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PREFACE

The last few decades have untnessed a raprd advance
of the studies on the South Indwan temples A vast
majonity of these studies deal wrth the histonical,
archuectural, ecclessastical and spintual aspects unthout
focussing thewr attention on the cultural dimensions of
the temples.

The same 1s true unth regard to the study of the
temple of Stmhachalam, a well known Vaishnava shrine
located in the Visakhapatnam district of Andhra Pradesh
In recent years, a few detasled studses have been published
on this temple K Sundaram was the first to contnbute
a full-length study on the history of the Simhachalam
temple. He has also published an smportant book and
a senes of articles dealing unth the architecture of the
temple of Stmhachalam. A few others have umitten bref
accounts of the religrous, mythologwcal and histoncal

aspects of the temple.

The study of the temple of Ssmhachalam has reached
a stage where further progress depends largely on an
intensification of cultural research based on eprgraphscal
materials The present enquiry is devoted to a study of
the cultural aspects of the Ssmhachalam temple n space
and time In this context, the mnscriptions, besudes oral
literature, are tapped to extract the relevant snformation
and depact a pacture of the cultural bife and contrbutions
of the temple. The scope of the study covers the hustory,
the complex system of rebsgnous worshsp, the elaborate
frame of festrvals, the economuc stabnlsty, the admansstrative



and other aspects of the temple 1n a manner appropnate
to understand the totality of the culture of the temple
It 1s an attempt at the micro level to understand the
cultural wealth of a famous temple m South Indw

There are 1n all 525 mscnptions pertaning lo the
temple of Simhachalam A systematic analysis of the
mscniptions helps us not only to reconstruct the cultural
history of the temple but also of the ifluence of the
temple culture 1n the region, the stale and the people of
South Indwa, especially the Vaishnavas

Chapter - 1 15 an introductory one dealing unth
the location and description of the temple, the need,
mportance, objectives and the earler works pertarning
to the temple The discussion highlights not only the
nature of source matenal mn terms of eprgraphs, myths,
oral traditins and many bhterary texts used for the
present study but also the historical evolution of the
temple through the Ages

Chapter - 2 depacts the ntuals and festivals conducted
m the temple  The descniption reveals the ongin, evolution
and significance besides continusty m the temple nituals
and festvals  Here, the specal festtvals mstituted by the
members of the royal family, the nobles and the wealthy
mdinduals unll also be studied

Chapter - 3 examins the pattern of endowments
made 1o the temple and the numerous purposes for which
these pifts were made A statishcal study of the pattern
of endowments gives an mterestng pacture of the economc
stabibity of the temple attamed by st over the centuress
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Chapter - 4 15 devoted to the study of the temple
staff such as prests, admmstratie officials, dancers,
mustcians and memal workers  Ther duties and privileges
are also well traced n this chapter

Chapter - 5 1s intended to discuss the cultural
contnbution made by the temple of Simhachalam to the
soctety  The temple mm ancent, medieval and modern
times served as a great centre for socwal, ecomomuc,
rebigrous and cultural activities  The temple through
donations acquired large economic resources and assels
This enabled the temple to play the role of employer
The economic stabnlity of the temple and the large
number of cash donations impelled the temple to act as
a banker and promoter of agnculture  Besides, the
temple promoted education and fine arts like music,
dance, architecture and sculpture

Chapter - 6 deals unth the essence of the discussion
contained n the chapters mentioned supra

It 1s unth great pleasure that I express my deep
and sincere gratitude to my Research superviser
Dr V Venkataramana Reddy, for his valuable gusdance
and constant encouragement duning the course of my
research [ owe a specal debt to Prof S Snramachandra
murthy for hs msprration and valuable suggestions
I am very thankful to other staff members werlime i
Orental Research Institude, Dept of  Ancient Indian
Hutory, Culture and Archaeology, for the encouragement

and acts of help at vanous stages of my research
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I express my profound gratitude lo my respected
teachers Dr Y Gopal Reddy, Dr (. Knishna murthy,
Dr ESM Prasad for ther suggestions and constructed
entiasm of my work at vanous stages  Therr imvolvement
and inlerest has been a source of mspirabon

I am very thankful to my friends and colleagues
for thewr support, encouragement and co-operation in my
research work

I am thankful to the authonties of the S'V University
for granting me permission to publish the present
monograph

I am greatful to the T I D Management for
having provided me a grant to meet part of the cost of
production

Dr. P. BHASKAR REDDY
Lecturer
Dept of Ancient Indian History,
Culture and

SV Unversity
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INTRODUCTION

imhachalam 1s considered to be one of the important

Vaishnava holy places referred to in the sacred

traditional history of Andhra Desa n particular and
South India in general It gradually evolved nto a great
rehgious centre through the ages and played wital role n
shaping the social, rehigious and cultural life of not only the
people of Andhra Desa but also of the peminsular India.

The temple is located 1n a picturesque background. It
18 situated on a hill, in Eastern ghats, which 1s 800 feet above
the sea level The hill on which the temple 1s located 1s known
popularly as Kailaisa The hill 1s near the village of
Adivivaramu, located at a distance of 15 kms to the north of
Visakhapatnam, the principal port city of the Andhra
Pradesh' The mountain range runs from east to west from
lawsons bay on the coast near Visakhapatnam to
Simhichalam, forming a natural boundary to Visakhapatnam.
Near the top of the northern side of the hill and 1n a wooded
hallow surrounded by a wide circle of elevated ground
resembling an amphitheatre, 1s located the temple of
Narasimhasvami

The Narasimhasvam temple at Simhachalam 1s one of
the most popular, famous and the nchest temples n the
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northern circars This temple can be reached through different
routes The most popular one 1s through the flight of steps,
about one thousand 1n all, from the foot of the hill and even
from Adivivaramu village There 1s a pathway to reach the
temple This 1s from Madhavadhara on the other side of the
hill It also runs over the top of the hill and finally terminates
at the entrance of the temple Besides these two there 1s
another route to reach the temple, which 1s laid in the recent
times This route can be made use of by the mechamsed
vehicles to reach the temple The ascent of the temple starts
from the Bharravadvara which starts at the very foot of the
temple? It should be noted here that all these routes are 1n a
picturesque setting which delights the pilgrims to the
maximum extent and thereby reduces the physical fatigue to
the mimmum The setting of the temple add grace, charm
and beauty to the temple complex

The presiding deity of the temple 1s Varghanarasimha
This 15 a peculiar 1conographical form of Vishnu This 15 a
combination of ‘boar’ , (varaha) ‘man’ (nara) and ‘hion’
(simha) In general this form of Vishnu 1s in Varahavatara
aspect of Vishnu. This aspect 1s popularly known in the local
tradition as Simhadrinatha, Appanna, Apparu, etc This aspect
of Vishnu 1s very often referred to in the inscniptions that are
found in the Simhachalam temple complex It 1s observed
that whenever parents begot children they were in the habit

of naming them as Simhachalam, Sinhadri, Appanna, Apparu
etc

DESCRIPTION OF THE TEMPLE

Sundaram was the first art historian in Andhra to study
the architectural and artistic excellence of the Stmhachalam
temple It 1s known from the work of Sundaram that the
Simhachalam temple complex exhibits the features of Andhra
and Kalinga styles of architecture The principal architectural
adjuncts of this temple are the Prakira, garbhagriha,
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antarala, sabhamandapa, arthamandapa and the subsidiary
structures to provide accommodation for the parivara-
devatas Thus it 1s evident that the Simhachalam temple was
built as a temple complex following Dravidian architectural
traditions and at the same time giving due recognition and
importance to the Onssan or the Kalinga artistic conceptions

The principal deity of the temple 1s kept 1n a separate
mandapa called Prahlada mandapa The principal 1con
namely Varizhanarasimha is covered with an unguent of
sandalwood paste and appears in the shape of a big
sandalwood linga This sandalwood paste 18 removed only
annualy on the 3rd day in the bnght fortmght 1n the month
of Vaisakha (akshaya tnitiya) It 1s at that time that the real
appearence of the Lord 1s exposed to the devotees In the
onginal form he 1s shown n tribhanga-posture and has only
two hands He has the head of a boar, the tail of alion and a
human torso On either side of the Lord are placed two
standing 1mages representing Sridevi and Bhadewi, the
pnncipal consorts of the Lord They are shown with two
hands and holding lotus flowers® The principal sculpture of
the Lord 1s neither ornamented nor decorated with any
drapery The hands and the feet of the deity are very badly
mutlated The boar face of the Lord 1s also disfigured due
to vandalism It should be noted here that this 1s the only
image representing the Varaha-avatara aspect of Vishnu and
that too, covered with a thick coat of sandalwood plaster, n
the whole of India The sandalwood plaster removed from
the onginal 1mage 1s regarded as invaluable and auspicious
by the dovotees

There are several subsidiary shnines devoted to the
accommodation of Vaishnava saints and even the consorts
of the Lord A small shnne wmithin the temple complex 1s
crected to house the image of Angal - one of the saints of the
Vishnava sect' Lakshmu, the consort of the pnincipal deity
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15 housed 1n a small room scooped out of the north western
wall of the cloister In fact this cell which houses the image
of Lakshmi served ongnally as the treasury of the Lord®

The twelve sants of the Vaishnava sect who were normally
styled as the Alvars are accommodated m various shnines®

In the north western corner of the main temple complex he
Vaisakha and Jyestha mandapas These mapdapas were meant
for conducting special festivals on certain special occasions

The Kalyanna mandapa 1s located on the north eastern corner
of the temple complex and this 1s meant for the celebration
of the marnage of the divine couple once 1n a year’ The
sabhamandapa of the temple 15 a pillared structure In front
of the sabhamandapa there 1s a pillar which i1s known as
Kappastambhamu This 1s the centre of attraction 1n the
temple The piigims and the devotees who visit the temple
pay their reverential tribute and respect at this pillar in the
form of donations or offerings*

The entire temple complex 1s surrounded by a prakara
(compound) and this prakara 1s provided with big, imposing
and impressive gate ways on the western and northern sides

The main gateway 1s located on the side and 1t is hughlighted
with the gopura on 1ts top

As the temple stands on the top of the hill, the main
gateway has to be approached by a long flight of steps.

There 15 a bathing ghat attached to the main temple
complex and 1t lies at a distance of two hundred metres to
the north-west of the main temple complex It 1s mn the form
of a natural spring The waters of the spring are considered
to be holy by the devotees, because they are used for the
bathing of the Lord

It may be mentioned here that the Tnpurantaka temple,
the Kshetrapalaka of the Lord lies on the way leading to the
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bathing ghat which 18 locally called Gangadhara
Sitaramasvam, Kastvigvesvara and the Hanuman temples are
the other structures associated with the main temple complex

A careful study of the spatal organisation of the temple
and the architectural style employed for the construction of
the vimana of the temple complex enable us to observe that
the present temple complex under our study exhibits a
harmonius combimnation of the Dravidian and the Kalinga
styles of architecture

NEED AND IMPORTANCE OF THE STUDY

India 15 a land of holy temples These temples have
architectural, artistic and cultural importance and
significance The temple occupied in ancient and 1n medieval
periods 1n India an important place not only in the field of
religion but also 1n other fields like the society, the economy,
the polity, and art and architecture Further 1t played a
prominent role 1n preserving and promoting Indian culture
and civilization The Simhachalam temple complex 1s not an
exception to this. It 18 one of the biggest religious institutions
in Andhra Desa which served the cause of the people and
culture It has been a centre of attrachon not only to the
people of Andhra Deta but also the people from Kalinga It
has vaned functions. It recetved donations from kings and
queens, feudatones, devotees and the general pubhic Hence
the income of the temple had increased, admimistration had
became complex and the functions and festivals had
multiphed greatly It 1s on account of these mutifarious
activities that innumerable inscriptions had come into
existence These inscriptions form the very basis of the
cultural stydy of the Simhachalam temple complex

EARLIER WORKS

K Sundaram did proneenng work on the Simhachalam
temple complex The results of his painstaking study were
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published in the form of a book entitled “The Sumhachalam
temple” But there are certain imutations 1n the work done
by Sundaram for he devoted much of his attention to discuss
the architectural details, artistic excellence, the antiquity of
the temple and other allied topics Hence he could not exploit
the unlimited wealth of information furnished by the
iscriptions that are found in the temple complex of
Simhachalam Yet Sundaram’s work 1s of immense value to
the scholars who are interested 1n knowing the architectural
and artistic contnibutions to the Simhachalam temple The
present work 15 an attempt to study in an analytical and cntical
way the epigraphical wealth of the Simhachalam temple and
thereby present a compendious and systematic account of
the Simhachalam temple complex Mention may be made in
this connection that N Mukunda Rao in recent times made
a study of the inscriptions found 1n the Simhachalam temple
complex

CONTENTS OF THE INSCRIPTIONS

Almost all the inscriptions of the temple are in the
nature of donative records-danasasanas These inscriptions
refer to some donations made exther by the king or his officers
or the citizens of the land 1n therr individual capacity and
sometimes 1n a corporate effort, to the presiding deity of the
temple The Sansknit portion of these inscniptions generally
contain a bnef eulogy of the ruling monarch If there 1s a
reference to the ruler, it invanably contains the saka year in
significant code words together with other astronomical
details such as the month, the date, and the day In some
cases the auspicious occasion 1s also referred to n the
inscriptions, for which the donation was made The
Inscriptions also furmish the details regarding the farly of
the donor, such as his gofra and parentage, his name and
sometimes the name of the admamistrative office held by the
donor 1if he 13 connected in any way with the royal service
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Sometimes, the commendable virtues and the scholarly
attainments of the donor, especially if he happens to be a
royal officer of some rank finds a place in the introductory
Sanskrit part of the inscription

The Telugu portion of the mscription gives the Saka
year in numerals with or without reference to the regnal years
of the ruling monarch and 1t generaly does not furmsh any
details regarding the famuly or personal virtues or attainments
of the donor But 1t provides us with full details of the
donation made or of the service nstituted 1n the temple by
donor® These inscnptions are of considerable interest not
only to the scholars of history to rebuild the pohitical, social
and economic conditions of the age in which the temple
played an important role but also to those who desire to know
something of the ancient and time-honoured institutions,
endowments, administrative arrangements for the
management, of the temples of our country

In addition to the information furmished by the
Inscriptions an attempt 1s made to corroborate and to assess
the information available from other source-matenal relating
to the temple Thus the present study 1s an attempt to
understand the temple and 1ts vanous institutions and thereby
a cultural mheu

HISTORICAL BACKGROUND

Simhachalam the place of the abode of
Varihanarasimhasvam: 1s located in the present
Visakhapatnam district and which was o part of Vengi
mandala By 11th century A D, the Eastern Chalukyan
hingdom and the Chola empire came under the control of
the Chalukya-Chola emperor Kulottunga Chola 1 An
mscription 1ssued 1n the 11th regnal year, 1087 A D, of
Kulottuaga I 1s found engraved on a pillar in the Alvar shnne
at Simhachalam'® This 1s the earliest known inscniption so
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far discovered at Sumhachalam. Thus, 1t 15 evident from the
inscriptions that the history of Simhachalam starts from the
11th century A D This mscription records the gift of a garden
by a private individual! We have another inscription of the
same king n the Tamil language, dated Saka 1021 This 1s
damaged but records the gifts to the temple by the officers
of the king It also refers to the temple treasury-ribhangira*

From the early mscnptions of the temple, 1t can be
inferred that the officers of kulottunga I, the first ruler of the
Chalukya-Chola dynasty, activised the entire region and the
religious hfe of the temple The region around Simhachalam
continued to be under the influence of the Chalukya-Cholas
and their subordinates

The Eastern Gangas, like the Chalukya-Cholas, also
extended their patronage to the promotion and preservation
of the Simhachalam temple complex An inscrniption, dated
1151 A D, which belongs to the reign of Kamarnava, 1s found
at Sihhachalam Another inscription which is dated in 1221
A D, and belongs to Choga Ganga, 1s found at
Sinhachalam'® A careful study of the inscniptions found at
Simhachalam will enable us to state that the Eastern Gangas
played a very important role in the development of the temple
Their inscriptions range from 1151 A.D. to 1430 A.D* They
made munificient gifts in the form of land, villages, cash,
cattle, o1l etc, for the development of the temple The
structural development of the Simhachalam temple was
carried out in the 13th century when the later Eastern Gangas
and their feudatory chiefs intended their sway over the region
It 1s evident from the mscription 1ssued 1n the later half of
the 13th century that the Simhachalam temple underwent a
radical change physically It was at this time that additional
architectural adjuncts like mukhamndapa, nayamandapa,
tiruchuttumala, sriimana and kalasss were added to the
temple complex 1n 1268 A D, by Narasimha I'* Ongnaly
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the Simhachalam temple must have been a simple and an
unostentatious one. The Gangas also took interest 1n
remodelling and even n rebuilding the structures which were
already 1n existence.

The Gangas also showed interest m building subsidiary
shrines It1s sufficiently attested with epigrapical evidence
An inscription, dated 1293 A.D , refers to the Vaikunthanitha
shrine located to the north of the chff of Simhagin éikhara
The same inscription says that the Yajiavarzhadevara and
Madhavadevara were the other subsidiary shnnes attached

to the temple complex'

The Eastern Gangas not only took interest in the
renovation of the temple but also took sufficient care to
celebrate the festivals with music, dance etc  They were
responsible for the introduction of a number of special
festivals or bhogas m the names of the kings and queens"

The feudatory chiefs of the Eastern Gangas also took
keen interest in the development of the temple by making
liberal donations 1n vanous forms and also by raising new
and additional structures to increase the architectural
grandeur of the Simhichalam temple complex?® The
Nagavamsis, the chief of Viragottam, the Matsyas of
Oddavad, the Chalukyas of Elamanchili, the Koppula chiefs,
the Kondapadumatis, the Kona chiefs, the Surabhis of
Jantarunadu, the Telugu Chodas, etc., were the Ganga chiefs
who contributed to the prospenty and for the promotion of
the Vardhanirasimha temple at Sumhichalam

The Reddis of Kondavidu and Addank: who rose to
power afier the fall of the Kakatiyas of Warangal did some
substantial service towards the development of the
Simhichalam temple Anavema Reddi, Kumaragin Redds,
Vema Redd: and Virabhadra Redd: are represented by four
inscriptions from the Simhichalam temple?’ These
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mscriptions record the gifts of land, villages and jewels to
the temple This reflects the support and the patronage
extended by the Reddi kings for the propagation and the
promotion of Vaishnavism in Andhra Desa.

The other important royal dynasty that extended
patronage to the promotion of the Varshanirasimhatvam
temple at Simhachalam was the Gajapatis of Onssa. After
the fall of the later Eastern Gangas the Kalinga kingdom
came under the control of Sarpavahiéa Gajapatis Kapilevara
Gajapati was the founder of this dynasty His nine inscriptions
are found at Simhachalam Many of his inscniptions are in
the Ontya language, recording his instituting various bhogas
in the temple Kapilesvara Gajapat: was followed by his son
Purushottama Gajapati who ruled Kaliaga from 1416 A.D
to 1497 A D His inscnptions which are ten in number and
found 1n the temple complex at Sunhachalam attest to the
liberal royal patronage that the temple enjoyed dunng his
period One of his wnscriptions record the gift of income
amounting to three hundred taskas per year to the temple
for the maintenance of worship”. The other mscniptions
1ssued by him are 1n the Onya language, and all of them are
donative Purushottama Gajapati was followed by
Prataparudra who 15 represented by two mscniptions™. All
the Gajapati’s inscriptions, found in the temple complex at
Simhhachalam, show the interest shown by the rulers for the
safety and secunty of the temple

The other important and major dynasty that exercised
a sway over South India in general that of Andhra Desa in
particular and also which supported and patromsed the
Simhachalam temple was the Vijayanagara dynasty The
scriptions of this dynasty discovered in the Simhachalam
temple complex range from 1516 A.D to 1519 AD Itis
well known that Knishnadevariya of the Tuluva dynasty ran
over the Kalinga region in one of his military cammaigns
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and set up a Jayastambha at Potnuru near Simhichalam We
have in all four inscriptions of this 1llustnous emperor n
Simhachalam However, three of them are the copies of the
same nscription They are dated 1516 A.D? They record
the gifts of ornaments made by the king for the ment of his
parents to god Narasimhanatha after achieving the conquest
on the East Mention may be made in this connection that

the queens of Knishnadevaraya, Chinnadevi and
Tirumaladevi, also made gifts of ornaments to the god at
Simhachalam

The Mushim dynasty of Qutubshahi 1s represented by
a sohitary 1nscription dated 1604 A D% This inscription
belongs to the time of Hazarat Muhammad
Kullipadasavadayalu It records the gift of the village Narava
consisting of gardens, wet as well as dry land, tanks and
grama rokhas accruing from these as a sarvamanya to the
god Narasimhasvam by Sarvappa A§varaya, son of Kamalaya
of the Padmanayaka caste and of Vipparla gotra for
restoration of nstya-naivedyas and bhogas Incidentaly the
iscription informs about the military achievements of
Asvariaya who was credited with the dnving out of Mukunda
Bahubalendra of the borders, captunng Koppulavangouimu,
Viragowiamu and Yarajella under the orders of the king, his
visit to Snkurmam, making the gifts of sarvamanya of the
above gramas to the god, Vaishnavas and Brahmanas visiting
Simhadn and the restoration from obscurity of the previous
bhogas created by the Narapati to the god Simhadn and
following restoration by Mukundabahubalendra forty years
before to the present restoration

This evidence shows that in the later 16th century, there
was a forty years of religious mactivity before the date of
restoration 1 ¢., 1604 A.D Thus the penod of inactivity might
have been from 1564 to 1604 A D We have an inscniption
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dated 1564 A_D., registening gifts for maintaining perpetual
lamps in the temple”’. We have two more inscriptions in
between 1564 and 1604 A.D , registering gifts to the temple
in 1579 and 1597 A.D, respectively™.

MYTHOLOGICAL BACKGROUND

The discussion, so far of the history of the temple by
taking into consideration the inscniptions that are found
the Simhachalam temple complex and 1ssued by the kings
and feudatones belonging to vanous dynasties, would be
complete only when a study of its evolution through
mythological background The temple of our study has very
rich and at the same time, interesting mythological
background

Like many other Vishnu shrines of South India,
Simhachalam has also a sthalamah&mya-also known as
sthalapurana of its own which gives a mythological origin
to the temple” This 1s mentioned 1n Skandapurina. There
are also innumerabie legends and stones about Simhachalam
and the presiding deity of the temple The Skandapurina 1s
divided into 32 chapters Obviously, the number 15 chosen

to glonfy the 32 manifestations of the Lord Narasimha wiuch
the puréina covers

The sthalapurina contains an account of the
foundations of the temple and relates the well-known story
of Hiranyakasipu who was funous with his son Prahlada,
for his ardent devotion to Vishnu and in order to get nd of
such a misbehaving and undesirable son, he subjected him
to various forms of torture It further narrates how Prahlada
was made to undergo several hardships by his father
Hiranyakasipu, as a last resort, asked his servants to heave
his son 1mto the sea and place a mountain over Sihadn with
a view to placing the mountain over him But before they
could execute therr deed, Lord Vishnu rescued Prahlada by
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jumping over the hill and hfting Prahiada from the sea This
story is narrated in 28 chapters The remaining four chapters
recount the reviving of the worship of the Lord 1n another
life-cycle by king Purtirava of the lunar dynasty

It is thus stated in the mythology that Simhadn 1s the
place where the Lord rescued Prahlida The form of
Varahanaraéuhha was assumed by him then at the prayer of
his devotee Prahlada, who wanted to see both the avataras of
the Lord, the one on the day he killed Hiranyaksha and the
other, through which he has killed Hiranyakasipu

It 1s also evident that Prahlada was the first to construct
a temple around the deity He accomplished this after his
father’s death at the hands of Narasimha® But at the end of
that life-cycle (Kntayuga) the temple was neglected and
began to decay Even the deity was not taken care of and
crests of carth slowly gathered round the image In the
beginnings of another hife-cycle, the Lord once again was
discovered by Purarava of the lunar dynasty, with his spouse
Orvas: dunng their penegrations and 1s said to have visited
this hill Urvas: had a dream wherein she located the site of
the god® She had a dream-revelation that the Lord should
be exposed to view only on the third day in the bnght fortnight
of the month Vaisakha and that he should be covered with
sandalwood paste dunng the rest of the year Even to this
day, the divine prescniption 1s strnictly adhered to 1n
accordance with the tradition contained in the sthalapurana
and the Chandanotsava festival 1s performed on the 3rd day
of the bnight fortnight in the month ot Vaisakha every year

Though the sthalapur ana depicts the temple fiom the
mythological view point, 1t cannot be brushed aside as utterly
antenable from the histonical stand-point* The sthalapur anu
credits the construction of the temple to king Pururava
According to this version, the king discovered the image of
the Lord, hidden under a mass of earth, restored it and revived
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its worship by constructing a temple around the image and
making a provision for its maintenance This mythological
information 1s corroborated by the evidence suphied by an
mscription of the 13th century found at Simhachalam This
epigraph records that the Eastern Ganga king Narafimhadeva
I gifted 100 beautiful sanis to the temple to perform dance,
music, singing and to wave the flywhisks to the god for the
ment of himself The inscniption compares this act of
munificence to similar gifts made by Purirava in the past®
It 1s clear from the epigraphical evidence that king Purarava
made gifts to the temple before 13th century A D, and 1t
also enable us to state that the temple enjoyed populanity 1n
the same period This 1s further corroborated by the
inscriptions of the Kulottunga I found in the same temple
but dated in the 11th century A D *

K Sundaram who studied the Simhachalam temple
offers different theones based on traditon He states that
there 1s a tradition which affirms that the Varahanarasimha s
a Sva linga which had been converted 1nto a Vaishnava image
by Ramanuja®® According to this tradition, Rimanuja, the
great Vaishnava saint, visited Simhachalam in the course of
his tour and found 1t to be a centre of Saivism Ramanuja, as
1t 1s known from the tradition, converted the linga into the
Vaishnavite Varahanarasimha®® This tradition, though 1t 1s
unsupported by any hterary evidence, has many supporters
They rely upon certain features Firstly the principal deity
mstalled 1s exactly in the same way as a $iva linga 1s usually
installed That 1s, 1t lies in the centre of garbhagriha with a
somasatra This 15 unusual for a Vishnu image Secondly,
the festival of Kamadhahana celebrated n the shrine 1s
essentially saivate in ongin Thirdly, the naming of the
bathing ghat as Gangadhara and that of the hill as Kailasa
betray savaite influence®’

But K Sundaram adduced arguments also in support
of a Haishnava ongin He states that the Vaishnavas beheved
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that Simhachala Narasimha 18 a self-mamifesting deity The
mode of nstallation of the deity 1s an accordance with the
principals of the Agamas® The Kamadhahana festival has
also been 1n vouge in Snkarmesvara temple at Srikarmam®
The words Kailasa and Ganga are generally thought of in
personal troubles The Kailasa stands for any hili-range
having a sacred halo about 1t and the Ganga 15 any sacred
water The Suhhachalam hill range 1s the most conspicious
hill range in the region® It 1s thus evident that much can be
said on both sides But one thing 1s certain that from the
11th century onwards as evidenced, from the epigraphical
information, Stmhachalam has been a well-known Vaishnava
pilgnmage centre and contnibuted a lot for not only to the
cultural history of Andhra Desa but also of South India

The earhest reference to this temple 1s found 1n
Errapreggeda’s Lakshmi Narasimhapurinam The great
lelugu poet was patromised by Prolaya Verna Redd: of the
Redd: dynasty*' In the Narasimha puranam Errapreggada
mentions Simhachalam as a holy place which he visited in
his pilgnmage to holy places®

The other important hiterary reference to the
Simhachalam temple complex 1s in the Chétu verses of
Srinitha He gave a picturesque description of the festivals
conducted at Simhichalam temple and also the gathenng of
the people there*® This great Telugu poet flounshed 1n the
15th century He enjoyed the post of Vidyadhikar: in the court
of Pedakomati Vema Redd: and later on Virabhadra Reddi*

The great poet-king of the Viayanagaia kingdom,
Krishnadevaraya, twice visited Sin.hachalam This
imformation 1s very well recorded 11 his great work
Amuktamalyada®® Besides the above reference works, the
Krishnarayvaviyavam by Dhorjau*, and the Aalgpurnodavamu
by Pingali Surana*’, also make reference to the Simhachalam
temple It 1s very interesting to note here that the
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Narasimhasataka wntten by Gogulapati Kormanatha Kawvi
states that the temple complex under our study was subjected
to Mushm invasions in the 18th century under the Mughals*

It would thus appear from the above discussion that
the Siunhachalam temple complex has a very nch histonical
and mythological background The epigraphical and the
literary evidences show that the temple enjoyed populanty
nght form the 11th century A D, upto 18th century A D
Even 1n the modern times it is a place of pilgnmage for the
Andhras The people who hive in Coastal Andhra have been
taking great care and attention to the renovation of the
Varahanara$imhasvam temple at Simhichalam, from time
to time.
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CHAPTER - I

RITUALS AND FESTIVALS

and devotion They provide spinitual solace to the

pihigrims who visit them Normally the people will
develop love, hking and veneration towards a particular
temple depending upon the nituals, festivals and the mode of
worship offered in 1t It 1s observed that the more complex
and sacred the ntual worship and greater the attraction
towards a particular temple complex 1t 15 on account of this
reason that every temple has developed certain established
system of nitual worship and even special festivals The
devotees and the pious people taking into consideration the
above referred special religious and rituahistic activities visn

a particular temple and offer their donations and gifts n
various forms

The temples were the centres of sanctity, sacredness

In the Simhachalam temple were instituted certain
special festivals, rituals and other rehigious institutions which
were meant to foster the deity A cnitical study of the
epigraphs found n the Simhachalam temple gives us a
detailed information about the daily proceedings of worship
{piya) and ceremonial occastons ({estivals) since centunes

The nituals of the Simhachalam temple do not differ
essentially from those of other Vishnu temples of Souti India
like those at Tirupati, Kaiich1 and Srirangam Credit . or the
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systematisation of the temple nituals 1n shnines dedicated to
Vishnu 1s traditionally given to Ramanuja and his followers
like Andavan’

K V Raman states, “in an Hindu temple, the daily
offerings to the vanous deities at different times 1n the day
1s of fundamental importance The day-to-day ceremonies
connected with worship are called the nityapiza, while
occasional ceremonies tn connection with some special
festivals, are called the naimitnka The daily offerings are
obligatory and are essential to preserve the sanctity of the
shrine They represent the basic ceremomal rituals to be
performed 1n the temple which are governed by the
Agamas’ " The worship conducted 1n a temple from dawn

to dusk and the vanous special festivals are elaborately
described in the Agamas

It 1s a matter of common knowledge that the rituals 1n
the Vishnu shrines of South India are based on one of the
two main systems of worship - either the Vaikhanasa system
or the Padcharatra system The Vaikhanasa Agama
recommends piya six imes a day The ttmings and the details
of Pyja are as follows *

| Pratyasha (arunodaya)
2 Prabhata (pratahkala)
3 Madhyahna (noon)

4 Aparihna (afternoon)
5 Sayankala (evening)

6 Mgt (ardhajyamu)

The pancharitra Agama hberahses this and allows
discretion to the temple authorities to perform two, three,
four, five, six or even twelve piyas 1 a day according to the
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financial position and orgamsing ability of the temple
authonties*

We can infer from the epigraphical evidences, that the
pascharatra form of worship has been 1n vogue from ancient
times 1n the Simhachalam temple

In every temple there are three to six different tiumes
of worship beginning from the early morning and ending at
midmght during which pgyas are performed and offerings,
made It 1s interesting that the inscnptions of Simhichalam
refer to special pgyas instituted by kings, queens and nobles
which are called ‘avasaramu’ The elaboration of the worship
and the vanety of food offerings made on such occassions
(avasaramu) vanied depending upon the status of the donor
The worship ordinarily consists of sixteen services
(shodasopachara) They are dhyiana (contemplation),
avahana (localisation), isana (offerning of a seat), padya
(washing the feet), arghya (washing the hands),
acamaniya(taking 1n a quantity of water), snana (bath), vastra
(clothing), yaynopavia (the sacred thread), gandha (smeanng
sandalwood paste), malya (decoration with garlands and
flowerrs), dhgpa (waving incense), dppa (showing a lamp),
naiwvedya (orrering food), nrgana (waving a lamp) and
mantrapushpa (offering a tnibute) As evidenced by the
inscriptions the worship offered in the Simhachalam temple
1s of four kinds according to time - repap or worship offered
in the morning, mapan or evening, ardhayamu (a penod of
one-and half hours after sunset) and nruvayamu (midmght)
Of these the most Important and eloborately done 1s the early
morning service It consists of shodusa-upacharas The other

_items of worship are more or less repetitions on a minor
scale with some constituent items omitted According to
incsriptions the daily nituals performed in the temple are as
follows.
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MORNING WORSHIP

The daily worship of the deity starts early in the
morning with the chanting of suprabhatam Suprabhitam 1s
the song sung 1n all Indian temples to awake the Lord from
sleep This 1s referred to in two inscriptions of the period
The earlier iscnption, dated 1296 A D, records the
provision made for singing mangalagitas from the
suprabhatam time till the tirumadyana ceremony 1s per-
formed® The second nscription 1ssued n 1376 AD, by
Somayijiyana records the provision of fecilities for vocal
and instrumental music at the time of singing mangaiagitas
and playing mukhan at the time of prabhatasamaya n the
temple® This development, though mainly was dominated
by a religrous touch, 1t has its own cultural impact It should
be stated here that the temple of Simhachalam in many ways
fostered the cause of fine arts

Tirumasjanam or abhishekam 1s another important
ntual in the nityapya, which 1s performed elaborately in the
morning A few tscniptions of the temple give us farrly a
good 1dea about the way in which the trumatyanam was
performed 1n the medieval peniod Sacred water, brought by
a brahmana and mixed with perfumes, was utihsed for the
abhisheka An iscription, dated 1363 A D, records the
proviston made for bringing one potful of water for the
tirumatyana 1t also states that the donor endowed a copper
pot (ttrumanjana-garaya) to the temple for bringing water’
for abmsheka Another mnscription, dated 1519A D, registers
the @it of perfumes such as gandhamu (sandal), agaru (a
hind of sweet-scented wood) Awrpurumu (camphor) Aastar
(musk), panmm (rose water), hnnlmmupm T (saffmn) and
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texts like purusasikta and sankirtanas etc , during the nme
of tirumaiyana was a common practice An inscniption, dated
1350 A D, records the provision made for chanting the Vedic
hymn referred to above, during the time of abhisheka
everyday (abhisheka kalamandu purusasiktam chaduved
kesava bhagavatulaku)'® A few more mscriptions also refer
to the chanting of purusasikta during the time of
nrumaiyana’ An inscniption, dated 1374 A D, records the
provision made for namasaikirtanas on musical instruments
commencing daily from firumaiyana and lasting till the
completion of adorning the deity'? It 1s very significant to
note that the performance of sankirtana in Odva sampradiva
was arranged by a Govinda jiyana in 1390 A D, at the ime
of nrumanjana’ Offering of vidiyamu (set of betelnut and
leaves) was also part of this service The same person made
provision for supplying vidivamu to the god at the time of
tirumasjana

Thus, the inscriptions give us a fairly good 1dea about
the abhisheka of the Lord The nitual starts wath the bathing
of the Lord in sacred water and milk Duning the abhusheha,
the purusasikta and the other sacred names of the god are
chanted After the completion of abhisheka the apphication
of sandal and new yajaopavira (sacred thread) are offered to
the god The abhisheka ceremony comes to a clsoe by
offering food and tambila to the god

CHANDANALAG]I

The Chandanalagi ntual 1s a very important and unique
ntual observed in the temple under our study Application
of sandal, to the deity’s body after the abhisheka was an
important item The word used 1n the mscriptions to denote
application of sandal 1s chandanalagi The word chandana
means “sandal” and /ag1means application’ Various services
were also performed during the celebration of this ritual In
1375 A D, a gift was made to a woman for waving chamara
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at the time of chandanalagr'* Alavaua service was arranged
in 1375 A D, at the time of chandanalag by the Redd: king
Anavema" Provision was made for holding a mirror before
the god at the time of chandanalag and to decorate the floor
with coloured powder at the celebration of the sacred
festival'® The performance of sankirtana was arranged by a
Kaltaga-partksha i 1391 AD' After the completion of
offering chandana to the deity’s body, the image was dressed
with clothes and bedeched with ornaments

In 1359 A D, Oddavad: Bhimanapreggada gifted one
bhasanam (omament) to the god for wearing specially after
tirumaiyana' A number of devotees presented jewels and
ornaments to the cod

[t may be stated here that the application of sandalwood
paste to the body ot the inage of the deity 1s the central
theme of this titual 1t 15 on account of this, the temple and
the deity came to assume a position of paramount importance
and nterest 1t s known trom the Ganga inscriptions that
the conduct of this ritual was very meticulously supervised
by the political officers of Kahinga-Kalinga-pariksha

Sacred thread (vayaopavita) made of thin twisted gold
wires or cotton was placed on the body of the deity after the
trumaiyanam Aninscription dat * 1389 A D, mentions the
arrangements made for the supply of two vayaopavias to
the 0od"™ Another inscription, dated 1350 A D, states that
caneadevi, the queen of Eactern Ganga King
Nersurhadeva, made provision for the supply of one
v napdy ttd to the god®

Atter the decoration with the vaynopay td ana iowels
he deity was ottered vanous hinds of flowers and garl inds
i he flower garlands were made up of several flowers o as
to facthitate the decoration being done 1n an attractive manner
Several inscrniptions record donations made by the devotees
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for supplying tomalas (tulasi garland) and flower gariands
daily to the temple?'. Flower garlands and fulasi were
regularly supphied with the help of donations made by
devotees and there is enough epigraphical evidence to attest
to this?,

Itis clear from the above epigraphical information that
jewels and ornaments of various kinds were donated by the
devotees to the god. It is likely that this act on the part of
devotees might have paved the way for the promotion of an
industry for the manufacture of various omaments. It is very
nteresting to note in this connection that donations were
made for the specific purpose of maintaining flower gardens
to supply flowers of vanous kinds to adorn the deity This
indirectly promoted horticulture Thus, the jewels and the
flowers that were profusely used for the decoration of the
deity had an economic significance

REPATI DHOPA

The bath and decoration was followed by archana-
dhipa-dipa-naivedya This 15 attested to by an inscription,
dated 1274 A D It records an endowment made for offering
archana-dhipa-karpira and naivedya to the god™. The dhapa
or waving of incence was conducted after the archana But
the mscriptions are silent about the details of the archana
ntual. The dhipa offening 1s followed by a number of services
and offerings An nscription, dated 1415 A.D., records that
Handasa sahasamalla, the Symhadn bhoga-pariksha, made
provision for the supply of a vesselful of curds to the god to
be offered as madhuparkamu at the time of morning dhapa™
Another inscription, dated 1385 A.D, records the gift of 50

cows for supplying payasa (milk preparation) to the deity
daily during the morning dhapa*

Several kinds of services were arranged, during the
time of dhqpa offering. A number of inscriptions record the

24



provision made for holding chamaras, umbrellas, savagas,
torchas etc., in the presence of the god during both the
dhipas®. In 1413 A.D., Niladev1 made arrangements for
payment of wages to a woman for cleaning the premuses of
the temple and decorating the place with colours during both
the dhapas®’. Provision was made for the reciting of Vishnu
stotra at the time of repagi dhipa before the god mn 1396
A.D*, Recitation of namasankthana was also arranged by
the devotees in presence of the god during both the

sandhyas”.

An inscrniption, dated 1299 A.D, states that provision
was made for singing mangalaghas before the deaty, during
the ubhayadhipas by Varadagiri Sripadalu a bhoga-pariksha
of the temple®. The musical entertainment was also a part
of morning dhdpa Provision was made for two women to
play on the ¥ma and two women to follow at both the dhipas
before the god® Another inscniption, dated 1453 A.D,,
records, the provision made to a woman for dancing in the
presence of the god and waving chamara duning this time*
After the completion of the dhgpa and other services, the
Lord was taken in procession around the village
(tiruvidhulandu) in both the dhapas. Two inscriptions of the
period renew the provision made for torch-beanng 1n

presence of the god when he was taken in procession around
the village®

NAIVEDYA

Offering of naivedya to the deity during the specified
hours of the day and on different occasions is an important
item in the daily pgja The offerings are made usually at the
end of each of the series of functions in the course of the
worship of the deity. It is evident from the inscriptions that
the food offered daily at répardhapa, mapardhipa,
tiruvajsmu and tiru-ardhajamu. The food, after it was offered
to the god, was distributed among the temple employees and
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also to the devotees who gathered at the time of performing
various services. During the 14th and the 15th centuries,

extensive provisions made for the naivedya are recorded in
the inscriptions. In fact, most of the inscriptions give a long
list of details about the different preparations of the various
provisions and groceries required for different kinds of food-
offereings. In 1266 A.D., Lakshmidevi, the queen of Raparti
chief Mangiraja, gifted one village to the temple for offering
naivedya daily to the god* In 1398 A.D,, Singamaraju, the
Jantarunati chief, made arrangements for offening naivedya
to the god®® The chief of Chondanadu,made arrangements
for naivedya to the god Narasimha as awell as other ancilhary
deities of the temple in 1273 A.D* An interesting record
dated 1519 A.D., lists different kinds of food to be offered
to the god during mornings The following food particulars
are mentioned in the inscription namely pakalam, koraly,
phalu, nadilu, sarasetulu, payasamu, arisalu,
sodhumanoharalu, nandansbinam, appalu, hamsakalilu,
badalu, kskaralu and tambala. It further mentions a few items
like rice and curd to be used in preparation of above items®’.
The most important and interesting feature of the celebration
of this ritual is that of the offering of various types of food.
It has a sociological importance. Their culinary expertise
and gastronomic excellence in preparing certain delicacies
for the Lord’s ‘narvedya’, are of sociological interest.

MAPATI PUJA (EVENING WORSHIP)

The mipag ptja was a repetition, on a minor scale, of
the morning pgja. The evening part of the worship started
with a brief tirumatjanam, of which decoration of the Lord
were followed by instrumental music and dance, singing
mangajagitas and rectial of sacred texts®. The waving of
chamara, slavapa and other services were also offered to

the god in mapag dhapa®™. The mapad poja ends with dhapa-
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dipa-naivedya, followed by a procession of utsavamartis
around the village®'.

TIRU-ARDAJAMU AVASARAMU (NIGHT WORSHIP)

The night worship or tiru-ardajamu worship also
started with an abhisheka. A number of inscriptions record
the arrangements for tiru-ardajamu worship. An inscription,
dated 1402 A D., mentions the arrangements made for the
tirumafyanam, conducted daily during the night®. After this
abhisheka the deity was decorated with various kinds of floral
garlands like dondavanamala and tomala etc.,® Dhipa was
also offered during the might worship after decoration
Various kinds of offerings like, triguni-palakalassiu®,
semantikhirt®, jmu®, were offered to the deity during the
rari dhgpa and provision was made by the devotees for this
purposc

TIRUVAJAMU AVASARAMU (MIDNIGHT WORSHIP):

The midnight worship consisted of decorations,
dlavama service, offering of milk and it came to an end with
lulling the god to sleep”” An inscription, dated 1381 A,D.,
records that Oddadi Arjunadeva, made provision for the
supply of ten kumchis of milk, honey and sugar to the god,
offered at the time of sejjavasaramu daily*®. Two more
inscriptions of the period record the provision made for
supplying mulk to the god at sapanaseva”” The elaborate
process of piya and 1ts religious and cultural details were
ment for to attract the devotees more and more and motivate
them into divine fold. All this reveals the nchness of nituals
(1n ntuahstic manners) and the great popularity of the
Simhichalam temple in medieval times.

SPECIAL INSTITUTED OFFERINGS (BHOGAS) :

As a mark of thier devotion towards the god Narasimha,
the kings, queens and the chiefs instituted some special
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bhogas to the god which were called after them. References
to such bhdgas are found in the inscriptions belonging to
the later half of the 14th century and the beginming of the
15th century These bhogas which were conducted at
specified times can be regarded as special offenings to the
god Narasimha To maintain these offenings either a village
or some land or some cash and sometimes cows etc., came
to be donated The following 1s a bnef account of the special
offerings found 1n the inscriptions

VIRANARASIMHABHOGA:

An mscniption, dated 1340 A D, records that the
Eastern Ganga king Viranarasimhadéva, instituted a bhoga
called Viranarasimhabhoga to the god Narasihhanatha To
maintain this service Sankaradasu Jiyana, a Kalinga-parksha
endowed 200 cows for providing 45 kumchas of ghee per
mensum

GANGANARASIMHABHOGA :

An inscniption belonging to Viranarasimhadéva, dated
1350 A.D., records that his queen Ganga Mahadev: instituted
Ganganarasimhabhoga to the god for the prospenty and
longevity of her husband To maintain this service she gifted
some villages and a few articles like sahasradhara, lamp-
stands etc , to the temple It further states that Janardhana
senapati who was the bhoga-pariksha of this bhoga, provided
for music, dance and chanting Purusasikta during the
conduct of the bhaga® Another epigraph of the same king,
dated three years later (1353 A D) records that the same
queen provided for the recital of the purana every day during
the Ganganarasimhabhoga by remitting 52 ganda-madas as
principal amount into the temple treasury’? Another
mscription, dated 1379 A D, records the gift of a piece of
land by the same king to one Umadevi who was to serve the
Lord in the conduct of Ganganarasimhabhoga®.
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ARJUNABHOGA :

Anjunadeva, the Oddavad: chief instituted a bhdga in
his name to be offered daily in the evening to the god. An
inscription, dated 1369 A.D , records the gift of 10 puytis of
land for food offerings to the god during this bhoga*
Another mnscription belonging to the same king and dated
1381 A D, records that the king endowed 300 cows for
providing 10 kumchas of milk daily to the god at the time of
seyja-avasara It 1s stipulated that 30 kumchas of milk should
be so boiled that the quantity would be reduced to 10
kumchas This service was to be offered to the god under the
name of the king as Aryjunabhoga and after the completion
of the Narasimhabhoga The king further remitted 40 madas
into the temple treasury for providing sugar and a milk
vessel’

KHANDADHARA KOLUPU :

An nscription belonging to the king
Viranarasimhadéva, dated 1380 A D, records the institution
of a service called Khandadhara kolupu to be offered daily
duning both the dhipas To maintain this service everyday
the king appointed one Narayana Jiyana who was a Kalinga-
pariksha From the inscniption 1t 1s clear that food offenings
were to be made duning this bhoya ™

UTTAMAMAHADEVIBHOGA :

An inscription belonging to the king Pratapa
Viranarasimhadeva, dated 1394 A D, records that his queen
Uttamadevi instituted a bhdga to the god Narasimha in her
name This bhoga was to be conducted daily after the
completion of morming dhipa To maintain this bhoga the
queen gifted a village after purchasing 1t from
Somanathabhatta who received it earher from the king She
further gifted 85 madas for providing food-offerings and
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other requirements of services, etc’’. In the same year she
made arrangements for curd-offerings to the god in this
bhoga 1t further states that these offerings were entrusted to
the acharya valalaru Tammaya®® In 1396 A.D, the queen
made arrangements for waving chamara and providing ghee
for making sweet cakes to be offered in the bhoga™

NISSANKABHANUBHOGA :

An 1nscription, dated 1417 A.D, records that a
Kalinga-pariksha of the king Gajapat: Pratapa Nissanka-
bhanudeva mstituted a bhoga-called Nissankabhanubhoga
after the king’s name for his (king’s) prosperity and
longevity® This bhoga was offered to the god daily after
the completion of firumasjana To mamntain this bhoga he
gifted two willages, out of the income of which food-
offerings, etc , were to be provided The Narasimhakavacha
which deals with the ongin and evolution of the avarsrg of
Narasimha and the Narasimha-purana were to be recited
duning the conduct of the bhoga

Apart from the special offerings instituted by the kings
and chiefs to the god Simhadrinatha after their names some
others also nstituted several bhogas to be offered daily to
the god but without calling them specifically after their
(donors) names Three mscniptions of 14th century dated
1389 AD, record that Birujadevi, Taradevi and Niladew,
the grand-mother, the mother and the queen of Gajapati Sn
Viranarasimhadeva respectively instituted bhogas separately
to be offered daily the god ® Another mscription of the
same year records that the rayaguru Uttama-mahapatra also
instituted a bhoga to be offered daily to the god®® It1s evident
form the mscriptions that portions of half of the village,
Pmagand:, was purchased by the donors and were gfted to
the temple for maintaining the respective bhogas The
endowments were made on the first, the fifth, the seventh
and the eleventh days of the dark fortnght of the month of
phalguna in the Saka year 1311.
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It 18 evident form the foregoing discussion that some
special offerings were instituted by the kings, the queens
and chiefs. The most interesting aspect of these special
offerings is that they were named after them The best
examples of this type are Viranarasimhabhoga,
Ganganarasiumhabhoga, Arjunabhoga, Uttamamahadevi-
bhoga etc This bhogas, apart from having a rehigious
significance, had a sociological importance That 1s naming
the bhoga after the donor This type of practice was
ntroduced in medieval Andhra by Eastern Chalukyis of
Veng1®, the Kakatiyas of Warangal® and the Reddis of
Kondavidu, Addaski and Rajamundry® Another important
thing 15 that the donors who instituted special offenings also
showed unwillingness to name the offering after them. This
1s evident from three inscriptions found in the temple Besides
all the donors who were responsible for the mntroduction of
these special offerings, took sufficient care and caution for
the successful conduct of the special offerings by granting
the required financial assistance and also by msttuting special
officers to supervise the conduct of the special offerings
duning the course of their execution

WORSHIP IN OTHER SHRINES :

Simultaneously with the pro-eedings in the main shnne
of Narasimha the worship was conducted in the other shnines
situated 1n the neighbourhood of the main temple complex.
Fairly a good number of inscriptions record the gifts made
for providing food offerings to the Parivara-devatas, 1.c.,
the ancillary desties. An inscription, dated 1360 A D., records
the gift made by Dharmasshasamalla, a Xajaga-parksha
for maintaining a perpetual lamp in the presence of the god
Yajnavarahadeva. He further gifted 18 more ganda-madas
for providing food-offerings and other services to the same
god®. The actual location of this deity is not specified in the
mscription. Another inscription, dated 1472 A.D, records
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the gift of 300 tankas for the worship of the ancillary deities
like Achanga, Prachanda and Garuda who were described as
tiruchuttumal devujlu-subsidiary deities® A third
inscniption, dated 1535 A D., records that one Karma mudali
consecrated the image of Hanuman at Bhairavadvara and
made provision for his worship® Finally an undated
inscription records the gift of five madas for the worship of
the god tripurantakadeva both morning and evening®.

The ntual performances of the Lord reveals that the
Lord's daily activities were simlar to those performed by a
grown-up dignified personage whose needs are to be attended
to, in the most befitting manner. As a result, the vanous
ntual services rendered were symbolic of those received by
an adult from his near and dear Accordingly the Lord is
awakened from sleep by singing certain hyms that address,
then bathed, adorned and served with food and again put to
repose at certain hours These are parallel to the activities
of a human (or) royal personage They are personal and
intimate 1n terms of human hfe. They reflect virtually the
social impact of the age on the doman of the nitual world

The long process of rendering services to the Lord is
symbolic of its counterpart, adopted in Vaikuntha, the abode
of Lord Vishau In Vatkuntha it starts with the awakening of
the Lord with the help of the recitation of specific hyms to
produce sweet and sonorous music. The next process of
rendering the services to the Lord is symbolic of how water
is offered to the Lord to complete his ablutions and how
hight refreshments in the form of milk and its preparations
are offered to the Lord in the mornings The noon and the
afternoon offerings consist of a large vanety of sumptuous
dishes prepared out of rich and delicious food

It is evident that all the daily nituals performed to the
Lord in Vaikustha and the pomp and pomposity attendant
on it were observed by the kings and their admirers in the
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period of under our study. This is the samantas used to show
their veneration and respect towards their over Lord by
offering the same ritual that was offered to the Lord Vishgu
in Vaikuatha This has a political significance in that it is
similar to the ritual worship offered to the mortal kings of
the period under review. It is interesting to note in this
connection that the deification of the king and the
constructing shrines for the images of the deceased kings
were started by the Cholas in the Sangam age. The same
custom was followed by the Chala emperors in the medieval
history of South India™ It is likely that this tradition was
followed by the carlier and also the later Eastern Ganga and
the Gajapati rulers of Kalinga.

IL FESTIVALS :

The conduct of the daily proceedings differs naturally
from the special festivals of the Lord. The celebration of the
festivals has been an important and attractive feature of the
functioning of the temple. It enhanced the popularity and
sanctity of the temple Most of the donations made to the
Simhichalam temple relate to this aspect and indicate its
importance. Consequently the temple attracted a large
number of devotees even from far-off places and thus became
an important centre of pilgnmage. Probably there had been
no day without the celebration of some festival or other and
special offerings being made in the temple. In fact except
one or two like Kumarapunnami, almost all the festivals are
celebrated with pomp and granduer even today

The festivals conducted 1n the temples are generally
known by the name utéava or tirunal. The ‘utsavas’ of the
temple are many. They are divided into two categories viz.,
the basic festivals connected with the ritual of the temple-
worship which are enjoined by the sastras and 4gamas and
some auxiliary festivals according to the nature of the
establishment or the endowment by devotees etc. The
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Kalyspotsava, Chandanayatra and certain others have the
sanction of ancient texts, while the dhaaurmafotiavas and

Kamadahana utéava etc., are the auxihary festivals. Apart
from the annual festivals, there are a number of minor
festivals conducted 1n the temple described as varotsavas
(weekly festivals) pakshotsavas (fortnightly festivals) and
masotsavas (monthly festivals) These are generally
performed in the afternoon

In general, the god on festival days, 1s adorned with
precious and attractive jewellery and offered worship. The
utsavamarti (the processional 1dol) bedecked with valuable
jewels and mounted on various kinds of vehicles on different
days, is taken out 1n procession around the temple On such
occasions one can see a blending of deep devotion and joy
n the pilgnms

A bnef account of the festivals celebrated in the temple
over the centuries 1s given below. These festivals which are

referred to 1n the inscriptions are arranged below in an
alphabetical order

CHANDANOTSAVAMU :

Chandana utsava falls on the third day of the bright
fortnight of the lunar month Vaisakha (akshaya-tritiya)
(corresponding to Apni-May). It 1s the most important
festival in the Simhachalam temple and 1s popularly known
as Chandanay ara. The special exposition of the Lord Vishnu
takes place on the day every year and it is believed to be one
of the days specially favoured by Lord Vishnu.

Duning the rest of the year the deity is completely
covered with sandalwood paste ostensibly to contain the

ferocity (ugrarapam) of the Lord. So, this day 1s thus chosen
for the celebration of the festival connected with the

sandalwood paste of the image. The sandalwood pasie that
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covers the deity is removed in the early hours of the morning
(around 4 a.m.). The doors of the sanctum sanctorum are
thrown open to public to see the Lord’s ‘nijargpa’. The
image, as it apears on Chandanotsava day is made out of a
block stone about 2 feet in height with a crude form of the
face of a boar, the tail of the lion and two hands. There is
neither onamentation nor drapery The limbs are not distinct
The legs have no feet and hands are devoid of palms. Even
the boar face and the tail are not distinct. It appears that as
though a limestone cut crudely to give the outline of the
human torso This form 1s called, Varahanarasimha This
nyargpa (ongmal image) which 1s open to view on this day,
differs from all other Vishnu forms Nowhere else in India
we can find an 1mage of Vishnu completely covered with
the sandalwood paste so as to impart to 1t the shape of a

linga

The festival was observed elaborately even 1n ancient
days The kings, their subordinates and the common people
had greatly contributed to the Simhachalam temple by their
liberal gfts for the celebration of this particular day We
have at least 40 inscriptions which record the gifts made on
this auspicious occasion by the devotees An inscription,
dated 1281 A.D., registers the gift of two villages on the
occasion of akshaya tritiya day-chandanotsava, for the food
offerings to the god Narasimha'' Another inscription, dated
1293 A.D., records the gift of two ganda-madas for providing
food offerings to the god on akshaya tritlya day by a certain
Vallabha nambyah™.

EKADASI UTSAVAS :

As is well known, the 11th day of both the former and
the latter fortnights, is very auspicious especially for the
Vaishnavas. These are called Pakshotsavams. They take place
when an auspicious asterism appears on that particular day.
Fairly a good number of inscriptions from Simhachalam
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record the gifts for conducting worship and food offerings
to the god Narasimha on the ekadasi day. One of the
inscriptions, dated 1226 A.D, records that Gangadevi, the
queen of Bayyaraju, a Biragottapu chief, gifted 4 pugis of
land for various offerings like naivedya, chandana, karpora,
vidiya and lighting of lamps to the god Narasishha on every
éukla ekadasi day (Sri Narasimha devaraku misam prati fukia
ekadasi utsvamuna)”. Another inscription, dated 1249A.D.,
(damaged) mentions the gift made for offering naivedya,
karpira, appalu, flowers and other articles on the ekidasi
utsava’.

Of the ekadasis the Jaladayana ekadasi is considered
to be very auspicious. It is considered that Lord Vishnu retires
to sleep during the rainy season which lasts for four months.
This sleep commences on the 1 1th day of the former fortnight
of the lunar month Ashadha and ends on the 12th day of the
former fortnight of the lunar month Karttkka. Hence these
two days, which are called the sgyana ekadasi and the utthana
dvadasi respectively are considered to be very auspicious.
Generally liberal endowments were made on these days to
attain religious merit. An inscription, dated 1198 A_D., states
that one Malli Setti gifted 10 tyagi-madas for maintaining
one perpectual lamp in the temple on the occasion of
Jaladayana ekidasi”. Another inscription, dated 1385 A.D.,
records the gift of 50 cows for providing payasa to the god
in the morning offerings by a certain Ayyadevaraju. This
gift was made on the Karttika-sukla-dvadasi, which is
utthana-dvadasi. However, the mscription does not mention
the occasion as such™.

GRAMA PRADAKSHINA UTS$AVA :

A solitary and damaged inscription of the temple, dated
1242 A.D., records that Purushottamanayaka made provision
for celebrating the grama pradakshina utsava to the god
Narasimhadeva once in a year”. It appears that the donor
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deposited some money into the temple treasury for providing
specified food-offerings, tambala, etc., to the god on this
occasion. Though taking out the god around the village 1n
procession is8 a commeon practice in temples, it is strange
that we have only one reference to 1t in the Simhachalam
temple inscriptions. We know from the Srikirmam temple
mnscriptions that provision was made by many devotees for
celebrating the gréma pradakshipa utsava of the god
Srikoirmanatha on various occasions including the days on
which the natal stars of the donor fell™. It was believed that
grama pradakshipa of the deity would bring prosperity to
the village and also to the inmates form the ancient times
and it was followed in the medieval and modern times

GRAHANAKALAS :

The days on which the solar and lunar eclipses occur
are considered to be very auspicious and it 18 believed that
by making gifts on such occasions the donor earns immense
religious merit. We have a number of inscriptions in the
Simhichalam temple which record the endowments made
by the devotees on these occasions™. This practice is noticed
not only in the inscnptions that are found in the Simhiachalam
temple but also referred to prominently mn the inscnptions
found in various other temples.

JANMASHTAMI :

The eighth day of the dark fort mght of the month
Srivana 18 Janmashtami It 1s on this day that Lord Krishna
was born and hence 1t came to be known as Krishna-
Jjanmashtmi or Janmashtami. This festival is celebrated with
pomp and grandeur in all the Vaishnava temples in the
country. We have an epigraphical evidence to show that gifts
were made to celebrate this festival for centuries An
inscription, dated 1233 A.D., records that 100 cows were

gifted for providing milk, probebly of 10 kuzchas, to the
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god Narasimha from that year's Janmashtami day onwards.
Smce this inscription 18 damaged, other details are not clear®

KALYANOTSAVA :

At the outset, 1t may be noted that none of the
inscriptions from the Sunhichalam temple, mentions this
utsava This festival occurs on the 11th day in the first half
of the lunar month Chaitra K Sundaram gives detailed
account of this festival as 1t 1s celebrated even in the present
time This festival like any other Mahotéavas commences
with the hoisting of the Garuda dhvaja Interestingly, one of
the inscriptions from Simhachalam (1401A.D ) records the
gift of a Garudarohana kamba for celebrating the
divyamahotsavas It 1s significant that the endowment was
made on the 5th day of the bright fortmght of the month
Chaitra®! This definitely suggests that the Kalyanotsava of
the god was being celebrated much earlier than that date and

it had come to stay, after a long period of observance by
them

K Sundaram observes that “the festival starts on the
11th day (ekadasi) and extends over a period of 5 days, i ¢,
from ekadasi to the fullmoon day (paurnami) This can be
described as the mahotsava of the temple, since 1t includes
the principal items 1n the procedure adopted in mahotsavas
celebrated in most of the temples of South India These are
sowing of seeds (ankurarpana), hoisting of flag
(dhvajsrohana), pleasure ride of the Lord on chariot
(rathotsava), purification ceremony (avabritha-
snina),rewarding a devotee (bhaktosava) and putting the
Lord to bed (dayanaseva) As the name indicates, this
ceremony celebrates the kalyspa of the Lord and thus
resembles the wedding that one sees in Hindu families”. Due
to the non-availability of the epigraphical information 1t is
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not possible to know how the kalyanotsava was performed
in the earlier days®

KARTTIKA DIPAVALI :

Dipavali literally means a congregation of hights It 1s
one of the main festivals of the Hindus celebrated in the
month of Karttika. So 1t 18 popularly known as Kartrika-
dpavali On this occasion the temples are decorated with
innumerable lamps 1n a grant array at once captivating A
couple of inscriptions from the temple record the gifts of
lamps made to the temple Firstly, an inscription, dated 1270
A D, records that one Chittana Gopala set up two
akhandadpas in the Simhadn temple on the occasion of
Karttika-dpaval: He also gifted fifty cows and two lamp-
stands for perpetuation of the above lamps® Another
inscniption of 1278 A D, records that one Allida-ndyaka,
son of Dravida Perumilfu gifted 47 cows for maintaining
one akhandadppa 1 the temple on the same occasion® No
other epigraphical evidence 15 coming forth to show the
performance of this festival in the Simhacalam temple

KUMARA PUNNAMI :

The celebration of the festival Xumara punnami in the
Simhichalam temple is referred to, mn a lone inscription, dated
1298 AD*" It records that food offerings were made to the
Lord in the night of Kumara punnami day. As evidenced by
this inscription and also another record from Srikirmam, we
know that this festival is celebrated on the 15th day of the
bright fortnight of the lunar month Bhidrapada®. However,
we have no details to show how this festival 1s celebrated 1n
the Simhachalam temple As mentioned above, this festival
15 not celebrated in the modern times We have also no
evidence to know when the celebration of this festval was
discontinued.
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NARASIMHA JAYANTI :

It 1s well known that Lord Vishnu manifested himself
as Narasihha at the time of evening twilight (sayamsandhy3)
on the 14th day of bright fortnight of the Vaisakha month
and killed the demon Hirapyakasipu by tearing open hs
stomach and disembowelling and cutting his intestines in
order to dare Prahlada from his murderous father Hence,
even today the Narasuhha Jayant: 1s celcbrated in the evenmng
of Vaisskha sukla chaturdasi. The special feature of this
festival 18 that 1t was conducted as part of the evening ntual
of the Lord n a specially decorated assembly hall. The
proceedings of the morning rituals are as usual, but the
‘rgjabhoga’ 1s omitted and postponed to the evening. The
evening ritual starts at about 6 p.m. and is essentially the
same as the daily archana upto the time of the sacred bath.
Then, a respite 18 given to the course of ritual during which
readings from the particular chapter of the Kshetramah atmya
which deals with the genesis of the Lord’s incarnation, are
made. This is followed by the usual last phase of the nitual,
namely, the offering of dpa-dhipa and naivedya®.

We have epigraphical evidence to show that gifts were
made to celebrate this festival in the temple. An inscription,
dated 1287 A.D., records that Raghavanayaka and his
grandson made arrangements for food-offerings to the god
on this occasion®. Another mscription, dated 1356 A.D,,
records the gift of 20 ganda-madas for daily food offerings

to the god. This gift was made on Vaisakha- sukla-Chaturdasi
i.e., Jayantimahotsava day®.

SANKRAMANAS :

The Sankramana festival corresponds to the movement
of the Sun in the heaven. The day on which the Sun enters
each ridi or division of the zodiac is considered an auspicious
occasion and is celebrated in all the temples. Of these, the
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Mabkara-Sankrinti and the Karttka-Sankranti corresponding
to the Utrarayana and Dakshindyana pugya kilas, are
specially observed universally. Vishau-Sankrinti,
corresponding to the vernal and autumnal equinoxes are less
important. A good number of inscriptions of the temple
record the gifts made for this occasions and many devotees
made gifts on these occasions to earn religious merit. One
of the inscriptions, dated 1269 A.D., records that Oddavadi
Arjumdemmgmedﬁ cows for burning one lamp on the
occasion of Vishu-Sankranti 1t further records that he also
made provision for supplying camphor for this occasion®.
Another inscription, dated 1417 A.d., mentions the provision
for supplying pots to the Sankranti festival”. A good number
of inscriptions record the gifts made on this occasion. Though
the Sankriantis other than the Makara and the Karkapka are
also considered as auspicious occasions, the number of
endowments made on these occasions is comparatively few.
The reason for this is that far greater significance is attached
only to the Makara and Kark&aka-Sankramapas.
Endowments were made on these occasions by devotees for
the religious merit of their parents, overiords and others who
were near and dear to them. Offerings were also made by
people for their own merit.

STAR FESTIVALS (NAKSHATRA UTSAVAS) :

The monthly star festivals signify the special festivals
conducted in honour of the Lord on a certain day in a month
on which an auspicious star (subkanakshatram)appears
According to tradition there are 27 stars, each with a name.
Not all these stars are considered auspicious. Only some of
them are regarded suspicious. They are Mrigadira (head of
Orion), Punarvasu (part of Gemini), Uttara (part of
Andromeda) and $ravapa (part of Aquila). Therefore, the
Vaishnavites consider these four stars the most auspicious
and celebrate festivals in their honour in the temples. We
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have a lone reference to the makshatra-utéavas in the
inscriptions. An inscription, dated 1220 A.D,, records that
Srinarasimha mahsmuni made arrangements for food-
offerings to be offered on the occasion of uttara phalgupi
nakshatra. It states that the food-offering were to be made
after the conclusion of the procession of the god around the

village®.

These are only the festivals referred to n the
inscriptions of the temple. Apart from these festivals the other
festivals like Adhyayanotiava, Dhanurmisotsava, Uplotsava,
Navarari utéava, Makaravewu, Dojotsava, Kamadahana
utsava ctc., arc the other important festivals that were
celebrated in the Simhachalam temple. But none of the
inscriptions refer to these festivals.

SIGNIFICANCE OF THE RITUALS AND FESTIVALS:

The daily, weekly, fortmghtly, monthly and annual
performances and festivals were conducted in honour of Lord
Varshanaragimha may be understood 1n terms of their

with reference to universal welfare, devotion to
divine worship, religious symbohism, reverential spectacular,
social integration, educational importance and regulation of
correspondence between great and little traditions of the
Hindu civilization

Firstly, the performance of the ntuals and festivals
conducted in honour of the Lord are meant for the material
and spiritual well-being of the devoted and the welfare

(yogakshemam) of all humanbeings. This reveals the
functional significance of the performances.

Secondly, the festivals and rituals conducted 1n the
temple under our study, have an impact on the pilgrims, who
celebrate and participate in them actively. In the first instance,
it enlightens them as to the metaphysical and the m.stical
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sigmificance of these rituals and ceremonies. In the socond
instance it will help to remodel the life of an individual
according to the Hindu concept of dharma-artha-kama-
moksha. It also enhances the devotional tone of the devotees.
The devotee of the worship is the principal player in the
drama of rituals and ceremomies. He requires total dedication,
concentration and surrender to the god with utmost devotion
and reverence without expecting any thing in return
matenahstically This ultimately paves the way for the
development of worship on the lines of bhakti-marga.

Thirdly, the rituals and festivals conducted in the
Sirmhachalam temple complex will give opportunity to the
devout pilgrims to know about the sigmficance, the meaning,
the character and the ntualistic aspects of the rituals and
festivals. Besides, the rituals and festivals normally mflu
the devotees spiritually and resultant effect of which would
be that they will develop spintual attachment to the deity. A
sense of sacnfice and dedication they develop not only
towards the god but also towards the fellow-humanbeings.
That this festivals and rituals have had humanitarian
importance and value 18 without doubt. Besides, they also
reveal the symbolic and spiritual significance of their
performances.

Fourthly, most of the nituals and festivals were
celebrated with pomp and splendour through various types
of offerings, the use of ornaments and finally, the utilisation
of the temple paraphernaha 18 normally found to occupy a
position of paramount 1mportance and interest. The nature
or the way of celebrating rituals and festivals has become 2
centre of attraction to the people at large and the dovotees in
particular. Thus, people belonging to different castes, customs
and traditions used to flock around the temple complex at
Simhachalam. This fact has a sociological significance in
that 1t paves the way and facilitates a special impetus for the
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development of social mobility It is likely that these rituals
and festivals might have promoted social equality, in the first
instance in the presence of the god and later as a socicty
This might to the most potential reason for the absence of
socio-economic tensions during the period under our
consideration This is very well attested by the epigraphs
and literary works of that time

In conclusion we may state that the temples in general
and the nituals performed 1n the Sirhhachalam temple complex
in particular, reflect or reveal a combination and an
accommodation of some great and small tradihonal elements,
charatenstic of the Hindu civilization of India. The main
temple and the main god housed in the sanctum sanctorum
represent the great tradition. The main temple 18 surrounded
by many subsidiary temples for the accommodation of the
parivéradevatas or subsidiary deities. This aspect clearly
reveals a harmonious combination and a judicious
compromise of the traditions, referred to above.
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FHAPTER - I

PATTERN OF DONATIONS AND
TEMPLE ECONOMY

have discussed so far the ntuals and festivals
Wsonductcd in the Varshanarasimha temple at
Simhachalam. It this connection the nature, the
gourse, the mythological background, the mode of
erformances and the ultimate significance of them are
laborated The organisation of the temple requires economc
subsistance In this context the pilgrims and devotees
contributed their mite in donating various things they could
pfford These donations are discus'~d at length in this chapter
n this connection the donors, the nature of the donation, the
urpose for which the donation was made and the ultimate
mportance of 1t, are evaluated cntically.

The construction of a temple and the installation of
eities were considered to be of religious ment and the help
endered for the maintenance of the temple and the conduct
f various 1tems of the services therein, was deemed to fetch
cater merit. Through the help of liberal donations made

y the devotees from time to time, vanous services were
maintained 1 the temple without any interruption. These
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donations were in various forms, cither in kind or in cash

Grants made in kand or cash provided a continuous income
to the temple. In this context we may note that whenever a
grant was made in the form of money, the gifted amount
was deposited in the temple treasury and only the interest
accruing from it, was utihsed for maintaining the services
for which it was granted Inscriptions found in the various
parts of the Simhichalam temple ranging in dates from the
11th to the 18th centuries, contain numerous instances of a
vanety of gifts made by kings, queens, chiefs, their family
members, ministers, merchants, the nch and the common
people. In all the instances the endowments have been made
with a stipulation that the gifts were to be invested by the
temple and a particular service or seéva should be performed
in the name of the donor The most substantial gift was of
villages and land. Kings and his subordinates gifted groups
of villages, while others gifted individual villages, parts of
villages or plots of land as vrittis The variety of gifts included
gardens for growing flowers, vegetables and betel-leaves.
Another important form of donation was the gift of coins of
scveral kinds like mada, chinnam, nishka, qaska, gadya eic.
Yet another variety of gift mostly made by the well-to-do-,
was the donation of ornaments for adorning the deity. This
included gold as well as gold dust for several purposes. The
requirements of worship like perfumes, flowers as well as
tulasi garlands for decoration of the deity. Vigjamarus or
chamaras, utensils, holdings of offerings were also provided
by the donor devotees. The most popular form of gift was
the gift of a lamp to be lighted cither daily or on particular
occasions. This often included the gift of lamp-stands of
different metals and shapes. Cows, sheep, goats and buffaloes
were gifted for the supply of ghee for the burning of the
lamps and for food-preparations.
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DCCASIONS AND PURPOSES FOR MAKING GRANTS:

The king used to make grants to the temple on the day
of his coronation, at the time of his leading an expedition,
on the occasion of victory in the battle, at the request of
others and at the time of construction of the temple and
installation of images. For example, in 1516 A.D., the famous
Vijayanagara king Krishnadévariya invaded the Kalinga
region in one of his military campaigns and captured the
forts of Udayagiri, Kondavidu, Kondapalli and
Rijamahendravaram. On the way he visited the Sihhachalam
temple and gifted jewels, pearls and coins to the god
Narasimhadeva for the ment of his father and mother'.
Another inscription, dated 1268 A D., records that the Ganga
king, Sr1 Viranarasimhadeva constructed érvimana,
mukhamagpdapa, nigyamandapa and tiruchupumala and made
arrangements to the temple for the worship of god on this
occasion’. A number of inscriptions of the temple register
the gifts made by the kings of various dynasties on specific
occasions. The main object of making these grants and gifts
was for the benefit of his own merit, for the merit of their
respective parents and for one’s own long hfe, health and
wealth.

As for the occasions for making grants by the chiefs,
the ministers and other rich and poor individuals, 1t all
depended upon their degree of fulfilment of vows made
Generally, the chiefs and the mumisters used to make grants
on the occasion of regnal years of the ruling king for the
benefit of the king’s health, wealth and universal peace. The
rich and the poor made grants to the temple on important
occasions like the celebration of the religious festivals viz.,
Sankrantis, Ekadasis, Tritlyas and other auspicious days In
addition to all the above occasions the most common occasion
on which various donors made grants to the temple were the
eclipses of the Sun and the Moon. The main object of making
these grants was to invoke the blessings of the deties at the
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time of the beginning of any work and for the ssocessful
completion of the same or for favours from the deities hore
on the earth and in the heaven or t0 attsin moksha. Generally,
the donors aspired for merit, for themselves or to their dead
anoestors or for their children, their masters and overlords
in making these grants.

In the folowing pages a brief account of the various
donations made to the Simhichalam temple 13 given. It also
includes the various items of income and expenditure of the
temple referred to, in the inscriptions.

L DONATION IN CASH:

Many inscriptions from the Simhachalam temple reveal
the money grants made to the temple by various categories
of the donor including the kings for maintaining different
services. In this context we may note that whencver a grant
was made in the form of money the gift amount was deposited
in the temple treasury (irbhapdira) and oaly the interest
accruing from it was utilised for maintaining the services
for which it was granted. In some instances it is observed
that money grants were also deposited with the private
persons, other than the temple authorities for providing some
specific services in the temple’®.
PURPOSES OF CASH ENDOWMENTS :

(a) Food Offerings : A large majority of moncy grants
were made to the temple for making food-offerings of various
kinds to the deities daily. For example, an inscription dated
1273 A.D., records that a certain Purushottama Prodkani
gifted 700 malla-madas for offering a aaivedya daily in the
morning to the god Narasimha (Disa pratinitya
pradhamavasara naivedya)®. This offering consisted of 2
pappu aaivedya, S appalu, 3 naivedyas w0 Garugadeva, 20
hanovalt app & and 2 pappu naivedyas for midnight offering
and 40 kaypora vigiyslu, 4 kumchas of ghee to the perpetual
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mps %0 be burnt during the time of this offering. Again it
ates that this prasada was entrusted to the priests of the
sy formmemmpewmoﬂmmordof

Prataps Gajapsti Viranarasimhadeva instituted a bhoga to
jhe god. For this purpose she paid 300 malla-madas into the
Kapko-bhapdira and purchased a village Mummadivada and
gave it away to the temple for providing offerings to the
pbove said bhoga. This bhoga was offered to the god before
she paschamyita service daily’. Another important inscription
of 1475 A.D.,, states that Gajapati Pratapa Purushottama
Devaraja granted the tax income of 300 saskni-tankas
mﬂe@dd&eﬁeofﬁmhi—taﬂmpamonthfm
condncting a certain bhoga to the deities enshrined in the
tiruchuspondliga of the temple®. This bhaga consisted of 5
pmmﬂm:dsmﬁgaﬂandnpmﬁomother
and sweet beverages. In 1391 A.D,, a certain individual

20 gasdamadas for the supply of 36 pugs of paddy

and 2 pupis 8 tamus of green gram for preparing food
offerings to the god at the time of morning worship’. The
ffering of tambala after aaivedya was also provided by the
through money investments. This is attested by an

iption dated 1365 A_D. It records that Oddavadi Bhimana
preggada gified 60 gasdo-midas into the temple treasury
for providing karp#vra vidiya daily in the evening dhipa
scasion’. In all the above instances the grants were made to
the temple for providing specific offerings to the god daily.
[n some instances money grants were made to the temple
for providing aaivedya to the god on special occasions only.
In 1275 AD, a certain Vallabhanambyalu gifted 2 ganda-
midas for food offerings to be made on akshaya tritiya day
to the god on overy your®. He gifted another mia for offering
{Mhpnmhomm Another inscription of




(b) Maintenance of Perpetual Lamps : Most of the
cash gifts were intended for providing ghee to the perpetual
lamps and for purchasing lampstands. As stated above, the
gift money was treated as pnncipal amount and the interest
accruing from it alone was spent for maintaining the service
fixed by the donor. For example a record, dated 1340 A.D,,
states that a woman Kanakadhara Vuyyamma, dsughter of
Talla Tiruvadirayudu, gifted 12 gasda madas to the
Sribandsra for maintaiming one akhaadadpa in the temple
daily"'. Another inscription, dated 1403 A.D., records that a
certain Kalinga pariksha gifted 40 ganda madas to the temple
treasury for providing ghee to one perpetual lamp It further
states that he gifted another 20 ganda madas to a person for
suplying 7 kumchas of ghee,a month to the temple?. Yet
another inscription, dated 1n 1454 A.D., records the gift of
100 saskan:-tankas by an individual for supplymng 7% tomus
of ghee a month at the rate of an adda ghee a day for burning
one lamp 1n the temple'* Finally, a record dated 1472 A.D.,
registers the gift of 180 saskan: tankas by one Renimallu for
supplying the same quantity of ghee for a similar purpose™.

These are only a few of the many examples of cash
endowments made for maintaining akhapdadpas. In a good
number of instances money was also paid for purchasing
lampstands In such cases the amount paid varied, depending
upon the si1ze of the lampstand and the type of metal used
for it. For example an inscription, dated 1416 A.D., specifies
that 5 silver tankas were paid into the temple treasury towards
the cost of a dipa-pratima by a certain Guru-mahasenapati*’
Another nscription, dated 1375 A D, records the gift of 20
ganda-madas being the cost of dpa-pratima*®

A close study of the available data shows that there
were no hard and fast rules about the amount of cash to be

endowed to the temple for maimtaining a lamp. Obviously
whenever the money, more that the required amount to the
temple for this purpose was paid, the excess amount was
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ptilised by the temple authorities for different purposes. In
fact we have a few inscriptions which record that the money
ifted for burning a lamp was utilised for developing the
igation facilities of the temple lands. In such cases the
le authorities themselves took the responsibility of
intaining akhapdadpas as stipulated by the donor An
iption, dated 1207 A.D., records that one Srirama
hattopadhyaya gifted 10 bragosapu-gadya-madalu for
maintaining the akhandadpa n the temple and the same
money was invested for deepening a tank at Duttada. It further
states that one purtf and S tamus of land, irrigated by the
aforesaid tank water, was set apart and out of the income
from it, one mana of ghee was supplied daily to the temple
for maintaining the akhandadipa set up by the donor'’ In
this context it may be recalled that a large number of
mscriptions from Tirumala and Tirupat: attest to the fact that
the money paid for maintaining different services was utilised
either for excavating new tanks or for repairing the existing
ones, to better the irngation facilities to the temple lands'.

(c) Maintaining Servants and Services : The temple
received many cash gifts for feeding its staff, as well as for
maintaining different services mstituted by the donor. For
example an nscription, dated 1375 A.D., records that
Appabayyama Devi gifted 10 madas to the temple treasury
for sharing 2 kumchas of prdsida to a sani who was to
perform the vidjamaraseva to the god and for supplying a
tuldst garland daily”. Another nscription of 1400 AD,
records the gift of 10 madas to the treasury for providing 2
kumchas of prasada to two samis for waving fly whisks in
presence of the Lord during both the sandhyas™ Yet another
record of 1378 A.D, registers the gift of 25 ganda-madus by
a certain mahasenapat for 5 kumchas of prasada entrusted
to five nayakas (cach mbandha to one person) for doing
scrvices like the umbrella service (Godavupamanu), torch

bearing, (Divyakoia) sjavapa, water supply and for providing
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tirusomala daily to the god”'. And most of the gifts were
ntended for providing articles of worship, like garlands,
requirements of firumatjanam, lighting lamps, decoration
of deity, etc.2.

The above instances clearly show that in the majority
of cases the money grants were deposited in the temple
treasury for sharing the prasada from the temple and this
prasida was given to the persons for providing some specific
service in the temple without interruption.

(d) Maintenance of Auxiliary Institutions : Moncy
was also endowed to the temple for maintaining educational
to the temple. An important inscription of 1291 A.D., records
that the minister of Narasimhadeva, the Eastern Ganga king,
visited the St mhachalam temple as Kalingadesaparksha and
made the gift of 140 ganda-madas for maintaining the
following charities®.

1. Gift of golden necklace studded with dismonds.

2. One big bronze plate, five dishes, one big brass vessel,
two copper pots and one nibaisdha for bringing water
once with these copper pots (Jalakamu oka kavadi
techchupku).

3. Three nibandhas for two ghadisasi bréhmagas who
were to teach kipdava and Taittiriya éskhas snd another
five nibanadhas to threee brshmana scholars who were

to teach purina, kavya, niuaka, vyskarapa, alaskera and
abhidhana.

4.  One nibaadha for the head of the free foeding house

attached to the temple and one nibandha for the
sttendant of the matha.

5.  Two nibanadhas for two musicians and four saeis who
were {0 sing the masgajagzas both in the morming and
the evening.
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Two nibaadhas for two brihmasas who were to offer

naivedya daily prepared with one tamu of nce to the
god Vaikuathanitha set up on the north fikhara of

Simhagiri.

Laying a garden and providing twenty four nibandhas
to the temple servants numbering six, who were to
fetch vegetables to the free feeding house and garlands
to the temple.

Grant of land for offering to the god Yajfiavarahadeva
and construction of a magha in which 30 brahmanas
were to be fed every day.

Gift of 12 madas for supplying curd daily.

0. One ganda-madi each was given to the potters and for
those who were supplying fuel (wood).

1. Two perpetual lamps with stands and SO cows for their
maintenance.

We have two more references of provision of money
) the temple to promote vedic education. Of these two
\stances the latter is more interesting as can be seen in the
»quel. The first one, dated 1383 A.D,, records that a
\ahisendpati purchased prdsida measuring 3 or 4 kumchas
robably at the cost of 16 madas and gifted the same to Ogya
eddibaglu for teaching vedas* The chief interest of the
scond inscription 1210 A.D., lies 1n the fact that the amount
f 10 tyagi-madas gifted by one Narasimhaniyaka for
1aintaining a veda-khandiki was unhised for excavating a
mk®. This inscription further states that the produce of the
ind of one puty and five tomus in extent, which was irrigated
y the sbove tank water, was utilised for offering naivedya
onsisting of 4 kumchas of rice and other side dishes daily
) the god Varshanarasimha. This inscription proceeds to
gister that this food offering to the god was made to a
acher who was to teach Yajurveda. It is of interest to note
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that the donor is stated to be wellversed in mathematics
(Ganita-Jfiana-Sampanna). Though the donor was a master
mathematician he donated the gift to a religious institution
for the propagation of religious instruction. This shows that
the secular and the sacerdotal learning received equal
recogmtion and importance.

(¢) Celebration of Festivals : One of the important
activities 1 the temple was the celebration of a number of
festivals To meet their expenditure some devotocs made
provision by their money gifts. An nscription, dated 1287
A.D., records that one Purushottamanayaka gifted 2 ganda-
madas to the Sribhandara for offering naivedya to god on
the occasion of Snjayant every year”® In 1298 A.D., a certain
Jihan nayaka gafted 2 ganda-madas for offering naivedya to
to the god on the occasion of Kumara-punnamf”.

(f) Recitation of Holy Texts - Equal attention and
importance was paid to the recitation of holy scriptures in
the presence of the god daily and money grants were made
for this purpose An inscription, dated 1362 A.D, states that
a certain Vajapeyajulu gifted 12 madas into the temple
treasury for reciting purusasakta n the temple. It also
registers another gift of 6 madas for one kumcha of prasada
for bringing a water pot daily to the temple®. In 1353 A.D.,
Gangadevi, the queen of Viranarasishhadeva, gifted 52 ganda-
madas into the temple treasury for providing 4 kumchas of
prasada every day and annual wages of 1 mggda and 2 chinnas
for reciting purana every day at the ime of Ganganarasiraha
bhoga®. Another record of 1396 A.D., registers the gift of 5
madas for providing one kumcha of prasada to a person for
reciting vishnu stotra every day in the mornmng®. A damaged
inscription, dated 1337 A.D., records the gift of 2 madas
and 5 chinnas for singing mangajagias in the presenoe of
the Lord daily*'.
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(8) The Maintenance of Dancers and Musicians :
vioncy was also endowed to the tample for the maintenance
»f dancers and musicians. An inscription dated 1453 A.D.,
ecords that one Pavadaraju jipana gifted 10 sasksni-pakas
o the temple treasury for providing a certain share in the
yrasida to the sanis who were to perform dance and wave
he fly whisks in the presence of the god®. Another
nscription of 1435 A.D., records the gift of 8 madas for one
tumcha of prasada to be given to the musician for rendering
lanksrtana in the presence of the Lord daily®. A certain
nscription, dated 1421 A.D,, states that a
»f Simhachslam temple made the gift of 20 silver pskas for
| kusmchas of prasida given to the temple musician named
{bhinava bharatich@ya chappanam beyakira 10 daramallu
Ranganatha viggeyakiru™.

(h) Repairs and Renovations : Devotees also made
noncy grants specially for the renovation and repairs of the
emple. An inscription, dated 1296 A.D., records the gift of
) gasda-midas by one Poddinayaka apart from other
urangements for ramoving vegetation on the Srvimana of
he temple®. Another record, dated 1374 AD,, states the
urangements for the white-washing of the temple every
year’®. And a good number of inscriptions record the
:ndowments of money into the temple treasury for
[n some instances the money grants were also made to the
lemple for purchasing jewels, ornaments, vessels, etc.*.

The foregoing evidences makes it clear that generally
the money intended for maintaining dancers, musicians,
singers and other servants, was deposited into the temple
reasury and that the temple in turn gave a share in the prasida
as stipulated by the donor. Thus, only the interest accruing
from the deposit was utilised for providing a share in the
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this strengthened the temple oconomically.
IL. ENDOWMENT OF LANDS :

A large number of inscriptions, right from the 11th
century onwards, records the endowment of different types
of lands to the Varshanarasimha temple at Simhschalam. Of
all the gifts, gift of land is considered to be most meritorious.
Obviously it is a permanent source of income. Even a cursory
glance at the Simhichalam temple inscripaons reveal that
the temple economucally became very strong by the land
endowments made over the centunes. The lands granted to
the temple may be classified into wet land® dry land®,
chavuka bhimi" (salime soils), vidupu bhomi® (land under
active cultivation) and garden land®. During the penod under
review the temple received the lands for vanous purposes
for maintaining various services instituted by the donors like
the food-offerings, wages to dancers, musicians and other
servants. Land was also gifted to the temple for maintaining
its cattle wealth, for raising gardens and for the cultivation
of various crops required by the temple

A brief account of the 1and grants made to the temple
for different purposes are discussed below The ecarliest
inscription of the temple, dated 1087 A.D., records the gift
ofagm’denforthemjoymmtofﬂ)eLordbyamcrchmt of
Penugonda“. In 1268 A.D., a certain senapati of St
Vmwmhadcvagmedoncpumoflmd in the tank of
Adivivaramu for raising a garden and appointed four disaris
to cultivate the above land and for supplying different types
of garlands daily. It further states that he gified another 6
putps of land to the four gardeners and two garland makers
for their subsistence. The above land was purchased at the
cost of 45 ganda-madas through the temple treasury invested
by him. He further appointed a garden supervisor anu gifted
another 2 puips of land for his maintenance®. A 1other
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inscription of 1285 A.D,, states that the Jantarunadu chief
Gangarsju gifted 5 gunda-madas to the temple treasury being
the cost of 10 tamus of land for raising a flower garden.
Unlike in the instance above it 18 stipulated here that the
donor himself would maintain the five gardeners®.

The temple also received lands from the devotees for
various purposes. An inscription, dated 1375 A.D., records
that one Chennamanayaka gifted 6 putis of wet land
(Jalakshetramy) n the village Gottivada which he received
from Oddadi Arjundeva for maintaining worship and other
services to the god. In turn he received seven nibaadhas as
vatti and made them over to seven brahmanas who were to
serve the god by way of seven kolupus. Here he fixed each
nibandha consisting of 7 kumchas prasada, sweet cakes and
betel-nuts®’. Another inscription of 1379 A.D., records the
gift of S pupis of land by the king Pratapavira Narasimhadeva
for conducting Gangabhoga to the Lord®. An inscription of
1390 A.D., records the gift of 4 puttis of wet land behind a
tank for providing prasada and wages to one sani who was
to wave fly whisks both in the moming and in the evening®.
A fourth mscniption of 1266 A_D., records the gift of 4 puttis
of chavuka bhami by Gangadevi, the queen of Biragottapu
Bayyaraju, for offering sarvedya, chasdana and karpara to
the Lord on every sukia ekidasi day®. A fifth inscription of
1459 A.D., records the gift of 4 pups of wet land by
Hambirakumara Mah4patra for maintaining the temple
musician who was to play on the ving at the time of
tirumafjanam®' . Another inscription of 1363 A.D., mentions
that Chuppamma, wife of Oddavadi Bhimana, made a gift
of 15 tomus of wet land for supplying one tamu of rice
(madapali)* to the god Varshadeva in the course of morning
worship. Yet anther record, dated 1178 A.D., states that
Mahamandalesvara Mangiraja gifted 2 pugris of vadupu bhomi
for maintaining one akhandadpa in the temple. It is stipulated
that one mama of ghee was to be supplied every day for
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burning a lamp®. These are only a few of many instances of
land grants made to the temple and other subsidiary shrines
for different purposes In this context we may note that the
maximum extent of land endowed by an individual was 9
putris® and 15 tomus irrespective of the type of the land.

GARDEN LANDS :

Several kinds of gardens like those of flowers, fruits,
vegetables, betel-nut, etc., were gifted to the temple In some
cases, devotees gave away lands for laying gardens In 1289
A.D,, the Oddavadi chief Mankaditya Devaraja, gifted 10
madas to the treasury being the cost of the garden in
Pulluvadadhara. He further appointed a garden supervisor
for cultivating the garden and for supplying different types
of flowers to the temple. He gifted another 2 pugis of wet
land in the village Vembaka for his subsistence®. An
inscription, dated 1267 A.D., records that king Arjunadeva
gifted two puyrs of wet land m the mango grove situated in
Chennavoli*. A damaged inscription of 1390 A.D., states
that an individual Snidhara sendpati gifted 6 putris of mango
grove in the southern side of Potnuri bAairava magha for
maintaming offerings to the god”'. Yet another mscription
of 1421 A.D. records the gift of fruit and other trees to the
temple by an mdividual. It further states that he purchased
this garden, which was under the junsdiction of the bhoga-
pariksha of Visakhapatnam®®.

III. VILLAGE GRANTS :

A good number of mscnptions from the 13th century
onwards record the gifts of villages to the temple Like land,
villages also assured a more sizable and regular income to
the temple Here, we may note that the village was not owned
by individuals but by the kings So the king alone could
grant villages for a chantable purpose However, sometimes,
the yuvarga was also authonsed to exercise the royal

prerogative of granting villages. As for others, including
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nisters and chiefs etc., with the prior permission of the
g or on the orders of the king only they could grant
lages Itis of interest to note that the royal family members
¢ mothers, queens, etc., had also granted the villages to
be temple. In these instances they had paid the cost of the
§llage to the Kapmkabhandsra (royal treasury) and gifted
Bhe same to the temple. However, in a number of instances,
the fact of obtaiming king's permussion or paying the cost, 1s
sot mentioned 1n the inscriptions, probably because 1t was
sbnsidered too obvious to be specified

"%‘ The revenues collected from these villages, subject to
the stipulation made by the donor, were paid into the temple
Sometimes the villages were exempted from paying
&c taxes, etc., due to the king, while sometimes no such
doncession was allowed. The villages were granted to the
®mple for maintaining various bhogas, offerings, free
feeding houses attached to the temple, etc It is note-worthy
at while granting the villages care was taken not to include
and devadayas gifted earlier A bnef account
of the village grants made to the temple for different purposes
i$ given below

¥

ROYAL GRANTS :

There are some epigraphs which record the grants of
willages to the temple by kings In 1337 A.D, the Oddavadi
ﬁnng Jayantaraju gifted two villages named
$adichingavaramu and Goyamu for maintaining offenings
o the god”® Another Oddavad: king, Arjunadeva, gifted a
\'mlagc Chatuseemavadi 1 1421 A D | to the temple for a
gmilar purpose® The villages of Pedagun:, 4gnapudr along
Wwith hamlets Gangavaram and Pina fgnapad: lay 1n
Kalingadandapaia which was wrested from Prataparudra

ajapati, was gifted in 1516 A D, to the god by the famous
Vyayanagara king Knshnadevaraya for mamtaining a bhoga
® the god® Yet another inscniption of 1525 A.D., records
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that the Vishnuvardhana king Sn Beharamahapatra, gifted a
village Uttarapalh in Jantarunadu region for the construction
of a bhoga-satra attached to the temple®

BY KING’S FAMILY :

There are some epigraphs which record the grant of a
village made by queens and other members of the royal
family to the temple Interestingly in all the instances the
queens purchased the villages from the king before 1t was
granted to the temple In 1266 A D, Lakshmidevi, the queen
of Raparti chief Mangiraja, gifted the village Manapamu to
the temple for food offerings to the god®® Gangamahadevi,
the queen of Narasimhadeva, gified the villages of Tandrang,
Mrompara, Pinakrella, Karatamu, Velangara, Ventigarapalli
in Erada visaya which beloged to Kalingadesa to the temple
in 1350 A D, for maintaining a bhoga in her name® In
1394 A D, Uttamadevi, the queen of Pratapavira
Narasimhadeva, purchased the village Pinagang: and gifted
it to the temple for maintaining a bhoga instituted by her®
A damaged nscription of 1388 A D, states that
Muppamadew, the queen of Koppula chief, gifted a village
Adulapali to the god for maintaining worship and offerings®
The Parvatimahadevi, queen of Gajapati Pratapavira
Narasimhadeva, paid 300 madas to the royal treasury being
the cost of the village Mummadivada and gifted it to the
temple in 1406 A D, for offening a bhoga daily to the god®

In some 1nstances parts of villages were also gifted to
the temple by the members of the royal famuly In 1389A D,
the grandmother, the mother and the queen of Gajapati
Viranarasimhadeva, each gifted '/ part of the willage
Pinagiand: Viyayanarasimhapuramu to the temple for
maintaming a bhoga separately instituted 1n their names®
It further states that they purchased the parts of village from
Mavani Sripadalu
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PY CHIEFS AND OFFICIALS :

Some epigraphs record the grants of villages made by
antas, mandalikas chiefs, ministers, and other high
@fficials of the state In 1265 A D, the chief
Wallabhasahasamalla gifted a village Poramu along with its
$amlets and forest lands 1n Bobbili visaya for offering
paivedya, karpira, idiya, etc , to the god This grant was
madc in the 3rd regnal year of the king Virabhanudeva for
ﬁ]s ment It further specifies that two putas of chavuka bham:
Whnch was granted earlier and then lay 1n the willage would
got form part of this village® In 1273 A D, the chiefs of
Chondanadu, purchased the village kodamu at the cost of
700 malla-madas and gified 1t to the temple for mantaining
Raivedya, etc , to the god duning morning dhipa daily” In
§281 A D, the villages of Kodiru, Jammu wn Paratala grama
wisaya and Madupada, Kodamu, Kindanapallt .n Bobbili

saya were gifted to the temple, by the mandalikas of Ganga

for the benefit of Gangavamsa™ Another inscription,

dated 1417 A D, records that certain sengpan of Gajapat

king Bhanudeva, instituted a bhoga in the temple after the

king’s name This bhoga was offered to the Lord after the

¢ompletion of nrumadjanam To meet its expenditure he
gifted two villages Kamti and Mandaka™

The last epigrapical evidenve of the endowment of a
village grant 1s available 1n an inscription, dated 1604 A D
Tt records that Padmanayaka Aévaraya, a representative of
iDuh-()utub Shah gifted the village Narava together with the

gardens, lands, tanks and revenue to the temple for
;?vorshnppmg, the Lord It further states that this grant was
?mde as sarvamanva™

ﬁ\' ENDOWMENT OF COWS, SHLEP, GO\TS AND
BUFFALOES

Cows : Interesting intormation 1s available in the
ilscnptlons about the gift of amimals like cows, goats, sheep
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and buffaloes to the temple. The cows were specially endowed
to the temple for the supply of milk for abhisheka and food
offerings and curd also for food offerings and ghee chiefly
for maintaining perpetual lamps. The Hindus consider cow
as a sacred amimal and thus the gift of cows to the temple 15
regarded highly meritorious

The earhest reference to the cows endowed to the
temple is 1n a damaged inscription, dated 1233 A.D.M. It
records that one Erujiyana gifted 100 cows, for us own ment
for supplying pure mlk (nirutapalu) for mght food offerngs
to the god. It further stipulated that this supply of milk to the
temple was to start from the Janmashtami day Endowment
of cows to the temple continued to be very popular till about
the 15th century. The references of this penod show clearly
that there were no hard and fast rules about the number of
cows to be donated to the temple for any purpose. In fact it
18 Interesting to note that the number of cows gifted to the
temple vanied from a mere 10 to as many as 1099. Ten cows
were gifted for supplying one kumcha of milk daily at the
time of tirumafjana 1n 1367 A.D,”™ while 1099 cows were
gifted for maintaining perpetual laggps and for offering milk
duning mghtsin 1369 A.D ™ The particular inscription states
that the Oddavadi chief Arjunadeva endowed 836 cows for
maintaining cight perpetual lamps and 263 cows for
providing milk to the god during might.

The mscriptions of the temple are very important for
the analytical study of the endowment of cows for
maintaining lamps 1n the temple It is evident from these
mscriptions that there was no prescniptive for fixing the
munimum number of cows to be donated to the temple for
maintaining a perpetual lamp That is why 1n certain cases
we find that 25 cows were gifted for one perpetual lamp
while 1n a number of cases the number vaned from 25 to as
high as 104 for maintamning a single lamp Of course, such
nstances of gifting such a large number of cows were rare
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We conclude that in general the number of cows granted to
each lamp depended upon the kind and its milk yielding
capacity

For example the mscnption of Raparti chief Mangiraja
dated 1266 A.D., records that his queen Lakshmidev1 gifted
50 cows for maintaining two perpetual lamps for the ment
of his son Upendraraja” Another inscription belonging to
the Oddavadi chief Arjunadevaraja, dated 1269 A.D., records
the gift of 75 cows for maintaining one Karpiravatti
akhandadipa with the stipulation that 22 kumchas and one
adda of ghee per month should be supplied for keeping the
lamp burning™ A third mscription (1278 A.D.,) registers
the gift of 47 cows for one akhandadipa™ Another record of
1283 A.D., registers the gift of 100 cows by Choda Mahadew,
the queen of Mallappadeva maharaja, for maintaining two
perpetual lamps® Another inscniption of 1375 A.D., records
that a certain Padmaniyaka made the gift of a perpetual lamp
and endowed 25 cows for mantaining 1t The quantity of
ghee to be supphed was specified as 7 kumchas and one
adda per month*'. Another imscniption dated three years later
(1378 A.D.,) records that Ambikadevi, the wife of a local
chief, made the gift of 51 cows for maintaining one perpetual
lamp instituted by her with the stipulation that 7 kumchas
and one adda of ghee should be suphed a month Interestingly
she 18 also stated to have endowed one ganda-mada for the
supply of wicks for the lamp It may also be noted that though
the number of cows endowed 1n the present instance was
double to the one above, the quantity of ghee to be supplied
was the same® Yet another inscription dated 1379A D, 1s
very significant in that 1t records the gift of as many as 836
cows by the Oddavadi chif Arjunadevaraja for maintaining
eight perpetual lamps Thus, aproximately 104 cows were
allotted for each lamp However, the quantity of ghee to be
supplied is not specified®
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These examples bear eloquent testimony to the fact
that the donor was given the option of donating any number
of cows for mamntaining the perpetual lamp endowed by nm.
However, we find from the inscriptions that in the majonty
of cases either 25 or 50 cows were endowed for maintaining
a perpetual lamp In all the cases where the donors, including
the kings, made grants of cows for perpetual lamps, they
saw to 1t that the cows granted were so protected as to improve
the cattle wealth of the temple In this connection the intention
of the donor was to multiply the cattle wealth

The purpose of granting of cows to the temple, as we
have seen above, was to provide milk from which ghee was
to be extracted for fuelling the lamps However, the cows
were also granted to the temple for providing paichamrta,
mulk for abhisheka, etc., in the temple

The following table shows the number of cows gifted
to the temple for different purposes in a 50 year time scale.

Cows for supplymg Cows for Grand
AD mulk, curd and ghee mamtaming total
to the bhogas, etc perputual lamp

1200-1250 100 25 125
1251-1300 - 598 598
1301-1350 500 671 1,171
1351-1400 2,039 2,305 4,344
1401-1450 946 1,615 2,561

3,585 5,214 8,799

The data given above gives a clear picture about the
cattle wealth of the region and the economic stability of the
temple
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Sheep : Apart from the cows, sheep were also gifted
in a considerable number to the Narasuhhasvim temple at
Simhachalm However, the lone purpose for which the gift
of sheep was made 1s for maintaining lamps 1n the temple
Generally 50 sheep were given for maintaining one
akhandadpa® However, we have a few exceptions to this
An inscription of a later Chalukya king Upendradeva, dated
1356 A.D, gifted 100 sheep for burning one perpetual lamp®
Another 1nscription of 1428 A D, records that one
Sahasamalla gifted 110 sheep for burning one perpetual lamp
in the presence of the god* Interestingly we have a few
instances of gift of more than one object for maintamning a
lamp For example the great sage Narahantirtha made the
gift of 25 cows and 150 sheep for mamntaiming four perpetual
lamps 1n the temple. Hence 1t may be presumed that the cows
were gifted for one lamp while the sheep were for
maintaining the other three lamps at the rate of 50 sheep for
each®” Simularly, in 1270 A.D., a certain mahamandalesvara
gifted 25 cows and 50 sheep for maintamning two perpetual
lamps**

Goats : It scems the practice of granting goats for the
maintenance of lamps 1n the temples was also 1n vogue and
of which we have two instances The first inscription, dated
1398 A.D., records the gift of 100 goats for providing ghee,
at the rate of 7 tamus and 2 kumhchas a month, for burning
one akhandadpa n the temple® The second mscription,
dated 1402 A.D, records a similar grant by a Kalinga-
pariksha for a similar purpose® However, in this case the
monthly supply of gheec was stipulated to be 7 tamus and a
kumcha, that 1s one kumcha less than in the previous instance

Buffaloes : As for the endowment of buffaloes we have
only two epigraphical evidences. An inscniption, dated 1397
A.D,, records the gift of 10 buffaloes and 20 cows for
supplying one kalasa of milk to the god at the time of evening
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dhigpa®. Another inscniption, dated 1455 A.D., states that
Kundalesvara Mahipatra gifted 28 buffaloes for provading
one kumcha of prasada to the same god™.

In all the above instances the gifts of cows, sheep, goats
and buffaloes were placed in the charge of individuals, subject
to the condition that they were to supply the required quantity
to the temple To maintain these services the donor had also

to make provision for the individuals Such people were
intermedianes between the temple and the donor

V. ENDOWMENT OF GOLD AND JEWELLERY :

A good number of inscrniptions from the Simhachalam
temple, particularly from the 14th century onwards, record
the endowment of different kinds of valuable jewels and
ornaments to the temple by the kings, queens, chiefs and the
nch people of the region In the following pages a brief
account of 1t1s given Firstly, an mscription, dated 1342 A.D.,
records that one Ananta Lakshmi, ahas Kommudevi, gifted
one Pahindr pagadapivulamala (a gold vakulamala), one
trisanimutyalacheru (three stringed pearl necklace), 2
bilasaramulu (two necklaces with pendent) to the temple
for the ment of her daughter $ita Mahadevi”® In 1343 A.D,,
a certain Somupadirayudu gifted a blue diamond
(nilaratnam) to the temple* Gangadevi, the queen of
Narasimhadeva, gifted a ashpttatrimasat padmamalika, (a
gold necklace of 38 lotuses) a pair of gold feet (Pahindi
Sripadalu), a lotus flower, one chrysanthemum and 8 ketaka
petals, all were gold jewels to the temple in 1349 A D*
One gold Fayayantimala studded with diamonds and the jewel
n the shape of a serpent, probably to be worn on head (Sikha
nagabhishanamu) were gifted to the temple by Oddavad:
Bhimanna Preggada in 1364 A D* Another iscription of
1390 A D, records the gift of 9 Pahindisinalu and 9 mavatn
rekulu by a certain Gopala dasajiyana”. Bachachala devi-
Jiyama, daughter of Nandavarapu Bayyaraju, gifted a pendent
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studded with diamonds and pearls in 1396 A D* Another
inscription of 1408 A.D, records the gift of 2 Sribhujalu
(shoulder plates) and one vali (meaning not known) by
Mahamandalesvara Pratapa Arjunadeva® A damaged
inscription of 1421 A.D, states that the same chief gifted
one pearl necklace consisting of 182 pearls and a gold
pendent to the god Narasimhanatha'®

Knishnadevaraya 1s known to have made lavish gifts
to many important temples Stmhachalam temple inscriptions
also record the munificient gifts made by this king to the
god Simhadnnatha An inscniption, dated 1516 A D, records
the endowment made by the king and his two queens to this
god The king gifted a necklace of 91 pearls, one sankha-
chakra pendent, a pair of anklets studded with precious
stones, while his queens Chinnadevi and Tirumaladevi

endowed one gold pendent each Each of these pendents cost
500 varsha gadyanas™

VL GIFTS OF UTENSILS AND VESSELS :

The vanety of utensils used for various purposes were

presented to the temple by several devotees Gangamahadew,
the queen of Viranarasimhadeva, gifted 5 Sahashradhara
taltya patralu, 5 lamp stands, 8 silver plates, S silver tamba
garayas and 2 chamaras to the gc 11in 1350 A D'® In 1363
A D, one tambagaraya was gifted by an individual for
fetching the water for firumasjanam'® Oddavadi
*himanapreggada gifted one Pahind: sahashradhara in 1365
\ D, for similar purpose!® A silver fuduva was gifted in
1369 A D, to the god by the same person for offering
vidiya'® In 1400 A D, 2 tambagarayas were presented to
the temple by Pratapa Arjunadevaraju'®

A number of plates of gold, silver, bronze and brass
were presented to the temple Jayantaraju, the son of Oddad:
Arjunadeva, gifted a silver plate to the temple in 1337A.D '7
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Knshnadevaraya and his queen, Tirumaladew: gifted a gold
plate weighing 44,782 gadyanas to the god in 1516 A.D '®.

VINRJAMARAS : Vifjamaras were also presented to
the deires An inscription of 1420 A D, records the gift of 2
silver vidjamaras (Vendikomala vifyamara) by a certain
Visvanatha Jiyana for waving i both dhupas'® In1384A D,
Taradevi, the queen of Gajapati Viranarasimhadeva, gifted
one silver quoted vifijamara to the god for stmilar purpose'*®

CHAMARAS : Chamaras needed for waving in the
presence of the god were also gifted to the temple by
devotees In 1375 A D, a certain Varadana preggada gifted
2 chamaras to the temple and he also made provision for
maintaining this service'"

ALAVATTAM AND UMBRELLA : Akvagam and
umbrellas were also presented to the temple In 1427 A D,
Elladevi, the queen of Nissanka Bhanudeva, gified 2
umbrellas and 2 dlavarams to the temple''? A certain
Mahapatra gifted an umbrella to the temple in 1381 A D'

LAMPS AND LAMPSTANDS : The most popular
item of gifts made to the temple was that of alamp We have
already discussed the same above There are hundreds of
instances of this gift and its maintenance'*

Devotees also presented several kinds of lampstands
for maintaining the lamps 1n the temple An mscrniption dated
1270 A D, records the gift of 2 lampstands to the temple by
a certain Chittanagopalu on the occaston of Karttika dipavals,
for the ment of his sister Anantalakshm''s. In 1403 A.D,,
Kunaparaju, gifted a bronze lampstand with the head of a
swan to the temple''® Another record, dated 1410 A.D,,
records the gift of a bronze lampstand to the temple by a
certain Tippan Gangi Chettr'”?
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VII. MISCELLANEOUS GIFTS :

Several kinds of muscellaneous gifts were also gifted
to the temple For example in 1266 A D , the Eastern Ganga
king, Sri Viranarasimhadeva, presented 100 beautiful women
dancers to the temple'"® A musical instrument was gifted to
the temple by a certain Mahapatra in 1459 A D'"® Another
mscription of 1579 A D, records the gift of doors to the
temple by a resident of Bhimunipatnam'® Finally, a record
dated 1720 A D, mentions the gift of a silver and gold
sathagopa to the temple by Gode Chengalvariyaningaru'?!

The foregoing account leads us to conclude that, the
Simhachalam temple was nchly endowed with munificient
donations by way of cash, lands, villages, cattle and jewellery
by the kings, queens, dignitaries of the state and rich nobihity
The revenue from all these sources was generally made over
to the temple treasury, which, 1n 1ts turn, paid for the different
services either in cash or shares in the prasada or both to the
persons who were appointed to perform the specified
services The stipulation of the payment was fixed by the
donor who offered these services to the god

We have studied so far the vanous types of gifts made
to the temple by vanous types of individuals Now we may
proceed to study the pattern, nature, quantity, quahty and
the mode of utilisation of these grants The available
epigraphical data shows that in the 11th and the 12th centunes
the number of gifts made to the temple were fewer than the
gifts made in the 13th, the 14th and the 15th centunes Itis
hkely that in the 11th and the 12th centurnes the temple must
have been simple and unostentatious Another powerful factor
which we have to take into consideration duning this period

« that Coastal Andhra expenenced political instability It
was a penod of transition indicating the disintegration of
the Eastern Chalukyan kingdom and establishment of the
Chalukya Chola power over Costal Andhra The chiefs and
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the rulers cared more 1n wresting power than extending
patronage to the temple'? This attitude1s very well reflected
in the paucity of the inscniptions found in the Simhachalam
temple But from the 13th century onwards the history of
Coastal Andhra records a revolutionary change in the political
field The establishment of the Chalukya Chola regime over
Costal Andhra, the nse of Gajapatis and the later Somavarnsis
of Orissa and also the emergence of the powerful chiefs of
the Matsyas of Oddad: brought a substantial change in the
history of the Simhachalam temple It 1s likely that during
this period that the temple underwent, as evidenced from
the inscriptions, substantial renovations and this in turn made
the Simhachalam temple the most popular centre for pilgrims

It may be mentioned here that after the 16th century the
importance of the temple dechned Ths 1s clearly indicated
by the presence of very few inscriptions in the Sumhachalam
temple

A clear, careful and analytical study of the gifts referred
to above will enable us to draw a few conclusions regarding
the pattern of gifts made to the temple over the centuries In
the long period of its history, land and money were orginally
endowed to the temple for the maintenance of vanous types
of ntuals and festivals. It 1s of interest to note here that there
were no ngid stipulations as to the mmmum quantity of
land and money presented by any individual to the temple
and even for 1ts utithsation It was a common practice from
the beginnings of the 11th century that the temple authonties
invested the money received from the devotees on the temple
lands, with the intention of increasing its economic resources.
In the later centunies we notice only a new twist and that 1s
the collection of taxes from a particular region in the form
of cash was gifted to the temple

The nstitution of burning a perpetual lamp was an
ancient tradiion The epigraphs of the Simhachalam temple
show that this institution was introduced night from the 12th
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century. But for its maintenance, land and money were
donated. From the 13th century onwards the institution of
burning the perpetual lamps in the Simhichalam temple
brought a salutary change in the nature of the gifts In this
period along with land and money, cattle were donated. Here
‘cattle’ includes cows, sheep, goats and buffaloes It is of
significant interest to note in this connection that nght from
the 3rd quarter of the 15th century onwards, the gift of cattle
had been surprisingly absent in the donations made for the
perpetual burning of the lamps. This indicates either that
there must have been a decline in the cattle wealth or that
land and money were available in abundance for the donors
towards donation for the burning of the perpetual lamps

The inscriptions found in the Simhachilam temple give
us a lot of information regarding the coins that were 1n
circulation from the 11th to the 18th centunes. It 1s very
interesting to note here that the donors not only donated land,
cows, sheep, goats etc., but also coins for conducting various
festivals. The coins that are found referred to in the
mscriptions under our study are ganda-mida, tanka-mida,
biragopapu-gadyaly, Matdya-gadya, Varsha-gadya, tyigi-
mada, chinnaly, surabhi-gadya-mada, malla-méada, disora-
mida, vendi-tanka, saskini-tanka, sonna-tankas, etc. It 18
cvident from this that mida, gadya, tanka, chinnaly were the
popular coins of the period. A critical study of these coins
will help us to draw the following conclusions

Firstly midas of different types are refered to 1n the
inscriptions. Tyigi-mida and malla-magda were most likely
the madas issued by the Tyagis and the Mallas. This custom
was observed onty to bring the distinction between the madas
issued by various subordinate chiefs of the penod under our
study. For example tyigi-mida was issued by the 7yag1 chiefs
of Gudimena. In one of the inscriptions there 18 a reference

to surabhi-gadya-midalu. It is the combination of gadyas
and madas issued cither by a chief belonging to a feudatory
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family by name Surabhi. It 1s a conjecture yet to receive
epigraphical confirmation There 1s a reference to ganda-
mada. It 18 likely that 1t was issued by a chief erther having
the name Ganga or the title of that name. But 1t 1s confusing
to discover the significance of tanka-mada, for tankas and
midas were different comns

Secondly tankas of different types are found
promunently referred to, in the inscriptions under our survey
The veadi-tanka, saskani-tanka, sonna-tanka etc , some of
the taakas that were 1n circulation 1n our penod Vendi and
sonna tankas mdicates the tankas that were 1ssued 1n gold
and silver respectively It is evident from this that the donors
while donating the tanka coins were very particular in making
a reference to the metal that was used for the manifactunng
of the tankas Mention may be made 1n this connection that

the reference to the metal 15 invariably made as for the coins
which were styled tankas

Thirdly bhiragottapu gadya and Matsya gadya are
referred to in the inscriptions uder our question
Bhraggonapu-gadya indicates the gadya coins that were 1n
circulation n a terntonal division by name in Bhiragota
Here gotiam may be equated with Kortamu which sigmfies a
terntonal division The Korramu as a territonal division was
introduced in the Coastal Andhra during the reign of the
Chalukya-Chola emperor, Kulottunga-Chola 1 The matsyu-
gadya was n vanably the gadya that was introduced by the
Matsyas of Oddad: a feudatory family which came to
limehght after the 13th century A D, in the Coastal Andhra
It 1s very interesting to mention 1n this connection that 1n
some inscriptions reference is made to Varaha gadyalu This
cannot be a combination of Varsha and gadya It 1s hkely
that the donor n this case donated Varahas and gadyas
Stmilarly 1n another mscription a reference is made to gadya-
madafu. Here again the same interpretation may be nrht
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There 1s also a reference to a coin by name Chinna n
the inscriptions But the paucity of the references to Chinna
indicates that 1t occupied the lowest place in the monetary
transactions of the penod

In conclusion we may state that normally the money
gifts or donations were deposited in the temple treasury and
the interest accruing from 1t was projected to be spent on the
conduct of various ntuals and festivals in the temple 1t may
be also presumed that there was a monetaization of the
economy 1n this perod but 1t 1s not wrong to state that the
barter system was replaced by the monetary transaction only

The inscnptions that are found in the Simhachalam
temple complex give us information regarding the types of
land, land measures and weights Regarding the types of land
Jalakshetramu, mena-bhimi, vadupu-bhimi, chavuka-bhami,
tonta-gauu etc , are found referred to n the inscriptions
Jalakshetramu indicates wet land This 1s supposed to be
most fertile and fit for continuous cultivaion Mera-bham:
refers to high land This can be cultivated through hft
irngation Most probably this was used for growing dry crops
like maize, black-gram, green-gram, ragi etc In some of the
inscriptions 1t 1s recorded that the mega-bhiam: was donated
for the maintenance of the cattle This undoubtedly indicates
that 1t served the purpose for grazing the cattle In modern
times 1t 1s called banyaru-bhim or fallow land. Vidupu-bhim
indicates land under cultivation This invanably applies to
wet land. Even 1n modern times, particularly in the Coastal
Andhra, this type of description of land 1s 1n common use
The other type of land that 1s referred to 1n the inscriptions
1s Chavuta-bhami Sometimes 1t 18 also referred to as
chavuka-bhami This 1s 1n reference to its saline sotl This1s
not fertile but grass used to grow aplenty on it. Thus, hike
the mega-bhami this might have been used for providing
gruss to the cattle. The reference to tonw-ganu refers to
garden land Very often gardens beaning fruit, flowers and
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various types of sacred plants, like mulas were gified to the
temple. The fruit, the flowers and the leaves of these sacred
plants were used as part of the offerings to the deity.

Several land measures are found in the inscriptions of
the period under study. Pui, khaadika, pasdumu, tomu are
found prominently. They were neither chains nor measuring
rods The terms denoted the yielding capacity of land. Thus,
when puin 15 referred to, 1n the inscriptions, it implies the
land wiich could yield grain to the tune of a pug. Tamu and
pandamu were supposed to be the sub-divisions of a pugi. It
is of considerable interest to state here that the pug and its
fractions are being used in modern Andhra. Khandika as a
land measure 15 conspicuous by 1ts absence in modem times.
It is of interest agamn to note here that some of the land
measures were named after some of the fertile villages. Some
prominent instances of such nomenclature are :
tandrungyuvvala-pusn, kummarapalli-pugi, oddidi-puti,
kankapatuniya-pumn Kummarapalli pugi indicates the pupyi,
measure that was used 1n the village by name Kummarapalli.
It 1s hikely that naming the land measure pugp by the name
of the village tends to surmise that this land measure varies
from willage to village, which, in turn, points to the absence
of a state-wide standardisation of mensuration.

The Simhachalam nscriptions also give us significant
information regarding weights and measures These weights
and measures were used for measunng and weighing mlk,
ghee, food-offerings (prasada) and grains of vanious kinds
They are pum, tamu, kumcha, mana, manika, adda, phala,
krodlu, visa and sola etc The fraction of a sala by name
arasola was also in vogue in this period. The most interesting
feature of these weights and measures 1s that they are not
referred to agaist the names of the regions and the villages
where they were in use but they were named after Lord
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Narasithha. Thus, narasimha-manika, narasimha-kumcha,
narasubha-tiamuy etc., are found to figure prominently in the
Inscripions.

The inscriptions of the Simhachalam temple not only
give us some interesting information regarding the coins,
the land, land measures and measures of weight but also
give us some significant information regarding the donation
of villages and cattle The land and the villages donated to
the temple generated interest in the temple authorities to go
in for intensive and extensive agncultural operations This
s also evident from the much prevalent tendency to donate
cattle. However, 1t should be observed that the sheep and the
goats donated to the temple were mainly intended to supply
milk, curd and ghee The cows, buffaloes and the bullocks
donated to the temple served a different purpose Here again
the cows and bullocks served a dual purpose The cows
supphed the requires milk, curd and ghee At the same time
the cows and bullocks were used for multiplying the cattle
wealth. It should be noted here that the cattle donated to the
temple were not meant for sacrifice Thus, temples became
the breeding spots of cattle The cattle wealth was used for
the promotion of agniculture It1s of considerable intersst to
note 1n this connection that sometimes provision was also
made for apponting certain ind.viduals to look after the
material prospenty of the cattle The increasing cattle wealth
and the extensive application of the same for enlarging
cultivable land by bninging waste land under the plough,
naved the way for land reclamation Thus, the land
reclamation and the development of agriculture in turn sct a
toot the development of a new agranan economy Thus, the
temple promoted economic activity

The nscriptions at Simhachalam very often refer to
the donation of vanous jewels These jewels were made out
of exther gold or silver but studded with precious stones like
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diamonds, sapphire, emeralds, etc They were n the form of
a necklace, a necklet, a crown and long and flowing garlands
These flowing garlands were sometimes referred to as
Vakula-mala, Vayayanti-mala, etc Sometimes sankha and
chakra, the two attributes of Vishnu were also 1n the form of
jewels The Keyaras were the shoulder plates made out of
gold and studded with precious stones as ornaments to
enhance the splendour of the deity A reference 1s made to
the Vijayanagara emperor Knshnadevaraya's donation of the
famous sapphire garland to the god Narasimha at
Simhachalam It may be stated that vanous plates, vessels of
various sizes and shapes and lamp-posts of captivating beauty
were donated to the temple with the express desire to use the
same while celebrating various ntuals and festivals They
were normally made out of either copper or bronze 1t 1s
evident from the above discussion that the temple promoted
the cause of native industry Further the chamaras or
flywhisks were used prominently while celebrating all the
nituals and festivals It may not be out of place here to state
that Andhra estabhished 1ts glory and reputation, stnce the
early centunies of the Chnistian era for the promotion of artists
and artisans This 1s evident from that the donations made to
the Simhachalam temple i the medieval and the modern
period That the same ancient economic activity was
promoted, preserved and even patronised upto the early
modern penod 1s without doubt In conclusion we state that
the Simhachalam temple promoted the cause of industnal
and economic activity

It 1s evident from the above discussion that the temple
nscriptions of Symhachalam throw a flood of light on the
economy of the times, the types of land donated, land
measures, measures of weights, development of the agranan
economy and the promotion of native industry
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CHAPTER -1V

TEMPLE STAFF

e have discussed 1n the preceding chapters the
\ ’\ / importance and the significance of various rituals
and festivals conducted 1n the Simhachalam
temple complex In that connection the epigraphical wealth
information had been analysed to make a historical study of
the impact of the rehgious centre on the socio-economic-
cultural growth and development of the region It 1s known
from the information that the Simhachalam temple not only
spread 1ts ntualistic influence but also improved 1ts economic
stability of region through ages To organise the temple
administration and to supervise the conduct of varous rituals
and festivals the Simhachalam temple required a hierarchy
of priests and Vedic scholars - not to speak of a large number
of servants In this chapter a detailed discussion 1s attempted
to bring into focus the learned and the lay staff of the
Simhachalam temple complex.

As evidenced by a plethora of inscriptions found
engraved in various temples of the medieval times the
Simhschalam temple can rightly be regarded as one of the
largest employers This holds good particularly wath the big
temples like the Varahanarasimhasvami temple at
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Simhschalam. Many nscriptions found mn this temple bear
testimony to the fact that a good number of persons were
closely associated with the temple in different capacities.
Thanks to the increase in the religious services through gifts,
the temple came to provide employment opportunity to a
large number of servants in different capacities. They had to
attend to various kinds of work like conducting worship,
preparation of offerings, sandal, perfumnes, etc., decoration,
reciting of sacred texts, entertainment, lighting, running
choultries and mathas, maintaining Vedic schools, providing
accommodation and comforts to the pilgnms, repairs and
renovation, distributing of prasadams, management of
properties, keeping of accounts, safe-keeping of jewels,
maintenance of watch and ward, etc., besides the celebration
of festivals and other services of the temple For the sake of
convenience the temple staff may be broadly classified into
three groups

I  Those who attend to the religious duties like
worshipping the god.

I Those who attend to the menial part of preparing for
the worship

III  Those who were connected with the administration,
supervision, maintenance of accounts, etc., of the
temple

. THE FIRST GROUP INCLUDES PRIESTS,
NAMBIYARS, PARICHARAKAS, RECITERS OF
SACRED TEXTS AND SANIS

PRIESTS .

Naturally 1t 1s the Srvaishnavas who were associated
with the worship of the god. However, 1t may be noted that
we do not have many references to the priests who were
associated with the daily worship of the god. The priest or
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piyar1, was an important functionary in the temple for
conducting worship An inscription, dated 1265 A D, records
that Vallabhasahasamalla, a subordinate of the Ganga king
Sn Vira Bhanudeva, made provision to one named Anjanapu-
Chingunayaka, a piyari, for worshipping the god daily' This
record mentions that Chingunayaka was a Mitya utsava das
of the temple Another important record, dated 1273 AD,
states that the chiefs of Chondanadu, made provision for the
maintenance of the same priest In this record Chingunayaka
was called mitya utsava dast and tiruvaradhana achari® In
another record, dated 1274 A D, a certain Srijiyyana made
arrangements to the same pniest for worshipping the god'

It is of interest to note that one of the inscriptions,
dated 1292 A.D.,, records that the Oddavad: chief Jayantaraju
made the gift of a garden land to Narahantirtha $ripadalu for
fecihtating daily worship and reciting sacred texts in the
presence of god (Narasimhanathuni anu sandhanamu,
nityarchana nmimittamu)* The king Pratapavira
Narasimhadeva made arrangements 1n 1390 A D, to
Raghavabharat1 Sripadilu for worshipping the god 1n
ubhayadhipas This inscription mentioned that the
Raghavabharat: Sripadalu was a desciple of the great saint,
Vasudeva Sripadalu®

These were the local officiating pnests of the Varaha
Narasimha temple referred to 1n the inscriptions Some other
priests, who mught have hailed from Tirupati, the great
Vaishnava centre in Andhra Pradeshi, al,o worked n the
temple These priests were called Tirupat: S vannnaras Two
epigraphs of the 14th century referred to about these priests
But the inscriptions are lacking in details about the Tirupan
Srivaishnavas In these two nstances the devotees made
arrangements to Tirupati Srivaishnavas for conducting
worship n the temple®,
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Another type of Vaishnava priests mentioned in
inscriptions 1s the Ekakr Vaishnavas or the priests who were
unmarned Two inscriptions of the period of our study, record
the provision to Ekaki Vaishnavas’ TheEkak pniests are also
referred to 1n the scriptions of Tirupati

The above epigraphical information helps us to note
that the Sunhachalam temple was served by vanous types of
priests They were distinguished by the type of duties they
were expected to discharge For example mitya utsava dasi 1s
invaniably a reference to the priest who conducts worship to
the desty regularly Tiruvaradhana ichari invariably indicates
the priest who performed the ritual by name tiruvaradhana
The reference to Twrupati Srivaishnavas 1s of absorbing
interest 1n this connection This interesting piece of
information invanably indicates that the Vaishnavaite priests
of Tirupati used to come to Simhachalam to conduct the
worship This will tempt us to state that in the medieval times
there was considerable regional mobulity of the priestly class
The reference to Ekiki vaishnavas or unmarried priests
indicates that sometimes the priests either voluntanly or
involuntarily followed the policy of celibacy

NAMBYALURU :

The priests who conducted the smaller items of worship
in the temple premises were called nambyalu An inscription,
dated 1535 A D, refers to the consecration of the god
Hanumanta at Bhairavadvara and provision was made to the
person who worships the Lord daily This inscription
mentions the priest who was to perform worship to the Lord
described as nambt (Devaraku pyja chese nambyarki)® Three
more inscriptions of 1389 A.D., records that the members of
the family of the king Gajapati Narasimhadeva, made
arrangements for maintaining a bhoga to the Lord They
further proceed to state that a share 1n the consecrated food
was allotted to a namb: for conducting the above bhoga to
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the Lord Narasimha daily’ These nambs also participated
i the other services of the temple like alavaraseva in the
presence of the god and supplying flowers to the temple®
One of the mnscriptions of the 13th century states that the
nambyars worked in the temple gardens as supervisors'!

Nambyaluru or nambyalu referred to in the inscriptions
of our penod, invanably belong to the lesser priestly class,
for 1t 1s evident that they were 1n charge of the worship of
the lesser deities It may be stated here that they were also
expected to do the duty of waving fly-whisks to the god at
the time of worship This duty was in reality expected to be
discharged by a servant of the lower order But 1t should be
remembered here that they were entrusted with the work of
supervising the agricultural operations of the garden lands
of the temple

PARICHARAKAS :

Panicharakas were the attendants of the officiating
pnests Therr main duties were to supply water for the holy
bath and other sundry items 1n the conduct of the ntual These
panicharakas are referred to, 1n an epigraph dated 1350A D
It records that four persons were engaged 1n bnnging water
for the holy bath of the Lord In it the paricharakas were
referred to as nambyalu paricharakulu A number of
inscriptions mention provision to paricharakas for doing
sundry items 1n the conduct of worship Chiefly, they clean
all the temple premuses everyday with consecrated water,
clean the vessels and other objects used in the daily ritual
services, wash and dry up the drapery, wave whisks, prepare
the required quantity of the sandalwood paste etc It would
thus appear from the above references that the paricharakas
are the menial priestly class of the Simhachalam temple The
reference to nambyalu-paricharakuly may indicate that
nambyalu and parichirakulu may be the pniestly class
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enjoying the same status and rank in the Simhachalam temple
complex

RECITERS OF SACRED TEXTS :

One of the important and interesting activities in the
temple is associated with the recitation of rehigious and holy
texts ike the Vedas, the Purdnas, Vishnustotra, Purusasokta,
etc. Many devotees made arrangements to the reciters of these
texts In 1373 A.D, Champusenipati made a provision 1n
the temple treasury for the maintenance of a brahmana named
Odya Pedd1 Bhatlu for the recitation of the Fedas in the
temple". Arrangements were also made for the recitation of
the puranas before the god An inscription, dated 1417A.D,
states that a sengpati of Bhanudeva made provision to one
Gopaladasu for the recitation of Narasithakavacha daily It
further states that another provision was made to one Sn
Ranga Jiya for the recitation of the Narasiunha puring daily
in the temple' Equal importance was attached to the
recitation of the Narasihhakavacha, Sahasranama and gifts

were made for the maintenance of the persons who recited
thcmlS

Vanous stotras like Vishpustotra, Purusastkta were
also chanted in the temple. The devotees made arrangements
to persons for thewr maintenance In 1350 A.D., provision
was made for the recitation of Purusasakta at the abhisheka
avasaramu daily in the temple'® Another record, dated 1390
A D, states that provision was made to an individual for
reading Vishpustotra daily"’.

The devotees also gave importance for the recitation
of sankirtanas in presence of the god. In 1390 A.D.,
Govindajiyana, appointed a person Garuda Dasu and made
arrangements to render the sank?tana from the time of
tirumaijana till the sandalwood paste was applied to the
image daily It is interesting to note that it was specified that



Garuda disu was to render namasaskrtana according to the
Oriya tradition'. Another inscription, dated 1359 A.D., states
that Naragishhabharati Sripadilu appointed two flutists, eight
women singers, to form into two batches and made
arrangements for rendering saskrtanam daily at the time of
dhapa offering”. Yet another inscription of 1421 A.D., 18 of
considerable significance. It refers to a Ranganatha and
describes him as abhinava-bhavaticharya chappana beyakara
and viggeyakara. These titles testify to the proficiency of
Ranganatha in dance, music composing songs®.

There is a wealth of epigraphical information, as
evidenced above, that extra-ordinary importance was given
to the recitation of the Vedas, the Puranas, sank¥tanas, nama-
sankirtanas, etc. It is likely that by these activities the temple
might have promoted the cause of religious hterature of
various types. It is singularly interesting to note in this
connection that some of the nama-saskrtanas were recited
according to the Oriya tradition. This is due to the
geographical proximity of the location of the Simhachalam
temple to the Oriya region.

SANIS :

It is known that sanis, a term generally used to denote
the women who performed dance in the presence of the god.
The term devadisi, means a maid-servant of god in Sansknit,
But this term is not referred to in the epigraphs of our period
During the period under review sanis played an important
role in the temple activities for they particularly performed
dance and song in the presence of the god. A number of
inscriptions refer to many sanis who were associated with
the Narasimhasvami temple. Although the term sani and many
of its synonyms are taken to be derogatary in the modern
times, it never carried such a meaning 1n the medieval imes
That the temple dancers were looked upon with respect 1s
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evidenced by the fact that even women of a high social status
exhibited their talents in music and dance in the temples to
attract more people into the divine fold.

From a number of inscriptions in the Simhichalam
temple we may note the following as the duties of the sanis.

1) Performing dance and music.

2) Singing mangajagias and nima-saskytana.
3) Waving fly-whisks in the presence of the god.
4) Decorating and cleaning the temple premises.

In this context it may be noted that the Sishhichalam
temple inscriptions are silent about the administrative
respoasibilities of the sanis. It is wellknown that the sanis of
some of the temples like those of Bhimesvara at
Drakshirsma, Malleivara at Vijayawada were charged with
important administrative responsibilities?'.

Let us now examine the acquirement of the sanis to
the temple. There are two means of acquinng sanis for the
temple. (i) through purchase or gifts and (ii) by voluntary
dedication. For example, 1n 1264 A.D., the Ganga king
Narasimhadeva 1, gifted 100 beautiful sanis to the temple
for rendering music and dance in the presence of the god®

During the period under review the inscriptions of the
temple refer to two categories of sinis who worked in the
temple viz., sinis and sitpradiya sinis. According to C.V.
Ramachandra Rao, the sastpradiya sanuly who were attached
to the temples remained unmarried™. He further states that
those who were mentioned simply as sanis lived
independently married but were employed by the temples
onapat-timchuis.ltisofintawtonoteﬂmdnetam
simpradiya sinulu is found mentioned only in the
inscriptions coming from the Kalinga region of the Andhra

country.
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The following is a brief account of the sanis mentioned
m the Sishhichalam temple inscriptions.

The carliest inscription which refers to the sanis
belongs to the reign of the Eastern Ganga king
Narasimhadeva I dated 1264 A.D. This inscription is very
important because it records that the king endowed as many
as 100 beautiful women for rendering music in the presence
of the god (Naraharebh saisgna heétor adit Sri
Viranarasimhadevanripate sydyur-yaso vrddaye nityam
vamavilochanas satamitas chandrarka taravadhi)®. That a
least some of them were dancers, is suggested by the inclusion
napava (dance teacher) in this group Thus undoubtedly this
inscription testifies to the temple’s role in promoting the twin
fine arts namely dance and music, of course under royal
patronage. Another inscription, dated 1350 A.D,, 1s also
interesting in that it mentions many of such women but only
eight of whom were specified as dancers. Among the
remaining women some were experts in playing on different
musical instruments and some were serving the Lord as fly-
whisk bearers. It also appears that they were provided with
residential quarters®®. Another record, dated 1299 A.D.,
registers an endowment made by Srivaradagiri Sripadilu to a
mukhari and two lagjas (a synonym of s#ni) for singing
madgajagias in the presence of the god while offering dhgpa
both in the morning and evening. This mukhari and the lagjas
were stated to belong to the sini simpradiya
(Narasishanathuni sannidhini ubhaya dhapavasaramandy
mangalagRaly piduaky s satpradiyamandu okha mukhari
ki niddhesi latjalukunga)**. Yet another inscription of 1359
A.D,, refers to some sanis who were to perform nama-
saskytana while offering dhgpa during both moming and
cvening?.

Thus the above account clearly shows that the main
duties of the temple sanis were singing, dancing and playing
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on musical instruments in order to entertain the gods and
goddesses and to attract the people into divine fold.

As we have seen above, there are many inscriptions of
the temple, belonging to our time, which register grants to
the sanis to do specified services in the temple such as
cleaning, sweeping, etc. Among the services rendered to the
Lord by the sanis, waving of fly-whisks was also onc. A
number of inscriptions record the endowments made for
maintaining vifyamaraseva The large number of such gifts
suggests that vifijamaraseva was one of the important duties
of the sants This seva was also rendered to the god even
when he was taken out in procession. For example, one of
the inscriptions, dated 1367 A.D., records the endowment
made to a sani for waving fly whisks to the god during both
the sandhyas as well as when he was taken out in procession®.
This tradiion was introduced with the express desire to attract
the pilgrims, the devotees and the general public to participate
in the procession, for the fly-whisk wavers were supposed
to be the most enchanting and young sanis of the times.

The practice of decorating the floor of the temple with
various designs and of coloured powders was a custom of
holy activity in the temple. Inscriptions of the period under
study refer to this custom. An inscription, dated 1381 A.D,,
records the provision made by the wife of Sureswarajiyana,
for the maintenance of a woman who decorated the floor
with pleasing designs before the god®. A gift was made to
Jannama in 1387 A.D, for decorating the temple premises
daily® Another nscription mentions that a person was
appomnted in 1376 A D, to decorate the temple with kolamu
or coloured designs once 1n a week’'.

Many of the inscriptions make it clear that the sanis
who were appointed to maintain various services i the
temple were paid remuneration by way of allotting shares in
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the prasida. Instances of paying cash and land as their
remuneration to them are also not wanting.

A few inscriptions record that the s#1is were endowed
by the kings and chiefs We have already seen above that
king Narasimha endowed as many as 100 women for
rendering dance and music in the Simhachalam temple
Probably 1n many instances women who were proficient
dance and music voluntanly offered their services to the
temples From these inscniptions 1t appears that marnage
was not a taboo to the professional excellency and the beauty
of the temple dancers.

We understand from these inscriptions that many
women proficient in playing on different musical instruments
and in singing with melodious voices and graceful dances
rendered by these beautiful artists par excellence In this
context K. Sundaram’s observation deserves a carefully
consideration. He states, “The account of the temple 1n
medieval times would not be complete unless a survey 1s
made of the cultural role which devadasis or sans played 1n
the life of the temple. The practice of appointing dancers 1n
the temple goes back to the eighth century. Since this
particular section (caste) of the medieval socicty were the
custodians of the art of dance and music, their services were
needed for the rangabhoga of the Lord Even at an early
age, they were betrothed to the Lord of the temple by a special
nitual and they spent their lives by singing devotional songs
and dancing rehgious themes in the temple*? According to
K 'V Raman” whatever mught have been the defect m the
devadast system, 1t cannot be gansa:d that the devadasis
were good exponents of dance and music who did much to
nreserve the traditional dance forms for generations The
temple was the greatest single agent which extended
patronage to them and utilised their services during the festive
occasions®,
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Il. THOSE WHO ATTEND TO ANCILLARY /
PREPARATORY WORK FOR WORSHIP

Besides those engaged in the purely religious duties, a
number of persons were also employed for rendering various
other menial services to the temple. The following are the
various other servants employed in the temple to discharge
specific duties.

BRAHMANAS :

As in the case of many other temples, in the temple of
Simhachalam also a number of brshmanas actively
participated 1n various activities connected with the worship
at the temple Some of the brahmagas who were highly
proficient in both the religious and the secular duties, taught
disciplines to the students attached to the temple school®.
Some of the brahmapas were employed by the temple in
ordinary jobs like fetching garlands, water-pots, holding an
umbrella, bearing a torch or slavapa, etc., to the god. This
statement 18 attested by an inscription dated 1375 A.D. It
records that a provision was made to seven brahmanas for
rendering seven different services to the god®. Brahmanas
of both these groups did not form part of the administrative
machinery. However, it may not be improper to state here
that the brshmapas who belonged to the former category
played some part in deciding the religious as well as the
administrative issues of the temple. The later group naturally
did not have any say in the temple matters and their job did
not require any professional excellence. So far, the duties of
the bréhmanas are discussed. The discussion reveals the
variety and the integration of the duties of various specialists,
not only in relation to their performance of the various ritual
services in honour of the Lord but also in relation to the
sacred specialists themselves for organising them as a body
of ritual functionaries of the temple.

94



The details of the academic accomplishments of the
scholarly brshmanas are discussed elsewhere in the
dissertation under the title education (see Chapter V). The
members who belonged to the other sections of the society
also discharged various duties in the temple Though they
were less varied, their services were indispensable to the
functioning of the temple

COOKS :

Preparation of the prasada of Lord 1s an important task
m the temple The cooks were regular employees of the
temple getting remuneration both in kind and cash An
mscription, dated 1389 A D, refers to an endowment made
for maintaining the cooks who cooked the bhoga offerings*
Another mscription of 1415 A D, records the gift to a person
who cooked the sribali (sribalini vandi peupaku)”’

WATER CARRIERS :

The supply of water received considerable attention
A number of devotees made arrangements to the persons for
supplying water daily to the temple In 1291 A.D, a person
was appointed for supplying one Kavadi of bathing water to
the god** Another record of 1360 A D, mentions the gift to
a certain Jagannadha for bringing water daily to the temple®

GARDENERS :

We have already discussed that the temple received
land donations for raising gardens To cultivate these gardens
many people were attached to the temple. They received
vrittis of prasada for their maintenance. An inscription, dated
1291 A.D, records the provision made to two disaris for
cultivating the garden and for supplyng different types of
flowers to the temple®. Another inscription of 1285 AD,
mentions the gift to seven disaris to cultivate the gardens
situated in Adivivaram village*'.
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SUPPLIERS OF FLOWERS AND GARLANDS :

Many people were appointed for the supply of flowers
and garlands to the deity. In 1381 A.D., Visvanatha

mahasengpati made arrangements for a woman to supply
one dondavanamala daily to the god®?. Another mscription
dated 1430 A.D, mentions the arrangements made to a
woman who supplied n/asi garland to the god®

POTTERS :

Pots of various sizes and kinds were required for use
1n a temple A number of inscriptions refer to the provision
made for therr supply An mscription dated 1291 A.D , refers
to the gft made to the potters* They were described as
Kummaris. Another nscription, dated 1417 A.D., mentions
that provision was made to the potters for supplying six pots
in connection with the Sankranti celebrations®.

FUEL SUPPLIERS :

Fuel suppliers were also referred to in the mscriptions.
In 1291 A.D., provision was made for fuel supply to the
temple kitchen*.

GOLDSMITHS :

The preparation and repair of numerous ornaments and
utensils used in the temple required services of goldsmiths
A record, dated 1381 A.D., refers to the uttama-sringara-
pariksha"’. A few inscriptions of the temple also mention
artisans like Proloju, Appoju and Jatoju®®.

BEARERS OF FLAGS,TORCHES AND UMBRELLAS :

Umbrellas, flags and torches were carnied by servants
during the procession of the god and provision was made
for their maintenance. Arrangements were made mn 1378
A D, by Madhavasenapat: for the maintenance of the bearer
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of flags®. Another inscription of 1461 A.D., records the gift
to the bearers of torches’® These are some of the references
found in the inscriptions regarding the bearers of flags,
torches and umbrellas

WATCH AND WARD :

Several people worked in the temple for keeping watch
at the gates. An nscription dated 1374 A.D, refers to the
arrangements made to one named Bodiga to keep watch at
the dharmadviara of the temple which was built by
Dharmadasajiyana®!

REPAIRERS AND RENOVATORS :

Several artisans and skilled workers were employed
in the temple and provision was made for their maintenance™
Architects, sculptors and artisans were also maintained by
the temple. They were 1n charge of constructing new temples
and repairing the old ones Chiefly their duty was to keep
the physical structure of the temple complex compact and
safe.

The available evidences clearly show that the creature
comforts of the temple servants of all classes were well taken
care of. A share n the Prasada or wages 1n cash 1s given to
them for their maintenance It1s very interesting to note here
that an inscription, dated 1296 A D, records the provision
made for removing the vegetation that grew on the érivimana
of the temple The person who was to do this duty was given
one sweet cake every day™

CATTLE MAINTAINERS :

A number of devotees instituted some services in the
temple like the lighting of lamps, celebration of festivals
etc. To meet its expenditure animals like cows, goats, sheep
and buffaloes were presented to the temple. The cattle were
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placed m charge of individuals subject to the condition that
they were to supply the required quantity of ghee or curd to
the temple. Such people were called intermediateries between
the temple and the donor. Hundreds of examples are found
1n the inscriptions about the maintenance of cattle.

It 1s evident from the above discussion that the
functional specialization of the sacred specialists reveals great
diversity Some were pniests They perform vanous ritual
services 1n honour of the deihes Some were cooks and
caterers They prepare holy food and cater that food for the
deities 1n accordance with the directions of the priests. Some
were reciters of the sacred texts They recite the verses, the
psalms and the hymns from different holy texts such as the
Itih&sas, the Puranas and the Vedas Some were garland
makers They made garlands according to the direction given
by the priests There were several other functionaries such
as poets, the watch and ward staff, potters, hghters, alavatam
bearers, goldsmiths, cattle maintainers, etc., who were
expected to function according to the terms and conditions
laid down 1n the ntual manuals and certain conventions
followed over several generations

III. THOSE WHO WERE CONNECTED WITH THE
ADMINISTRATION, SUPERVISION AND
MAINTENANCE OF ACCOUNTS, etc., OF THE
TEMPLE :

K Sundaram observes that in the beginning the temple
administration must have been a simple affair™®, The general
practice durning this peniod seems to have been depositing
the endowments, both in cash and kind in the temple treasury
called éribhandsra which was under the care of the
$rivaishnava pniests It appears that in the very early days of
its admimistration the temple was managed by those who
were responsible for the performance of the archana of the
god. This statement is attested by an inscription of t':c 13th
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century. It states that a share in the prasada was allotted to

bhandiri Chingunayaka®. This Chingunsyaka was an archaka
of the temple as evidenced by three inscriptions of the
thirteenth century®. Almost all the inscriptions of this period
contain the statements viz., “I dharmamy srivaishnavula
raksha” (i.c., this gift was under the pretection of the
Vaishnava pnests). Thus, during the period under review the
Simhachalam temple maintained its own treasury and
recetved deposits from the devotees for the conduct of
services instituted by the donors One of the early records of
the temple, dated 1099 A.D, and in the Tamul language,
refers to the gift of the officers of the king to éribhandara®
This mscription also states that the endowment 1s placed
under the protection of the vaishnava community of the place
This evidence also shows that 1n the early centunes the
vaishnava priests managed the sribhandara This type of
administration continued almost upto the last quarter of the
13th century A.D.

By the end of the 13th century and the beginning of
the 14th century the successive Ganga kings, their officials
and feudatory chiefs ennched the temple liberally Thus the
temple acquired a vast amount of property both 1n cash and
kind. So the establishment of the temple grew considerably
The growth of the temple in nchness and populanty seems
to have necessitated some kind of royal interference in its
administrative matters. It is sigmficant that many inscriptions
of the 14th century before registering the vanous gifts and
endowments name the officer of the Gangas, 1 e , the Kalinga-
pariksha. We see in the later centuries royal officials acting
as temple officials also.

BHOGA PARIKSHA :

The highest official of the Sunhachalam temple, 18
adhikari and he is styled in the inscriptions as bhdga-
pariksha. K. Sundaram has the following to say with regard
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to this office “the bhoga-pariksha was the religious
admanistrator of the temple. He was also the superintendent
(adhikari) of the temple. The earliest inscription to refer to
the office of bhoga-pariksha 15 dated n 1307 A.D.3*. Another
record of 1359 A D., offers a clue to the nature of this office™.
It states that one Narasimha-bhiratt was acting as bhoga-
pariksha of the temple when the area was under the
junisdiction (veharana) of an office of Gangas, described as
Kapnga-pariksha Thus, the word pariksha refers to the
designation of a supervisory officer in the administrative
system of the Gangas A bhoga-pariksha 15 thus a person
who supervised over the ntuals of the temple The emergence
of this office shows the direct influence of the
administration”,

However, Dr C V Ramachandra Rao observes as
follows. “As in the present day temple administration, during
the later Ganga and Gajapati times, the government appears
to have appointed an executive officer, who was 1n over-all
charge of the temple administration and to whose authority
all the temple employees, including the trust board of
Vaishnavas, were responsible. The executive officer who
represented the government of the administration of the
temple was called bhaga-pariksha. The officer of bhoga-
partksha to be 1n overall charge of the affairs of famous
temples like those at Simhachalam and at Srikirmam appears
to have been created dunng the time of Bhanudeva I, for
this office appears 1n the inscriptions of the later Gangas of
Simhachalam and Srikirmam, from the time of Bhanudeva I
only Bhanudeva I who was credited with the reorgamisation
of the administration of the empire, appears to have brought
the temple also under his purview The temple, with its
employees running to several hundreds, being a state within
a state, the government mght have felt the need to appoint
its own representative on the temple admimstration. That
the bhoga-pariksha was a Government Official is evident

100



from the fact that sometimes we find Kalingu-parksha
officiating also as the bhdga-pariksha of the temples at
Simhichalam. As the representative of the government and
the trust board of the temples, the bhoga-pariksha might
have seen to the proper utilisation of the temple funds and
took measures against misappropriation and
embezzlement™',

In this context we may also note that sthanipan was
the highest officer of many temples in the Andhra country,
as evidenced by a number of inscriptions® It 1s interesting
to note that there 18 only one mscription 1n the Simhachalam
temple which mentions sthanapatis (sthandpatulu)®® Here
also the term sthandpati occurs along with Tirupati
Srvaishpavulu. As K. Sundaram suggests the bhoga-pariksha
was an over-all officer in charge of the temple administration
and acted also as the sthangpati. At least one inscription shows
that the bhoga-parsksha had the power to appoint the temple
servants. This inscription, which 1s partly damaged, records
that bhoga-pariksha Sri Narasimhabharat: éripadalu appointed
a woman as a temple servant in the vacancy caused by another
woman leaving the temple service. Unfortunately the details
with regard to the nature of the duties of the temple servant
In question are not specified in the record This inscription
1s dated 1359 A.D®* It may furt*er be noted here that Sn
Narasimhabharati $ripadalu was serving the temple as the
bhoga-pariksha when a certain mahasenapat was Kalinga-
pariksha

Some records of the period register the 2ift made to
bhoga-pariksha obviously as an agent of the temple An
scription of 1307 A.D , mentions a gift made to the temple
under the junisdiction of the bhoga-pariksha named
Srivaradagin $ripadalu® Another record of 1376 AD,
registers the gift made to the temple by a Kalinga-pariksha
under the administration of bhdga-pariksha®

101



We have already noted above that Ramachandra Rao
considered bhoga-parksha as an officer appointed by the
king He has also shown the evidence that one and the same
individual acted as a Kajinga-pariksha and bhoga-pariksha.
An inscription, dated 1357 A.D., purports to record the grant
of land when Dharma mahasengpati was the bhoga-pariksha
and the Kalinga-pariksha as well” Another inscription, dated
1375 A.D, records a provision made for maintaining a sani
when Dharmadasajtya was the bhaga-parksha and Kalinga-
partksha®

Following 1s a brief account of the bhoga-pariksha of
the Narasimhasvami temple at Simhachalam.

DatemAD Name Designation
1307% Varadagin Sripsdamulu Bhoga-pariksha
13507 Janirdana senipati ~do-
1350 Narasihha Bhirat: éripadalu ~do-
13577 Dharmamahasenipati Kalihga and
Bhoga-pariksha
13717 Chilasahasamlla -do-
1375™ Patradbarmadasajtya Kalinga and
Bhoga-partksha
13827 Bittara Bugiyilenka sahasra jiya Bhoga-partksha
14027 Nardyanasenipati -do-
14157 Handasa sihasamallu -do-
14217 Parasurimu jlya do-

The foregoing study leads us to the following
conclusions. The office of bhoga-pariksha s referred to in
the inscriptions covering a period of about a century. The
earliest reference to this office can be traced in an inscription
dated 1307 A.D., while the latest belongs to 1421 A.D. The
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names of the bhdga-partksha occuring in early inscriptions
suggest that in the beginning the Madhwa-brshmins were 1n
charge of this office In later stages the Vaishnavas replaced
them. It 15 of significance to note that at times Kafinga-
pariksha, who was a royal official, acted as bhoga-pariksha
of the temple It 15 also of considerable interest to state that
some of the bAdga-parkshas were patras and sengpans which
indicates their position 1n the government These instances
appear to support the statement of Ramachandra Rao that
the government appointed the bhoga-parikshas It may not
be wrong to postulate that the bhoga-parikshas enjoyed
shares 1n the prasada™ Duning the peniod under review the
work of the bhoga-pariksha consisted mainly of accepting
endowments both in kind and cash and distnbuting the varn
or mbandhana of prasada (fixed by the donors) to persons
for whom the endowment was made

The above epigraphical information will enable us to
draw the following conclusions An official by name bhoga-
parisha, as evidenced by the above table, came into existence
in the first quarter of the 14th century A D His main purpose
or duty was to supervise the various bhagas that were
conducted or celebrated in the Simhachalam temple complex
From this 1t 1s evident he was purely an officer in charge of
religious endowments and also ‘n officer in charge of
supervision of the execution of various religious festivals in
the temple. This post was created by the Eastern Gangas, for
they wanted to have their control over the general
admimstrations and as well as economic control of the temple
orgamsation But it 1s evident from the inscriptions that there
occured some sort of change in the official designation
namely bhoga-parksha. It may be stated n this connection
that an official by name Kalinga-pariksha figured mn the
admunistrative organisation of the Gangas It 1s known from
the eprgraphical information that this officer was onginally
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in charge of the administrative matters of the Kalinga-region.
Hence he was called the Kalinga-parsksha. But it appears
that there was a change in the designation, status, privileges
and the duties entrusted to this officer. The epigraphical
information clearly shows that the office of the Kalinga-
pariksha and the bhoga-parsksha were combined and came
under the control of one officer This change will tempt us
to state that in the first instance that the bhoga-pariksha was
incharge of the various bhogas might have misused his power.
In the second instance the Eastern Ganga king with the
ntention of tightening his grip over the administration and
the economc orgamisation of the temple combined the powers
of the Kalinga-pariksha and the bhoga-pariksha and finally
brought 1t under the control of one officer. This reflects not
only the economic stability of the Simhachalam temple but
also about the anxiety of the Ganga monarchs to establish
their control over it It may be stated here that after 1371
A.D., some amount of relaxation was evident in the control
exercised by the Eastern Gangas over the administrative
organisation of the Simhachalam temple. This 1s very clearly
evident from the fact that bhaga-pariksha was allowed to
enjoy freedom and autonomy in the adminstration of the
Sunhhachalam temple nght from 1371 A.D. It is likely that
the temple administration was thoroughly streamlined and
hence this relaxation of the royal control over the combnation
of Kalinga and bhoga-parikshas.

BHANDARA MUDRADHARI :

Another official of &ibhandara in the temple who bears
the seal of the bhandara described as bhandsra-mudradhari.
This very designation mudradhan makes it clear that he 18
responsible for the safety of the cash, gold, precious stones,
etc., deposited in the temple treasury. However, in this case
we have only one reference and it does not give details with
regard to this office™.
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BHOGA-KARANAMU :

Three inscriptions of the 14th century dated 1389 A.D,,
refer to another official bhdga-karapamu who was to
maintain the accounts of the temple. The inscriptions make
it clear that bhoga-karapamu received remuneration in the
form of a share in the prasida as well as money which was
paid annually*'.

It may be stated here that we have made a reference
above to an official by name bhoga-parksha who was in
charge of the general administration of the temple. It is again
stated there that in later times a royal official by name
Kalinga-pariksha was appointed to supervise the work of
bhoga-parksha. Now it is evident from the epigraphical
reference that from the last quarter of the 14th century bhoga-
pariksha was allowed to discharge duties without the royal
mterference. In the same period a separate official by name
bhoga-karapam came into existence. His main duty was to
look after the successful maintenance of the accounts of the
bhogas instituted by the royalty. It should be noted here that
1t was not his duty to maintain the accounts of the bhogas
mstituted by the other donors. It is also interesting to note
that bhoga-karapamu was expected to discharge s duties
under the active supervision of bhoga-pariksha

SRIKARANAMU :

Karanamyu means document and obviously therefore

Karapam was in charge of the drafting of the documents and
the proper upkeep of accounts. Numerous grants made by
the various donors and their allotment under various heads
of expenditure paved the way for the appointment of an
accountant in the temple. We have a couple of epigraphical
references to érikaranamu. A record, dated 1416 A.D., refers
to one sendpati who acted as érikaragamu and also as Kalinga-
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parbsha® Another record of the same date also refers to
another sengpat: as srikarana and Kalinga-pariksha.

It 1s interesting to note that in both the instances
srikaranamu had also as Kalinga-pariksha, a royal official,
at times officiated as &arana in the Narasimhasvam temple.
This attests to the control exercised by the royal authorities
in maintaining the temple accounts

From the above epigraphical information we can draw
the following conclusions Firstly, Srikaranamu was in charge
of the entire accounts of the temple Secondly this post was
enjoyed by sengpatis or military commanders Thirdly the
post of a senapati, Kalinga-pariksha and Srikaranamu were
combined It 15 likely that there must have been some
occasional fraudulent practices like embezzlement by the
accountant of the temple It 1s also probable that the offence
must have been very serious Hence the fact that sengpati
was made to act as érikaranamu and Kalinga-pariksha
Mention may be made here that bhoga-karanam s junsdiction
over érikaranamu 1s not stated in any of the inscriptions that
are found at Stmhachalam but we may surmuse that a sengpati
while acting as a Kalinga-pariksha might have extended his
Junisdiction over both bhoga-karanamu and érikaranamu. But
at present 1t lacks epigraphical confirmation

We have discussed so far the principal officers who
were 1n charge of major departments in the administration
of the temple Besides these officials there were many minor
officials who were 1n charge of minor functions They are
discussed n the following pages

KOSTHA-DEVULA-PARIKSHA :

The term Kostha-devula-pariksha probably denotes the
office of the supervisor of the temple-stores where differeat
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kinds of articles like nice and pulses were stored The official
Kostha-devula-pariksha 1s mentioned in an epigraph dated
1359 AD®

KOSTHA-KARANAMU :

Only one epigraph of the period dated 1281 A.D , refers
to the official Kostha-karanamu obviously who worked 1n
the store room of the temple*® He was to mantain the
accounts connected with the temple store

UTTAMA SRINGARA PARIKSHA :

We have only one inscription mentioning uttama
snngara pariksha The term $ringara pariksha may be taken
to be the ‘supervisor of the decorative articles such as
jewellery of the god’ The objective uttama perhaps suggests
that he was an adept 1n examining the quality of the precious
stones and metals used 1n making the jewellery A record
dated 1284 A.D, mentions Brahmanadasa-pandya as the
uttama $ringara pariksha of the sribhandara®

TONTA PARIKSHA (GARDEN SUPERVISOR) :

A number of inscriptions refer to the gifts of garden
lands made to the temple for supplying flowers, garlands
and fruts for the daily worship, as well as during the festival
days. These garden lands were situated in different places
which were sometimes far away from the temple The
supervision of such lands was done by the local agents
appomnted by the temple. This 1s evidenced by an inscription
dated 1288 A.D., which records that the Oddadi chief
Mankadityadevaraja gifted some land in Pulluvadadhara to
+he temple for supplying different types of flowers and
rruits®®. For the cultivation of this land he appointed a
supervisor Jthari nambyalu, descnibed as tosg-pariksha. This
cvidence clearly shows that supervisors of the land were
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appointed by the donor. They received the remuneration
cither in kind or cash from the donor who deposited it with
temple. In this record the donor gifted some land to the 0aw-
parksha.

In conclusion we may state that we have discussed the
innumerable number of officials, both religious and secular
which were connected directly to the administration of the
temple. They were not only in charge of the over-all
administration of the temple but also looked after the safe
conduct of various rituals, the preservation of the temple
treasury, keeping the accounts, looking afer the garden lands
and the cattle-wealth and the supply of the various articles
like jewels, flowers, prasadam, fruits, etc.

Itis of considerable interest to state here that thercisa
definite evolution in the hierarchy of officials who were in
charge of the temple administration. This is very well evident
from the epigraphical information that before the dawn of
the 14th century the temple administration was simple and
the administrative staff of the temple were very much limited.
It is obvious that the economiic stability of the temple at this
time was not up to the mark. But the temple administration
became complex and also very much widen after the 14th
century A.D. The reason is that in the 14th and the 15th
centuries, countiess number of grants, giving information
regarding the donation of the land, money, cattle, oil, villages
and other articles came into existence. In this the Eastern
Ganga kings, the later Gajapati kings and thetr feudatories
took particular interest by making donations referred above
to the Simhichalam temple complex. This was mainly
responsible in promoting not only the economic stability of
the temple but also in the expansion of the administrative
machinery. It may not be out of place here to state that due
to the overwhelming economic expansion of the temple
resources monetary embezzelments took place. This in its
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turn brought changes in the administrative structure of the
temple. This 15 very well supported by the institution of an
officer like Kalinga-parisha. Besides, a sendpati was allowed
to enjoy the office of both the bhoga-parsksha and the
kalinga-parsksha as well as $rikarapa and kalisga-parksha.

We may now proceed to discuss the duties, privileges
and the remuneration paid to the temple officials and servants,
It 18 clearly evident from the mscniptions that the donors
while instituting various festivals, ceremonies and rituals to
be performed i the temple by the staff, a clear reference
was also made regarding the remuneration or the salary paid
to the temple staff for execution of the instituted rituals and
festivals. It is known from the epigraphical evidence that the
temple staff was allowed to have the remuneration 1n the
form of a piece of land, cash, prasadam, etc 1t should be
noted here that 1t was the hiabihity of the donor Never were
remuneration and salanes paid from the monetary deposits
of the temple or from the income accruing from the temple
land.

Mention may be made in this connection that
enjoyment of any sort of privileges was perhaps granted to
the temple staff for there 15 no epigraphical evidence of 1t
Yet there is a solitary epigraph wt.ch refers to the donation
of a land and also provision for the construction of a house
to a sani or temple dancer® By taking this evidence into
consideration we may state that simlar provisions and
pnivileges might have been extended to the other temple staff
This assumption 1s further corroborated by the fact that during
the time of the Kikatiyas of Warangal, the Reddis of
Kondavidu and the Eastern Gangas of Kalinga, provisions
were made for alloting houses to the temple staff But in the
context of the Simhichalam temple we have to wait for further

epigraphical confirmation.
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CHAPTER -V

FUNCTIONS OF THE TEMPLE

N the preceding chapters we have discussed the historical

evolution of the temple through the ages Further, vanious

rituals and festivals and their significance both 1n the
secular and 1n the sacerdotal aspects were studied The growth
of the economic stability of the Simhachalam temple complex
was also discussed by taking mto account not only the number
of donations but also the nature of donations, made to the
temple. Then, the temple’s administrative staff as it grew
over the years was studied 1n detail, with reference to their
hierarchy 1n the administrative set up of the temple, their
remunération and their privileges In the following pages an
attempt is made to study in detail the role played by the
Simhachalam temple in the economy and the cultural

development of the contemporary society

The temple in ancient, medieval and modern times
served as a great centre for social, economic, religious and
cultural activities. It acquired through donations large
economic resources and assets This enabled 1t to play the
role of an employer. The economic stabihity of the temple
and the large number of cash donations impelled the temple
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to act as a banker. Besides the temple also promoted education
and the fine arts like music, dance, architecture, sculpture
etc It1s evident from the Hindu tradstion that the construction
of a temple was an act of piety which would bring religious
merit to the builder. It 1s on account of this that the
construction of the temple was considered one of the sapta-
santanas There 1s a wealth of epigraphical information
available 1n the Simhachalam temple complex to attest all
these activities

TEMPLE AS A REPOSITARY OF FINE ARTS :

The temple 1n India 1s not only a religious centre but
also a great centre for the promotion of fine arts Art and
religion are inseparable Art and religion are as old as man
Man, 1n his quest for new modes of making the earthly
installed god happy by providing him different kinds of
offerings and entertainment, discovered music and dance,
dramaturgy and other fine arts as best suited for worship
Therefore, the religious necessity and human urge played
an 1mportant part in the evolution of fine arts. Especially,
with the advent of the Bhakti cult, music and dance became
part and parcel of worship. Thus, approved and sanctioned
by rehigion, the fine arts thrived well under the patronage of
the temple and the temple itself became a repositary of fine
arts

CV Ramachandra Rao rightly observes, “The twin
fine arts of music and dance were greatly patronised by the
rulers, the dignitanes and the temple management In the
temples one of the important services offered to the deity by
devotees was entertainment by way of music and dance’
According to K Sundaram just as the royal court of the
medicval times gave patronage not only to men of learning
but also to the cultivation of liberal arts, so also the medieval
temple extended its patronage to music and dance™.
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Thus, the comparison of the daily routine of a deity
enshrined in a temple to that of a king was not limited to the
food, entertainment and other personal habuts alone, but 1t
also extended to the patromsing of fine arts Just hike a
magnammous and mumficent king, the deity in a temple
was also a great patron of music, dance, drama, art, sculpture,
painting and other kindred arts. Like the king’s court, the
temple had on 1ts pay-roll musicians - both vocalists and
instrumentalists, beautiful dancers, dance masters and hiterary
luminanes and thus shows the extent to which the temple
went 1n fostering and encouraging fine arts Now let us
proceed to discuss in detail the contnbution made by the
Simhachalam temple complex for the preservation and
promotion of fine arts

A good number of inscriptions from the temple record
the gifts by the devotees to maintain the musicians and
dancers for the promotion of the twin fine arts Many of the
records refer to the construction of dancing halls
(natyamandapas) to the temple We find particularly in the
13th and the 14th century inscriptions that the later Eastern
Ganga kings and Gajapatis largely contributed to the
development of fine arts through the temple The earliest
inscription which refers to the temple dancers belongs to the
reign of Eastern Ganga king Narasimhadeva I This epigraph
1S very important 1n that 1t records that the king endowed as
many as 100 beautiful women (sanis) to the temple for
rendering music and dance in the presence of the god
Narasimha (Narahareh-sangita-hetor-adat-
Viranarasimhadeva-nnpati-sva-ayar-yaso-vnddhaye nityam
vama vilochanas satamitas chandrarkataravadhy) 1t further
states that a nagava (dance teacher) was also mcluded 1n
this group’. Another mscription, dated 1268 AD, which
belongs to the same king records that one Aktay: sengpari, a
minister, on the orders of the king constructed a
néayamandapa (dancing hall), along with the mukhamandapa,
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srvimana and tiruchupumalya to the Subhadr temple. This

nscription testifies to the royal patronage to the temple and
1its contribution to the development of music and dance’.

Music occupied an important part in the temple
worship A vanety of vocal and mnstrumental music was
provided by different kinds of specialists both male and
female appointed 1n the temple service An inscniption, dated
1290 A D, records that Dasa Pandita, who was the antaranga
mahapéatra of the Eastern Ganga king Narasimha I1, paid 20
ganda-madas nto the temple treasury for mamntaming two
flutists and four sants (Varanan) for rendering music in the
temple’ Another inscription, dated 1349 A.D, records that
one Amarapad: rayudu who was a vaisya and belonged to
the village Potnuru, made provision for maintaining four
women musictans of whom two were experts in playing on
the ving® These musicians were to render music m the
presence of the god both 1n the morming and 1n the evening.
Another epigraph, dated 1374 A.D., records the provision
made by parra Dharmadasa jiyana, a Kalinga-pariksha for
maintamning a group of sanis of whom some were to render
music on the vipa in the presence of the god

Varahanarasiha’

It 1s known from another inscription, dated 1350 A.D.,
Gangadevi, the queen of Narasimha instituted a bhdga in
the name of herself and her husband and made arrangements
for rendening music and dance during the conduct of the
bhoga® This inscniption 1s of mestimable importance, for it
gives detailed information not only regarding the position
of music and dance 1n the second quarter of the 14th century
A D, but also throws lucid light on the composition of the
orchestra It states that the musical party consisted of 18
beautiful women who were to sing and dance accompanied
by the orchestra. The details of the music troupe zre as
follows.
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Sl Particulars Number of
No persons

Dancers (pitralu)

Women players on drum (madalikattelu)
Songstress (giyani)

Players on an instrument-by name takhinamu
Players of bronze symbols (Kamsatilamu)
Players of conch and bronze cymbals
Drummers and kettle drummers

Mukhin

Brahma mukhar: and Simantakahali

Kahals
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Another inscription of 1376 A D, refers to two flutists
who were to provide music while singing mangalagnas in
the temple during the early morning time (Prabhita
samayamandu)® 1t 1s of interest to note that one of the
inscniptions, dated 1390 A D, records that one Garuda dasu
belonging to the Onya tradition was to render namasankirtana
daily from the ime of rumasyanam till the sandalwood paste
was applied to the image of the deity ‘Odya sampradayamuna
Oyja Srirama Vaishnavum koduku Garudadisu
namasankirtanamulu ganamcheyanu'® Another inscription,
dated 1421 A D, mention the provision made to the dance
master named Ranganatha vaggeyaka u who had the titles
ubhinava bharatacharya, chappanam !eyakara and
iodaramuliu’ Yet another damaged inscription, dated in the
3rd regnal year of the Eastern Ganga king Bhanudeva, records
that one Sriramavaishnava and his son Purayivaishnava were
appointed as the player of mukhar and the dance teacher
(nayava) respectively’? Both were expected to render
services during the conduct of the special offering Ganga-
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narasimha-bhoga There are numerous inscriptions, which
record donations made to sanis attached to the temple for
singing and dancing in the presence of the Lord"

We have discussed so far the epigraphical evidence
regarding the contnbution made by the Simhachalam temple
for the promotion of arts With the help of the above
epigraphical wealth of information we can very well draw
the following conclusions

There are epigraphical references to the construction
of the natyamandapas These natyamandapas became the
architectural adjuncts of the man temple complex Thus
one way the temple promoted the architectural activity of
the age

The construction of separate dancing halls and the
profuse donation of temple dancers, popularly known as sanis
gave a new direction and dimension to the fine arts These
sanis were of two types, 1 e , dancers and singers It 1s known
from this that not only dancing received recognition and
patronage but also singing to a considerable extent It should

be noted here that singing and dancing always go hand 1n
hand

It 1s very interesting to note that the donors were not
only nterested in providing for the promotion of music and
dance but also gave the required assistance for the
maintenance of nanavas or dance teachers In one of the
scriptions, dated in 1421 A D, a reference 1s made to a
dance master by name Ranganatha' He has been referred
to 1n that inscription as Vaggeyakiru and abhinava
bharatacharya These two references show that Ranganatha
was not only an accomplished scholar but also a master of
the nagasastra of Bharata This shows that the donors were
very much interested in appointing experts in music and
dance as the natavas
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It 1s known from an inscription, dated 1n 1350 A.D,
that instrumental music received due recogmtion and
importance in the period under our consideration® The
drums, cattle drums, cymbals, flute, mukhar, kshali, etc,
are referred to, in mnscription mentioned above There 15 a
reference to musical instruments like takinamu, mukhar and
kahalr. 1t 1s difficult to find out their modern equivalents
However, 1t is likely that they were stringed instruments
Mukhar: and kzhali, 1t appears, had their vanations Brahma
mukhari and sumantakshali are examples of 1t But at present
the purpose and the sigmficance of these musical instruments,
can only be conjectured

It 1s of absorbing 1nterest to note 1n this connection
that 1n one of the inscniptions, dated 1390 A D,, a grant was
made to sing namasankirtanas according to the Onya
tradition. It 1s hikely that musical and dance recitals in the
Onya tradition played an important part at the time of
conducting rituals and festivals 1n the Simhachalam temple
complex

In conclusion we may state that the patronage extended
for the promotion of the fine arts gained a new momentum
in the 13th and the 14th century A.D The most powerful
histonical factor for this change in the history of the tmple
and also in the development of the tine arts was the patronage
extended by the Eastern Ganga anc the Gajapati kings The
ostentatious as well as the mumficent donations and the grants
made by the Gangas and the Gajapatis increased the
economic stability of the temple This change reflected 1n
the patronage extended to the preservation, promotion and
the propagation of the fine arts It may not be out of place
here to state that 1t was the patronage extended by the Onya
hings, the Gangas and the Gajapatis, that was responsible
mainly for the introduction of the Onya tradition n the
promotion of the fine arts This is very well attested by the
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mscription found in the Simhachalam temple complex and
also dated n 1390 A D'

In the Simhachalam temple several sculptures are
carved on the exterior and 1n the intenor of the temple. They
give us a wealth of information about the evolution of the
dance postures enunciated 1n the Nagyasastra of Bharata. We
have stated above that Ranganatha enjoyed the title of
Abhinava Bharatacharya The vanous dance postures that
are depicted 1n the temple sculptures are nothing but those
enunciated in the Nagasastra of Bharata. In this connection
the observations of K Sundaram are valid. He states ; “The
sculptural wealth of the Simhachalam temple 18 replete with
panels depicting musicians and dancers On the outer walls
of the vimana, 1s depicted a female dancer dancing to the
tune of a male drummer Panels depicting dancing party
conststing of four female drummers, a male dancer and three
female dancers, are carved around a pillar in front of the
mukhamandapa What 1s today called Kalyana mandapa was
1n fact nagyamandapa of the medieval times On the pillars
of this mandapa and on the other compartments of the plinth
are depicted scenes of song and dance™"’

CENTRE FOR EDUCATION :

The Simhachalam temple played an important role n
the development of education Many kings contributed to
the development of education through the Simhachalam
temple That hiberal endowments were made for the
maintenance of teachers and students, 1s evidenced by many
mscriptions As already noted above there were dancers and
musicians in the Simhachalam temple to serve the god
Varihanarasimha To impart traiming to students in these fields
the temple maintained nafavas (dance teachers) of great
eminence and they, (dance teachers) were endowed with the
high-sounding title Abhinava Bharatacharya. Itis also evident
from the inscnptions that a number of musicians and dancers
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were attached to the temple which testifies to the patronage
extended to the twin fine arts, music and dance Here we
may note that dancers in particular were expected to have a
thorough knowledge of not only the treatises on dance but
also of the puranas, kavyas and aesthetics Therefore, 1t 1s
well mgh certain that the temple had able scholars on its
staff.

In this connection C V Ramachandra Rao observes
“Next to the agraharas, education was greatly fostered by
the temple. Where as in the agraharas, mstruction might
have been confined to the study of the vedas and Sansknt
learning 1n general, in the temple provision was made for
the study of several branches of knowledge including fine
arts like music, dance, sculpture, etc , besides the traditional
Sansknit lore Like the agrahara, each major temple was a
porch of higher education where facilities existed for the
instruction of pupils 1n several branches of knowledge
including the fine arts. Both in the agrahara and 1n the temple
education was free, sometimes provision being made for the
board and lodge of both the teacher and the taught”**

A few mnscriptions from the Simhachalam temple
record the endowments made for maintaining the teachers
to teach the Vedas and other disciplines The earhiest
inscription which refers to the teaching of the Vedas n the
Simhachalam temple, 1s dated 1201 A D It records that
Narasimhanayaka, a kgrana of the village Gannikota made
provision for the maintenance of the teachers who were to
give mstructions 1n the study of Yaurveda n the temple
(Vedadhyayanamu cheyinched: upadhyayulaku prasadapads
1di bhuknga Yajurvedamu adhyayanamu seyimpagalaru)®

Another mscription, dated 1291 A D, records that one
Narayana sengpati, who was a Kalinga-pariksha duning the
15th regnal year of the Eastern Ganga king Pratapa
Viranarasimhadeva, gifted 140 ganda-madas for conducting
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different cultural activities 1n the temple?® In this three
nibandhas were provided to two scholarly brahmanas
described as ghadisasulu to give traning in Kandava and
Taittiriya branches of the Yajurveda (Kandava
taittiriyasakhalu chadivinchedi ghad: sasulaina brahmanulaku
iddaraku magu nibandhaly) It further states that five
nibandhas were given to three more scholarly brahmanas
(Vidvat brahmanas) to give traiming in purana-kavya,
vyakarana, nawka, alankara, abhidana and chandas (Purana
kivya nawaka alankara chando vyakarana abhidanilu
pathunpinchedi vidvat brahmanulu muvwuraku mbandhalu
ayidu). Here the term ghadisasulu 1s note-worthy It 1s the
corrupt form of Sanskrnit ghaasas: which means the chief of
a ghanka As 15 well known ghapka was an educational
mstitution and found mentioned 1n some copper plate charters
of the Vishnukundis and the Eastern Chalukyas In the present
context 1t is probable that a ghanka was attached to the
Sithhichalam temple

Another inscription, dated 1383 A.D., records that
Champu Mahasenapati apponted Odya Pedd: bhatlu and
made provision for maintaining him and hus group of scholars
(veeru veeri vargamu varu) to give traming 1n Fedic studies
to all the brahmapas residing 1n $ri Narasimhaksetra, 1.e ,
Simhachalam (Narasihha ksetramandu sakalamaina
brshmapulaku vedadhyayanamu cheyinchekorakai Odya
Peddi bhagukunu ntyaminchi)*'. The descriptive term Odya
of the brshmana is significant that it suggests that the scholar
mgrated from the Odhra country

The nscriptions that are found in the Simhachalam
temple give some interesting information regarding the
promotion of learning and education The reference to
ghadisisuly implies that there were ghapkas attached to the
Simhachalam temple. The ghapka was invanably an
cducational institution in the form of ghapkas n an
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embryonic stage, started by the Satavahanas. The
Vishnukundis, the Eastern Chalukyas of Veng: and the
Kakatiyas of Warangal extended uncommon patronage for
the promotion of this educational mstitutions We may state
in this connection that 1n an inscription, dated 1383 A D,
and also records a grant for the maintenance of the group of
scholars to give training to the students? There 1s a defimite
reference to the educational institutions that prevailed during
the penod under our study

It 18 known from the epigraphical information that
Yajurveda, Puranas, Kavyas, Vyakarana, Nawaka, Abhidhana,
Alanksra, etc , were taught 1n the educational institution of
the peniod. This rehigious education was exploited at the time
of reciting Purugsasikta, Narasunhakavacha, Sahasranama,
Vishnustotra, Purana pathana, etc 2 The subjects that were
included in the curnicula of these educational institutions
clearly indicate that 1t was dominated by the pniestly class.
It 15 known from the subjects taught in the educational
institutions like ghagkas attached to the temple that the
privileged class dominated the educational system of the
times This receives further confirmation from the language
used in the mscription that are found in the temple complex
under our survey Most of the inscriptions were composed
either in Sanskrit or in Oriya which was not the language of
the masses. It was the language of the aristocracy Thus, the
entire educational system of the period under our
consideration, was aimed at promoting the cause of the
privileged classes the priestly and the ruling classes It is
highly doubtful whether the people belonging to the lower
social orders were admutted to the educational mstitutions
of the period. There 1s neither epigraphical nor literary
evidence to confirm this fact. Thus, in conclusion we may
state that the entire educational system of the period was
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dominated by sacerdotal priorities rather than by secular
1deas. Mention may be made here that this was the general
feature prevailing 1n India as a whole.

TEMPLE AS PROMOTER OF AGRICULTURE :

Agniculture 1s the basic occupation on which the vast
majority of the population depends for its livelthood As
evidenced by the inscriptions, the Simhachalam temple as
the biggest land-owner and occupied a very important place
in the agrarian economy of the region Right from the
Chalukya Cholas, this temple had considerable landed
property Both royal benefaction and patronage took the form
of land grants

The temple acquired lands around the hill as a result
of the endowments instituted by the devotees. Early
mscnphions invanably refer to the aquisition of the land near
the tank at Adivivaramu. The earhiest inscniption of the
temple, dated 1087 A.D., mentions that a merchant of
Penugonda purchased the land near the tank and made it
over to the treasury of the temple?. In course of time even
the lands or villages in distant provinces like Jantarunadu®,
Kailyampadu®, Bobbili”’, Tengada™, Velanadu®, Potnuru®
and Odyadesa were granted to the temple. A number of
inscriptions in the temple belonging to the 13th, the 14th
and the 15¢h centuries record the endowment of land to the
temple for several purposes. Sometimes whole villages and
other times portions of villages or some plots of land, either
irngated or umrngated were gifted. But unfortunately, no
accurate record 1s available for the total landed property of
the temple 1n medieval times. However, from the inscniptions,
1t 1s evident that the landed property increased considerably
during the reign of the Eastern Gangas and the Gajapatis
According to Narasimha sataka of Gogulapati Kurmanatha
kavi, 865 acres of land were under the control of the temple

at the beginning of the 16th century*'.
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How could the temple authorities manage the
agncultural operations in the lands distnbuted over so many
villages, far and near? The inscriptions give us many details
of endowments of land and money by vanious donors They
also reveal 1n detail the mode of the utilisation of land and
the money As evidenced by the inscnptions of the 12th and
the 13th centuries, the temple invested 1ts money received
from the devotees, in the form of silver and gold cons for
the development of the temple lands near the tanks and
streams of the region There are many nscriptions of the
temple belonging to the 12th and the 13th centuries which
specifically give details about the nature of the investments
to be made out of the capital endowment of the donor and
the specific utihisation of the returns on it For example, one
of the inscriptions, dated 1207 A.D , records that one Snrama
Chatopadhyaya gifted 10 bragonapu-madas for maimntaining
an akhandadppa 1n the temple and that the same money was
spent on depening a tank at Duttanda It further proceeds to
state that the extent of one pum and five tomus of land
irngated by the aforesaid tank, was set apart and out of the
income accruing from it, one mana of ghee was supphed
daily to the temple for maintaining the akhapdadpa set up
by the donor®* Another inscription, dated 1210A.D, records
that the amount of 10 tysgi-madas gifted by one
Narasimhaniyaka for maintaining a Veda khandika was
utilised for excavating a tank. This inscription further states
that, the produce of the land of one pug and five tamus in
extent, which was irngated by the above tank was utilised
for offering naivedya to the god This inscription further
proceeds to register that the prasada of the god was made
over to a teacher who was to teach Yajurveda® There are
many such inscriptions which give same details* In such
cases the temple authorities themselves took the responsibility
of maintaining a service as stipulated by the donor In the
course of time, the temple appointed supervisors or certain
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local agents who took every precaution duning the cultivation
and the harvest and saw to 1t that after paying all wages and
other dues to the farmers, the produce was brought to the
temple These agents were appointed by the temple or by
the donors Thus is evidenced by an inscription, dated 1288
A D, which records that a certain Oddavad: chief by name
Mankaditya Devaraja gifted some land in Pulluvadadhara to
the temple For the cultivation of this land he appointed a
supervisor Jthan nambyalu, descnibed as tonta-pariksha He
received remuneraton from the donor who deposited 1t with
the temple In this record the donor gifted some land to the
tonwa-pariksha®®

The foregoing discussion will enable us to draw the
following conclusions

We have discussed so far the temple as a promoter of
agnculture by taking the land grants into consideration The
kings, the queens, the merchants, the feudatories and the
philonthropic public donated land profusely to the temple
The 1nscriptions will give us interesting information
regarding the historical evolution of these land grants Plots
of land, wnillages and garden lands were normally donated to
the temple. In the first instance the land and wvillages situated
1n and around the temple complex were donated. Afterwards
lands and villages located in different parts like Jantarunadu,
Velanadu, Odyadesa, etc., were donated to the temple The
land donations to the temple, though started from the 11th
century A.D, 1t extended upto the 16th century A.D It s
known from the epigraphical evidences that a maximum
amount of land donations accrued dunng the rule of the
Eastern Gangas and Gajapatis of Onissa.

Inscriptions also give us information regarding the
nature of the donations Individual plots and complete
villages were assigned to the temple. In some 1nstances,
certain portions of villages were granted In some instances,
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land under cultivation and also fertile land lying waste were
donated The later method was used only under the policy
of land reclamation or the extension of agniculture to the
fertile lands lying waste

The inscriptions also give us very interesting
information to the effect that the donors and the temple had
provided for irngational facihines Mention may be made
here that often provision was made for thé excavation of
tanks and also for the judicious distribution of water to the
fields

It 15 also clear from the above epigraphical references
that the donors took very keen interest not only in the
maintenance of the lands but also for the successful
exploitation of the fertility of the soil In this connection the
donors appointed supervisors to look after the agricultural
operations at different stages of cultivating various crops It
1s of interest to state here that in one of the inscriptions
referred to above, there 1s a reference to an official by name
tonwa-pariksha Pariksha was the designation of an official
appointed by a king Thus, 1t 1s likely that some of the
supervisors were even appointed by the king. In this
connection we may state that these royal officials were in
charge of looking after the agnci-tural operations over the
lands and gardens donated by the royalty Hence we may
state that tona-pariksha was a royal official i charge of
supervising the gardens donated by the kings or their kith
and kin In any case these officials or supervisors were
maintained by the donations made by the dunors but not by
the temple treasury

) The innumerable donations of land and villages made
to the temple by the kings, the nobles and other wealthy
people etc , literally converted the temple nto a landed

magnate
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1n) The lands donated to the temple were located in the
proximity of streams, tanks and were adjacent to the
villages This facilitated a great deal to carry on the

agnicultural operations unhampered.

m) Further, 1t 1s evident from the epigraphical evidence
that along with land, cattle also came to be donated to
the temple These cattle were not meant for sacnfice
Thus the cattle wealth improved and this 1n turn
facilitated growth 1n agnculture

1iv)  The epigraphs also give us information regarding land
measurements Land was measured in terms of the
yielding capacity like putas and timus

It 1s thus evident that the temple promoted agrarian
economy to a very great extent

TEMPLE AS AN EMPLOYER :

The temple 1n the ancient and medieval times played
the role of a big employer The rituals, festivals and the allied
services rendered 1n the temple were conducted on a large
scale For the safe conduct of these ceremonies and rituals
the temple required the services of a large number of people

The temple 1n the ancient and medieval times acted as
a promoter of fine arts and also helped in the diffusion of
learmng and education Thus the temple recruited dancers,
musicians, teachers, etc , on a large scale

The temple to run the administration required the
services of different types of people like the priests, the
supervisors, the garland makers, the basket makers, the cooks,
etc It may be stated here that this temple personnel were
maintained by the temple treasury and also by the donations
made by the donors in either cash or in kind. However, 1t 1s
beyond despute that the temple generated not only
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employment facilities but also opened new avenues of
employment.

In conclusion we may state that the priests, reciters of
vanous relignoug texts and hymns, teachers, etc , might have
been recruited from the priestly class This 1s very well
attested by the names of these persons that are recorded
the inscnptions referred to above The memal servants of
the temple like the garland makers, the pottérs, the jeweliers,
the water carrers, the carriers of the god during the
processions and festivals, etc , were mvanably recruited from
the unprivileged classes The same 1s the case with regard to
the dancing girls (sanis) singers and the musicians In the
end we may state that the temple without doubt acted as a
great employer. But 1t 1s likely that 1t also promoted social

fragmentation.
BANKER :

As evidenced by the inscriptions the Sinhachalam
temple recerved grants directly and entrusted them to some
individuals on condition that the interest accruing from the
grants, should be utilised for providing some service to the
temple instituted by the donor The temple also nvested its
money received from the devotees, on the temple lands and
out of the yreld from the invested money, the specific service
(instituted by the donor) was maintained without interruption
Thus, the temple was responsible for these monetary
transactions. To effect these transactions and to maintain the
services the temple had 1ts own accountants Sometimes the
pujaris or sthanikas would be entrusted with the grants and
asked to arrange certain services to the god out of the interest
from these grants. We have innumerable examples found 1n
the inscriptions to attest these transactions*

It is evident from the epigraphical references that the
temple received innumarable cash donations and deposits
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The donors who made monetary grants specified in many
cases that the interest accruing from the principle was
expected to be spent on the services instituted by them It
may be surmised that the temple mught have mnvested the
deposited amount not only for the extension of the temple
but also used 1t for other monetary transactions which could
bring monetary benefit to the temple This 1s exactly what
the modern banks are doing Thus, the medieval temples in
one way acted as the forerunners of the modern banks

TEMPLE AS UNIFYING FACTOR :

The ceremontes, ntuals and the festivals occupy a
position of paramount 1mportance 1n any temple They
normally attract people belonging to different castes and
different levels of economic income Thus, the temple
festivals and nituals become a source of inspiration and
attraction to the people Further, most of the temple festivals
are organised and designed 1n a such a way that they should
become an attraction to the people of all classes It was
perhaps with this intention that music, dance and singing
had become part of the temple nituals By and large, the
anthropomorphic nature of the Hindu #gamas that
systematized worship 1n the temples, sought to do unto the
Lord’s image what the devotees would do unto themselves
for soulful pleasure. With many of these festivals and
ceremonies thus, the large scale participation of people in
the celebration of these temple festivals and rituals ought to
have contributed largely to social unity and national
integration The best example at present to illustrate to point
in focus, 18 that not only the Simhachalam temple but also
the Tirupat: temple complex became a centre of attraction to
the people belonging to different regions, adopting different
creeds and following different traditions. Thus, the Tirupati
temple complex promoted not only religious unity and
cultural integration but also has come to remain the Vatican
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of Indha. It 15 likely that the Simhachalam temple might have
served the same purpose 1n the medieval times [t is
hstoncally sigmficant to note that medieval Andhra had never
experienced social tensions and sectanan conflicts

TEMPLE AS PROMOTER OF INDUSTRY :

The temple also played a very important part in
promoting industry It 1s known through the mscriptions that
the donors donated o1l, camphor and various jewels to the
god This in its turn promoted the cause of oil industry and
jewel making of jewels industry References to several jewels
and oil sellers and guilds confirm the above statement
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CHAPTER - VI

CONCLUSIONS

inscriptions embody the results of the present

rescarch work on the cultural activities of the
Varshanarasithhasvami temple at Simhachalam. The temple
inscriptions have rich information regarding the social,
economic, religious and cultural history of the Kalinga region
in general and Andhra in particular. The temple has more
than 500 and odd inscriptions which help us to understand
the pristine glory of the temple. On the basis of the
inscriptions we understand that by about the 11th century
itself the temple became very popular and one of the
important pilgrim centres in South India.

The foregoing study of the Simhichalam temple

The earliest inscription found in the temple which is
dated 1087 A.D., belongs to the Chalukya Chola king
Kulottunga I while the latest, is dated 1798 A D During this
long period of about 700 years kings of several dynasties
who ruled over the Andhra country greatly contributed to
the economic growth of the Simhachalam temple by their
lavish gifts. The gifts were made for conducting festivals,
rituals, cultural activities and different services to the god
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Varzhanarasimha. We have also valuable information m the
inscriptions with regard to the religious as well as the
administrative staff of the temple. Since the Simhichalam
temple is close to Orissa the latter’s influence 18 clearly seen
in the inscriptions.

It is known from the epigraphical information that the
Sihhachalam temple became very famous right from the 11th
century onwards for the celebration of festivals like
Akshayatrittya, Kalyanotsava, Narasimha-Jayanti,
Janméashtami, Dipavali, etc On the festival days one could
see the blend of deep devotion and mood of festivity n the
pilgrims who were attracted even from far off places. Of the
festivals akshayatritlya, which falls on the third day in the
month of Vaisakha, 1s of special significance for the
Simhichalam temple. The Kalyapotsava of the Lord
Narasuhha was celebrated with great pomp and slendour for
five days It resembles the wedding ceremony that one sees
in the Hindu household. The Kartika dipavali and
Janmashtami were also observed in the Simhachalam temple.
In fact, except for one or two festivals like Kumara-punnami
almost all the festivals are being celebrated with pomp and
grandeur even today This speaks volumes of the popularity
of festivals through the ages.

Apart from the festivals, the mscriptions furmsh us
detailed information regarding the mode of worship that was
in vogue in the Simhachalam temple Usually in Indian
temples the daily worship begins with the chanting of
suprabhata and ends with sgyanaseva. The same procedure
was known to have been m practice mn the Suhhachalam
temple also. In the proceedings of the daily rituals food
offerings and different services were to be offered to the
god at specified imes. To maintain these rituals the devotees
donated a number of gifts to the temple over centunes. Apart
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from these daily proceedings the kings, the queens and the
chiefs instituted some special services (bhogas) to the god
m their names.

The kings, the queens, the chiefs, the nch as well as
the common people made liberal endowments, both in cash
and kind, for maintaining different services The revenue
from all these sources was generally made over to the temple
treasury, which, in it turn, paid for different services either
in cash or in the form of a share in the prasada or both by the
temple authorities to the persons who were appointed to
perform the specified services. The number of cash
endowments testify to the monetary economy of the period
under our study The money deposited 1n the temple treasury
was treated as principle amount and only the interest accruing
from 1t was utilised for the services. In some very rare
mnstances the principle amount was utilised, specially for the
development of irrigational works and agniculture In such
cases the temple authorities themselves took the responsibility
of maintaining the service as stipulated by the donor The
judicious utihisation of the deposited principle amount and
the interest accruing from it for the vanous developmental
activities in the temple show that the temple authorities gave
a lot of importance to the balanced budget.

Cattle was frequently gifted to the temple because it
would get multiplied in course of time and thus increase the
cattle wealth. The endowed cattle was for the express purpose
of supplying milk, curd and ghee for maintaining food
offerings and akhapdadppas. The frequent donations of cattle
would give us a clear picture of the cattle wealth and the
economic stability of the temple. Land assured a permanent
source of income and donating land was considered highly
meritorious. Land was gifted to the temple for various
dancers, educational institutions and for maintaining the
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cattle belonging to the temple. By the land endowments the
temple economically became very strong in course of time
and was able to maintain its activities to the fullest extent
Like land, villages had also assured uninterrupted mncome to
the temple The willages were granted by the king or with
his permussion by others This shows that royal patronage
was extended to the Simhachalam temple for increasing its
fame and popularity 1n the Kalinga region The kings and
the queens gifted different types of jewellery to the god
Varghanarasimha This holds good particularly in case of
the Eastern Ganga kings and the Vijayanagara king Sri
Krishnadevaraya. The description of the various jewels found
in the inscriptions attests not only to the wealth of temple
but also to the artistic skill of the contemporary goldsmiths.

As mentioned above, with the lavish gifts made by the
people belonging to different strata of society, the temple
became quite rich and was 1n a position to conduct various
kinds of religious services and observe many festivities.
Consequently many people were associated with the temple
admimistration and the Suhhachalam inscriptions bear
eloquent testimony to this The temple staff mentioned in
the inscriptions can be devided into three sections, (1) those
who were connected with the rituals and religious services,
(2) those who were engaged in supervisory duties and were
involved in the administrative activities and (3) others who
perform menial works The Brahmanas and Nambis, who
were Vaishnavas, participated in the conduct of services like
worshipping, supplying water and garlands, etc., to the god.
The Boyas, Nayakas, Dasaris, Khildris and Sanis who
belonged to the fourth caste were associated with the temple
to serve the god in one way or the other. The Boyas and
Khilarts were entrusted with the maintenance of cattle
endowed to the temple. The others were engaged in the
cleaning of the temple premises. The sanis who were beautiful
and skilled in music and dance were drawn from all the
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sections of the society. To meintaia all these functionaries
the devotoos richly endowed the temple with munificent gifts
like money, land, etc. From this we can state that the temple

It is evident from the imscriptions that during the early
inscriptions of this period which purport to record
endowments made to the temple, end with the statement
1 dharmamu srivaishnavula raksha, implying that the local
Vaishpavas connected with the temple should protect the
charity. From the time of the Iater Eastern Gangas the official
bhoga-parksha came into prominence in the temple
administrative structure. With the advent of the Eastern
Gangas the government officials came to be associated with
the temple administration becanse of the growth in the
activities of the temple which by that time developed into an
important pilgrim centre attracting devotees from far and
wide. The Sisahichalam temple inscriptions of the medieval
period clearly point to the important role played by the temple
as onc of the biggest employers.

Although adequate information is not available about
the role played by the temple in promoting education the
extent evidence is of considerable significance. As in the
case of any other big temples, the Simhichalam temple also
played a significant role in promoting the twin fine arts of
dance and music. The Kings and the rich gifted a considerable

and dance, to the temple. To impart training to the temple
dancers, dance masters (sapavas) were employed by the
temple. Dance and music formed part and parcel of daily
services and in fact they were included among the 16 kinds
of spacksras.
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A few inscriptions attest to the fact that the temple
had many scholars on its staff. Among the sabjects taught in
the ghasika attached to the temple, were the Yajurveda, the
puripas, the kivyas, the nagka, the alasksra, chchandas,
abhidhma, etc. Thus, sacerdotal and secular education was

imparted by the temple to the students.

In conclusion we may state that a detailed and analytical
study of the epigraphical wealth of the Simhachalam temple,
enable us to state that the temple under our study played a
very vital role 1n social, religious and cultural history of
medieval Andhra. Though the present work is the first
genuine attempt in this direction, yet there is scope for further
analytical studies on the same lines Thus it should be noted
in the end that the epigraphical wealth of the Simhachalam
temple is a most fertile and fruitful source for researchers to
make their intellectual excursions.
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ARCHITECTURE :

Asthina magdapa - Assembly hall
Bhoga magdapa - The hall of enjoyment
Dhart magdapa - Kichen
Dvara - Door way

Gah gopuram - Mam pagoda

Garbha grha - lnner sanctum

Garuga stambha - Garuda pillar

Jaya stambha - Pillar of victory
Kalasa - Vessel - Fmul

Kalytsa mapdapa - Mamnage hall
Mandaps - A porch

Mukha maggapa - Entrance hall

Nitys maggeps - Dancng hall
Prskana - Compound wall, eaclosure
Sikhars - Crown
Tirachugyumala - A clomster of the temple
Vimina - Tower

139

GLOSSARY



FESTIVALS :

Akshaystritiys - 3rd duy of e beight fortaight of the month Vaistkhe
Amivism - Pl moon day

Ekadasi - Eloventh day aller the fall mooe

Makhere Saskranti - Winter solstics

Dakshmayaps Saakrsnti

Méga Seskrant: - Zupitors estry mio the siga of amnes
Tirunal - Festival

Uttarzyags Sadkrants - Sommer solstics

Vishu Seskrant: - The day on which the Sus esters a particuler r3h
Utsavs - Festyval

JEWELS AND ORNAMENTS :

Bilassrammliu - Short garieads

Kagryamn - Wnst orssmsent, A bracelet

Kashemak - Garland for the meck

Pathakam - Pendant

Pahigpds Pogaga Pavela Make - A gariead of mmsmeops claag: flowers
Pushpamgla - Garlend of flowers

Saskie chekishs pathelaum - Gerlend with Saskhes snd chekns

Sikha asagabhagapem - Serpent crnament stuck = the Wl of the hair
Trnean smtysiachivw - A garhnd of gold with theee strmngs of penrls
Vajraminikyshs Kagryshs Joge - Ornaments for the Ankies sst wilh pescions

sones.
Vagjaysstimshs - A gariend henging below the knses
OFFICIALS :
Adbikan - Supermtendent

Bbegdacadhiken - As officerin-chage of the treaswry
Bhoga-parksha - Supervisor of tample worship
Bhoga-karagam - Accountant of the temple
Kaluga-parksha - Supervisor of the Kalidga regron
Koshta-devula-parksha - Officer-m-charge of stores
Kostha-karapassu - Accountant of the stose
Mahipstn - A district officer of the admmistative systom of Gagepatis of
Onss.

Pradani - Mumster
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Seatpets - Commmander of the nulstary
Scikacanesnns - An scoountant of the Treasury
Snigaca-pariksha - Supervisor of the temple jewels and articles
Sthanapet: - An offical-in-charge of the temple
Toia-pariksha - Garden supervisor

PERFUMES :

Agaru - A kmd of sweet scented wood
Chandena - Sandal

Gandhe - Smearmng of Sandal wood
Karparamu - Camphor
Kuknmapavu - Saffron
Kastan - Musk
Pachchakarperam - Refined camphor
Paluga - Cavet oil paste
Paladagda - Garland
Txta - Holy water
Panomro - Rose water

WEIGHTS AND MEASURES - COINS :

Adéa - Both Laqand and unst measure m medioval times
Chmatlu - A uast of messurement equalent 10 a gram
Gedhiys - A com wsed n the medieval tmes

Kustachs - A measure wsed for hgued

Mada - A com m the mechoval tunes
Manika - Liguid measure

Pow - Laad and gram measure

Tadka - Com of the medieval tumes

Tamu - Land and gram measure

GENERAL :

Abhisheka Sacred bath to the derty, ablution
Achirya Preceptor

Achamantya Takmg m a quantity of water
Adivyaysns Leammng, study specully on vedas
Agames : Sacred toxts relsted to the conduct of worshyp

Agrahans : Educationsl metituion m Ancunt snd modieval tunes
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Aksdaveg:s A bheavenly voce

Akbhagdadipa Perpetual lamp

Alvar Vashnava Samt

Asga radga bhogs Bodily and external emjoyment
Ankursrpega Sowing of seeds

Ardbgzamu A penod of one and balf hours of sunset
Archaka Pnest

Archana Worshp

Argya Washmg the hands

Asans Offering of a seat

Avshana Locshsation

Avattinn Incarmation

Avasann Worship offenng at certamn times
Bhakti Devotion

Bhagdara, Sribhagdara Treasury

Bhoga Food offenng to the deity

Chamars, viijamara Fly whisk, chaun
Chamara seva Waving fly whisk

Chandanalsgy: Application of sandalwood paste
Dartana Audience, seemg the god

Dasans Gardeners, Garland makers

Das1i A servant maxd

Dharmamu Chanty

Devasthanam Temple complex

Dbharma Rightecusness

Dhvaja sthambha Flag stafl in the temple
Dhyana Contemplation

Dhapa Incense

Digvijaya Conquest

Diparadhana Lighting lamps

Dogdavanamila Garland reaching up to the feet
Dvara pilaka Door keeper

Gotra Endemenic group

Ithasa Traditional story, legend

Jaana Riught knowledge

Kama Satusfaction of physical desires

Kivag: Scales carrymg en ones shoulder
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Kivya A poetical work

Kolanu Coloured design

Kolupu A service offered to the god
Madhyshne Msdday

Mils (Pusps), Mstika Garlsad

Maaya Laad

Masgalagrslu  Auspicious songs

Mipap  Evening

Mukhan Blower of the bellowes

Matha Monastary

Moksha Salvation

Narvedya Food offering made to the deity
Namb: A Non-brshmin Vaishpava priest
Nityicharya Dance master
Nibbandakspdru Functionanes

Nibandha A share in the consecrated food
Nyarapa The real form

Paschampta abhisska Ablution with five hquds viz.,, milk, boney, curds,
ghee, coconut water

Pancharika An attendant

Payasamu A hquud food prepared with milk and other items
Pradakshina Cucumambulation

Prassdam Food offered to the desty

Paje  Worship

Payinn  Priest

Pursse A mythological story

Pusps A flower

Raja bhoga Midday offermg

Repan Worship offered m the moming

Sahashradhara Taliyapstra A plate with one thousand holes
Saka A calender reckonmg starting from 78 A D

Sani, Devadsst A dancing girl attached to the temple
Sandhya Conjunction between the day and might

Sanmdh A shrme

Saptasantanas Seven kinds of children, viz., tank, well, garden, temple, Iterary
work, treasure and son

Sarvaminya Exclusive gift of land
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Sataka A collection of one hundred
Sathagopa A rephca of the feet of the desty
Satra Choultry

Seps svassamu Food offermg made w0 the derty at the tane of
bed

Srbali A food offerng © the desty

Tiruchugumahdevullu  Subsidiary derties, Panivaradevatas
Tiruvajika kola Torch

Drvys ko

Twu-ardhgyamu One mght part of a dsy

Twuvidm  Takmg procession around the temple street
Tmuvarsdhana The sacred ritual

Tnbhangi A dancing posture

Tulasy The holy basil held 10 veneration by the Hindus, es)
worshippers of Vishgu

Utsavamarti  Processional mage

Vamsakinm Flutist

Veda khapdika Land gified for vedic leamnmg

Vidgiyamu Betel leaves along with arecanut

Vigyamu

Vntti A share o the consecrated food

Yajaopavita Sacred thread across the shoulder

Yuga Penod of time accordmg to Hindu tradstson
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