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APPEAL
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AUTHOR

“All this world is Brashmen” Haere ‘this’ means ‘woild’
It is produced from ‘matter’ (Padardha) which includes sound
(sabda). Vedas is the knowledge (jnana) limited by Sound,
Brshma is the knowledge limited by the impression (Sams-
kara) of the both. is called ‘knowledge’ Vidga). Then the
three terms Veda, Vidys, and Brehma ate synonyma that
desl with the same thing. So we get the statements ‘Vedas
are four’ (chetvare vedaha), Trippis knowledge (Trayes vidya)
and tripple BrahmsiThryam Brahma) Then we get this perce-
ptible material phenomena, Every where in this world we
see different types of objects with their own limited know-
ledge, How to know this world? it should be heard through
vedic Sound; It should then be meditated t0 know the soul
from which it has evoived, Thus the secret of veda comes
to our experience.

Veda and vidya can be known by knowing Brahma but
not Brahma by knowing them 8o sruthi hoids “All this world
is Brshman’ It did not say "All this worid is vedas’ or Al
this world is knowledge’ veds snd vidys become insignifi.
cant without the knowledge of Brahman.

Hence this book is entitled "Brahma Vijnans Paricha-
yam” and it belongs to the divine teaching end grace of my
Guru Jayspur Rajasabha Pradhan, ““Sameeksha Chakravarti”
Swargesys Vidvadvars Pandita Madbusudhana Serma Ojhe
Vidya Vachaspathi.

“Be the knowasrs of Brahman’



INTRODUCTION

d6.9 drininmolurqulu.
{1919-1983)

Discipie ot the Author 8 Author of
Mahsbharsta Vaijnaniks Semeeksha.

All psople know the four faced Brahman of our Epics,
but not the one propounded by vedas, who is ‘One without
@ second’, ’One who has become all this world” or "By
whose grace and knowledge every thing is known' The
knowledge of this four phased Brahman has been focussed
by the vedic seers and it Is Superior to any other kind of
knowledga. ultimately veda itself is Brahman, It is the basis
for the expension of Indian Epics, The entiyy of Brahman is
infinite knowledge, intinite power, and infinite substance.
The alm ot veda is to make the individual who is finite
realise his infinite nature and become one with the Brah.
man, Those who really wish to come out of the bondage of
the universe must necessarily turn to this knowledge of
Brahman, and there is no other way. Noble utterances of

the grest will lead us to experience the eternal bliss. This
book belongs to this category,

This book *'Brshme Vijnana Parichayam™ deals with
Various aspects like . creation; dilferent kinds of souls;
retreat of soul; physical spiritual and caussl bodies; re-birth,
knowledge and action; etc. in_ nut shell that everyman
should be acquainted with.

The intricate doybts what, when, how and why of the
creation will aytomaticsily be solved with the knowledge
of the crestor (Brahman) To know how this world inspite of
its naure ot oneness (Brhman) sppears difterent is the path
of wisdom (Vijnana) and to know how this world of plura-
lity is termed as single entity is the path of knowiedge
(Jnana). Both approaches are vividly shown in this book,



Accordiug to scriptures what all is there in the universe
is in the individusl and visa vis. The two facts “All thig is
fourfold Brahman'' snd ‘'The Brahman is establighed in ell
everywhere’ are harmonised in this book, The extent to
which our present Science pierced, is only one ot the four
states of Brahman which is destruetible and non-sternal, But
above this there are three eternal states. How great is our
vedic knowledge that dealt with them upto the unconditio-
ned Being (nirvisesha)! If we know the eternsl science of
vedas we do not wonder at the achievements of material
Science,

Non.dualism and Dualism sre harmonised in the discu-
ssion of essence (Rasa) and power (bala) of the supreme
Being and the unconditioned Being, Those who get acquai-
ntance with the inner four sheathes i e, spirit, mind, wisdom
and bliss of the Inexhaustible Being will be able to enjoy
the inner subtle worlds.

Knowiedge of, the forms of the Destructible Being
(Kshara), Indestructible Being (Askhara), and Inexhaustible
Being (Avyaya). the action of Brahme, Vishnu, Indra,
Agni and Soms; the levels of crestion; Veda, Yasjna,
Praja, Loka and Dharmas will lead us to understand
the process of evotiution snd dissolution of the
cosmos, The form of the Cosmos is shown by snslysing its
branches - the supreme world (swayambhu); the middle world
(Parameshti); the Heaven (Surya); the Moon (chandra) and the
earth that depend upon the inexhaustible Avyaya (Parorajo)
for their existence,

By knowing various kinds of souls like santhatms,
Mshanatma and the creation of physicsl. Subtie snd caussl
bodies, we will be enlightened ourselves with our own Ytue
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form, The suthors criticism that Liberation is the release of
soul from the organisation of powers (bala chithi) is most
suthoritative, Generaily people think. the soul in all the
bodies is one and the same but the euthor points out
different kinds of souls in the body and the variation of their
rays. The last chapter deals with different forms of ‘Aum’
(Pranava) of Mandukyopanishad, the source of complete
and perfect knowledge ot Brahman.

All the facts that are essential to make the individual
enter the vedic lore are dealt in this book. It is praiseworthy
that the three modes of Brahman, physical, divine and
spiritual are interwoven, The greatness of this book is that
it acqusints ug with the Vedic terminology, The work is very
uselul to understand the secret meaning of all sastras,
Bhagavad Geets and Epics.



A Work with Divine Love

Qr. )ac’un,a Eimmula.

M. A, D Lit.
International Post

HYDERABAD

India is chiefly atand of its own Speciality. It is a land of
righteousness and action, Its philosophy is based on action oriented
universal theories but not on simple imagination or blind faith,

Inspite of its ditferences relating to righteousness, religion
and belief the unity that we find here in the fact of seli-realisation is
no where on the earth. To speak the truth, all these religions and
beliefs have appeared to achieve this umity. They are only wave -
differences of the ocean of eternal philosaphical knawledge, But what
is needed is 10 view the ocean, not waves, We need a Guru who can
give such a view for self-realisation.

Vedic literature is the back.bone ot Indian philosophy. Veds
is not a book It is matter with a soul in it 1t becomes embodied and
appears as Cosmos and st the same tims remains unembodied obove
the Cosmos. To know it is real knowledge. Iis result is bliss. This
is what we cail Rasa-Siddhi or attainment of eternity.

Unfortunately India has been going astray from the spiritusl
thought, from a long past, being involvad in mundane aftairs, and
fascinated by wastern culture, It is so far away that it can not recognise
how for it is to 1ts spiritual lore, Now there 8re no trus perceplions
of anything but illusions and allusions, Mind does not believe the
realities s0 much 8s it believes mesmaerism. Yet there is no desith of
Gurus who have been watching and correcting these evil conditions
{from time to time
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Brahma Sri Challa Krishna Murthy Sastry garu is one among
such grest men. He is honoured with the title Anusruta Vaijnanike,
The commentary he has supplied to the Vedic literature is a great -
wonder,

1. Bhageved Geets Vijnanem, 2. Atmas Brahma Karma
Vijnanam, 3 Kerma Yogs Vijnansm, 4. Varnasrama Samskara
Vijnanam, 6. Bhagavad Geetacharya Vijnanam, 6. Srimed Brahma
Vijnana Parichaysm and, 7. Vedants Matha Sameeksha are his
famous published works, His unpublished works are Veda Vijnanam.
sopanishad Vijnanam, Brahma Vijnanam, Purana Samiksha etc.
in sll his writings, the fundamental philosophical spirit appears
besides religious harmonisation,

The Vedic litersture Is in indirect.language, full of technical
terminology. Our ancient literature-vedas, epics or ssstras will be
Greek and Latin to those who have no Knowledge of the symbolic
language, It means their inner heart will not be revealed. To.day this
deficiency is in greater degree, in our Country, the consequence of
which is, the mind is full of doubts, We are not able to reap snswers
that give peace to our mind, |f we get any, they are only verbal but
not based on experience.

Here to our rescue Sri Krishna Murthy Sastry geru, has given
us this Brahma Vijnana Parichayam. This his work is an introduction
to the whole Vedic literature It this work is properly understood, the
socrets of vedes, epics, and Sastras will begin to reves! themselves.
I to know one’s own seif is ths aim of Veda, it is remarkablylachiev-
able through this work.

Telugu peopie’s indebtedness to Krishns Murthy Sastry geru

is untepayable for the great spiritual heip he rendered to them tiwough
his works with divine love and grace.
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Itis 8 great pleasure t0 me that Srimesn Raghavacharys s
transmitting the great work to non-Telugu people of the world through
Bnglish trensistion with all his devotion to the anthor. | feel joy et
this transistion work not by the reason that the work (s grest becsuse
it is transisted into English, butsuch great work will be in English
fanguage too. Withregard to Veds, such of these transiations will
provide stuft 1o mind and lead to real and perfect thoughts towards
one’s own self, the world sround and Cosmos. 50 we should weicome
these transiations.

The method of transiation is not only actual to the originel but
independent; giving joy to reader without creating any trouble. Non.
Yelugu peopis will get acquaintance with Vedic literature even without
knowledge of Sanskrit. | think the life of Sri Raghavacheryulu is
meaningtul with this his transiation work. | appreciste with all my
heart my brother Reghavacharys, a poet, Scholar and philosopher.

| pay my tributes to the feet of Sri Lord Venkateswars for his
grace by giving this his Vedic knowledge to his creation through
Sri Krishna Murthy Sastry and Raghevachesrya.



Translator's Note

This volume is 8 precis transiation of the original Tefugu work
**Brahma Vijnana Paricheyam™ of our Paramaguru Sri Challs Krishne
Murthy Sastry garu.  Attempt has been made 10 compress the matter
both by sbridgement and retelling while st the same time retaining
inspiring passages of the original which are put in quotations.

The knowledge of Brahma - the Creator is only the source to
come out of all kinds of entanglements and ignorance and grasp the
reality, The subject is such that it should be read with heart but not
mind not only to realise one's own true form, nature, and position in
the creation butto become one with God. Though the original has
such s universal validity based on Vedic authority, it is in Telugu
language for Telugu people only. My aim is to convey the rich content
to the people of all languages.

| thought it appropriate to keep the ssme introductions of the
origina! - the appeal of the author Brahma Sri Challs Krishna Murthy
Sastry garu, the introduction of our father Sriman 8. T. V. Srinivasa.
Acharyulu gatu in this translation work,

| am oblised to Dr. Acharya Tirumals our National and Inter-
nationsl Telugu Poet and English Poet too for his encouragsment and
‘A work with Divine Love’’ supplied to this work.

| foel my life meaningful atthe feet of my Parama guru Sri
Challa Krishna Murthy Sestry garu and my parents 8riman S. T, V.
Srinivasacharyulu garu and Sugunavathi if this translation work meets
the need of mankind,

My thanks are du® to the authorities of Sri Tirumala Tirupathi
Oevasthanams tor their financial Aid to bring this work into light.

Transiator,

TANUKUY 30 D @.,‘..m’quu'“.

10-9-1993 M. A, M Ed.,
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CHAPTER - 1

“The ‘One’ only has become all this!
*’All this world is Brahman''2 '
"Brahman is one without ¢ second’'3
Al this is Atman*'¢

The above scriptural statements prove that the
multiplicity of the world that confronts us in all directions
appears so inspite of its originsl nature of Oneness calied
Brahman,

Al this world, is four-fold® namely 1, The body
(puram) 2. The indwelling self (purusha) 3. The supreme
being (paratpara) and 4. The unoonditioned being
(Nirvisesha)

The first twe states of Brahman together are called
universe (Viswam) and the later two are above the universe
(Viswathitham)

The Body (Puram)

A}l that which is externally perceptible is the orgenic
whole of souls and physical elements, Each organ of the
body consists of its own soul snd physicel elements,
These moditications (vikaras) are the particulars (viscshas)
accepted by the Atman and they make it sppesr ditferent in
ditferent individusis, So the body is called Vigrehs,

—————— 4 100 e+

“Ekam ve idem vibabhuva setvem’’
“Sarvem Khatvidem Brahma™
“Eiameve sdvitiysm Brahma™
‘*Aitadatmys midem servem’”
*Chethushtayamvs idem sarvam’’ (keushitaki sruti)

orun -
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The modifications sre of three types, 1. Things of
our imagination : 1. Sides (such as the East, the west, the
south etc.) 2. space 3. time 4, number 5. transformation
(parinama) 6, separation 7. conjunction 8. disjunction
9. difterence and 10. identity. These things are self.
existent in our thought only. So they ere called aupspedikas,
or upanamas oOr aupanamikas.

2. The extemnal things :- The earthly substances like
food (anmam) water (jalam) and medicinals (aushadhas) the
spatial essences of rhe sun, the moon etc,, flow into the
body from without and these are called upasargas or
supasstgikas,

3. The internal things : Certain things naturally
evolve within every individual, from his cwn soui, hke
rust from iron, foam from water or creem from milk. These
are called upsjanas or supajanikas. The complex of all these
moditications is called ‘the universe’ from the view point ot
God (Iswara) and the ‘body’ (sariram) from the view point of
individual (fjiva). As the body is the means [upakararam] of
the indwelling self [purusha], it forms his outer pert-one of
the four states of Brahman. "‘where the soul dwells is called
universet.

The Indwelling Self (purusha)

The body is three fold 1 Psychic 2, Spiritual gnd
3, Physical. The lite orgen [prara) that enters these three
institutions is called the indwelling self [purusha]. He
becomes divided into three beings according to the three
embodimental institutions, 1. the inexhsustible being
{Avyaya] 2. the indestructible being {Akshara] and 3. the

1. "Vissthi yatrs Atmas tath Viswam**
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destructible being [Kshara] They sre aiso called 1, transce-
ndental [para] 2. the supreme [paravara] and 3, the
phenomens! [apara] of Brehmen respectively. The desyu-
ctible is the meterial cause of #ll modifications 1. o. birth,
existance and dissolution. He is the basis of all transforma-
tions like the clay of pot or yarn of cloth. The indestiuctible
who lies within him, participates in sction but is un-chen-
gesble The inexheaustible is 8 pure being beyend the cause
and effect. But he is the basic. causs and witnessing cons.
ciousness of all forms like the sun-light for the eye in the
act of seeing. The three souls of these thres indwellers
form the second state of Brehmen.

The Supreme Being (paratpara)

Besides the three indwellers mentioned sbove, there is
another Purusha called Gudotma Prajepati. The indestrucii.
ble in the inexhaustible, grd the destructible in the inde.
structibla  pervede equally without any distinction,
The inner. most inexhsustible who is elto called
the inner Soul is indivisible but stands as it divided
in beings. The different kinds of embtcdiments meke him
appesr 30. So esch individusl is & unit of three kinds of
beings fimited by the wondrous power [yogamaya). Thus
the individuels evolve innumerably. For the birth, staying
and dissolution of these individuals fimited by edjuncts,
there must be some adjunctiess snd unlimited substistum,
different from them. This substretum which is unilimited by
time and space is called the supreme Being. He is the
sowrce for the ocean of powsrs (bala) and an extension of
Brahman. He is the sssence (resa) and origin for the
evelution of infinite powes, Though thete powers aie
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deteriorating ones, by their very nature, they are eternally
related to this indestructible essence, This ‘Oneness’ or the
supreme Being due to this reason, is called ‘Feariess entity’
{abhaye), snd he forms the third state of Brahman.

The Unconditioned Being (Nirvisesha)

The essence (rose) and power (bolo) - the immortel
and mortal forms; Knowledge (Brahma) snd action (ksrma)
the immovabile (sthira) and the movable (chara) are relative
things. Yet we cen imegine the essence as a separate thing
by our inteliect (buddhi), Then we cali that transorganic
essence, sn unconditioned being (Nirvisesha). Human mind
fails to comprehend this thing. But we hear of him in veda,
with unthinkable snd indefineble terms. For cur immediate
understanding, it is enough if we can know him as a pure
entity or superior existence 10 all things of transformation,
This unconditioned being who is the form of pure essence
(kevalarasa swarups) is the fourth state of Brahman,
Thus Brehman is tour-fold,

Analysis of the Destructible Being

The body is the object of transformation and it is
based on the destructible being. As it is destructible by
its very nature and located in the destructible being, it
will never transgress the tripple being (Tripurusha)

The quituplication of the Destructible Being

The destructible being hes five aspects. 1. The causal
body (kersna sarire) 2, the subtie body (sukshma sarira)
end 3.the Physical body (sthula sarirs) &, the people
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{prajavarga) and the weelth (vittavorga). The causal body
is a composition of knowledgs (vidya) or both knowledge
and non-knowledge. All the deities-the fire, the sir, the sun
the two kinds of essence (bhaswara soma and diksoma)
that move in body and occupy the sense oigans, form the
subtie body. The five physics! siements form the physical
body. The external conscious-beings like men and women
who are physicaily relsted, are called people (prejo). The
srtificial and non-eterngl things of our enjoyment are
cealled ‘wealth’ (viththam) and they are of two categories-
Non.living things such as houses, clothes etc. and living
beings such 88 men cows etc, Thus the destructible being
is divided into five categories,

Analysis of the Indestructible Being

The indestiuctible being exists in the destructible
being as the sole commander of all his transformations.
He has five different sspects called 1. Brshma 2. Vishnu
3 Indra 4. Agni end 5. Soma. The tirst three indestructi-
bles are located in the heant, (hridyokshores) snd the other
two are the byproducts and designated as prushiyaksharas,
The synthetic whole of these five indestructibles: is an
indestructible being, Brahman is the spirit of establishment
among hridyaksharas, Vishnu is the god ot sacrifice. Indra
is the god of light and life. Agni (fire) is the god of
expangion (vikasamaya). The estsblishment (prathishta)
causes the existence or baaring of the soul, The sacritice
(yojno) causes atuwaction (okarshana) which we call the
spirit of appetite. The potentislity exhibited beyond thse
limit of abiity causes outward motion. The outward motion
along with the estsblishment (prathishta) is called
expansion. The inward motion along with the establishment
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is calied contraction. Sested in the body, these five
indestructibles use their respective spirits, The individual
who starves with the out going spirit administered by indra,
sttracts the external essences from tims to time and fills up
his deficit with the help of the spirit of appetite administe-
red by vishau, Thus the individusl fills up his deficit,
keeping the attaracted essences in himself with the help of
the spirit of establishment (pratishta prana) i. o., Brahma,
Due 10 this reason the body will be in the constant
condition inspite of the incessant out-flow of its essences.
The spirit of establishment (Brahma) is the meeting point
of the two spirits - indra-the out going spirit and Vishnu-
the incoming spirit, The two gpirits function due to the
existence of the spirit of establishment, that exists even in
the subtle things like sound (sabda). The most stricking
example for us to comprehend the existence of the spirit
of establishment, is the flame of a lamp that stands still by
absorbing oil thrcugh the wick from the oil tank inspite of
the loss of oil for its constant burning.

Due to the distinctions in the activity of the three
splrits - Brahma. Vishnu and indra, there occur the stages
of man like childhood, youth, manhood, old age and death.
in childhood 1he attraction of essences will be greater than
their projection (vikshepa) and hence the body grows in
size. In youth the two processes will be equal. So there
will be neither growth nor deterioration. In old age proje-
ction will be grester than attraction and the essences of
the body will be reduced. |f the spirit of establishment
{Prathishta Prana) escapes fiom the body, the individual
meets death,

Thus the pairs 1. birth end death 2, appetite and
thirst and 3. miseries and passions, happen in the life of
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the individual due to the distinction in the activity of the
three spirits, Similer is the case with regard to the evolu.
tion.axistence snd dissolution of the esrth, the Sun and
the whole cosmos. The attraction (akershana) ceuses
crestion, The spirit of establishment (Prathishta) causes
existence and projection (vikshepa) causes dissolution,

Brahma is the chief spirit among the five indestry-
ctibles. Indra and Vishnu are his followers by whose
co-operation he assumes the form of fire (agni) and
essence (soma). The sbsolute (Brahma) that moves out
with Indra or accompanies Vishnu is called Fire (agni)

According 10 the scripture, "“halt of the soul of the
individual (prajapathi) is mortal and the other halt ig
immortal ' The mortal part is physical and gross. 8o its
expansion is limited to a particular distance and is cealled
the ‘body’ of the individual (sariram or sraya yantiya sama),
The immortal part is very subile and it expands so enormo.
usly that it forms the final step to the material agpect of the
inexhsustible being (Avyaya Purusha). “As fer as Brashma
extends, 10 far is matier (vek)?2 and the extension will be
upto 48ih level. Emanated by Indrs, Vishny who is
established in Brahms surpssses the three levels Sth,
(thriorut) 15th (pancha dasa and 218t (chavimsa) in three
strides, The three levels become tiwee kinds of Fire. The
undivided Absolute (Brahman) becomes divided end
expands along with surpassing Vishnu and trensforms
Himself into the eternal fire (Amruthagni). The area of
the expansion of fire upto 21st level is calied vsravantiya,
The tripple qualified body or sli physicsl things gare the

1. Arthem vei Prajapstherstmanc martyemsseoeth erthameenritam.
2. Yavet Btahme vishtitham tavethirvek.
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forms of mortsl fire (martyagni). All deities that exist upto
21st level are the forms of eternal fire, Above this upto
331d level, is the eternal region of the Absolute called
“ossence’’ (some.)

The Fire and the Essence

Brahma, Vishnu and Indra are the spirits installed in
the heart. Fire is of two kinds. 1. mortal fire which is
purely physical and relsted to the physical body and
2. eternal fire which is divine, The fire exists within and
without the body. The two kinds of fire ever try to go
out of the embrio (pindam) from any side because of its
nature of upward motion, But the essence (soma) always
tries 10 enter the body from out side.

Brehma is the matter, indra is the spirit that goes
out, So the region ot expansion of Brahma due to the
sction of indrs will also be the material one, |t the distance
of this material expansion from the seat of Brahma is
divided into 48 parts, 33 parts are days (ahass). The divi-
ders of days are nights, Thus the division takes the form
of day end night. According to Sama Vedes the demarca-
tions of the day and night are the symbols of Vishnu
(Vishnu samjnas).

The morta!l fire extends upfo the material embrio.
and we call this.the body. It consists of three levels
(sthomas). The region above this mortal body is divided
into five levels, added by six at each level.3 +6 = 9th |evel
(thriorut sthome);, 9+ 6« 15th level (panchadase sthoma)
15+6=21st level (ekavimsa sthoma) 214 6=27th level
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(Thrinava sthoma) and 27 + 6« 33rd level (tragatrimsat
sthoma). The external fire extends upto 21st, level. The
two |evels abovae this 215t level, are the regions of ssssnce
(soma). Thus the world along with days and nights is the
combination of fire (agni) and essence (soma). The fire at
Sth, 15th, and 21st level is called Firs (agni) Air (vayu)
and Sun (aditya) respectively. The above 1wo levels are
called brahmanashpathi soma, snd diksoma respsctively,
Thus the fire is of three kinds and some is of two kinds.
Thus the tive deities (1) fire (agni) (2) air (vayu) (3) sun
(surya) (4) bhagwara soma and (5. diksoma wiil be formed,
These two kinds of essence, incessantly flow from above into
the three kinds of fire. That is why the fire always biszesin
our bodies, the Sun and the Earth. The fall of essence into
the fire is called Sacrifice (yajna). The Sacrifice is the
cause of light and life of every individual, Thus all indivi-
duals are the forms of this gacritice or crestions of Prajs-
pathi-the ruler. The individuals in whom this sacrifice
extiguishes, will die 8t once.

In the classification of fire related to this sacrifice,
we get thirty three additional deities - sight deities called
vasus at Sth level, eleven Rudras 8t 15th level, twelve
Adityas! at 21st level, and two horse men (Aswins)? at the
dawn and dusk, These gods are worshipped ae. the gods
of sacrifice (yajna devas). The fire that extends from 33rd
{ovel 10 47th leve! is called prajepathi - the ruler of paople.

1 Adityes sre gods born to Aditi. Aditi literally mesns “‘unbound snd
untimited”

2. Asvins afe the inseparable twins comresgonding 10 the dawn snd dusk.
They sre the physicians, of gods and men protectors o1 conjugel
love and life and the deliversrs of the oppressed trom sil kinds of
sutterings.
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Thus Pire is the god of all gods. Yet his existence depends
on the fall of soma-the sssence, So “soma is siso called
the god of all gods™,3 Thus the world is the synthetic whole
of fire and essence’ .4

Among the five indestructibles 1. Breshma is the god
of vedas 2. Vishnu is the god of sacrifice, 3. Indra is ruler
of people 4, Fire is the god of the worlds and 6, Soma is
the god of righteousness (dharma)

1, Vedas - There are four vedas - RK, Yaiur, Sama
and Adharva. The metter slong with the fire (annadagni)
which has the quality of extension upto 21st level from the
hearth of ebrio is the form of Rk. Rk, means embrio which
ig full of tire that eats food. So Fire is the first cause of Rk,
The matter along with the spiritual fire (pranagni) that
returns from the Sun (Aditya) and ceuses the fall of the
essence (soma) into Erahma is the form of sema. So sama
is bright in its quality and the Sun (Aditya) is its origin,

The splendour (tefas) Is the most subtie form of the
spiritual fire. (pranagni) and easily enters the bodies. Due
to this reason the Sun god (Aditya) is considered to be the
form of sama, He Is the material form of the spiritual fire.
The contact of the spiritual fire (pranagni) and material
fire (vagagni) results in the formation of the Sun, The matter
that is divided into twg categoties in the core of R K, and
sama according to the differential nature, rest and motion,
Is called yajuss. The etymology of the term ‘yajuss’ itself
indicates its two canstituents ‘yat’ (vayu) means ‘air’ which

3. Somae sarva devate
4, Agni somatmakem jagat.



has the quality of motion and ‘ju’ means 'sky' (Akasa) which
has the quality of ‘rest’. S0 ‘ysjuss’ which is an indirect
expression of the term ‘yajju’ is the form of air and sky,
from which all sacrifices (yajnas), sll people (prajas) all
worlds (prapanchas) and all qualities (dharmas) arise,

The yajur veda which is divided into two categories
according to the ditference ol the sky (samta) and the Alr
(kshubda) is the cause for the binh, susiinance and disso-
lution of all the people and worlds. The R, K., ysjur and
sama vedas are essentislly firy in their composition, though
they are the forms of Fire-Air and the Sun (Aditya) respecti-
vely Fire is their common quality That is why some people
consider Trayeeveda 8s different from Adharva veds; which
is the form of soma (essence). The essence (soma) that
extends from 21gt level to 33rd level is called Adharva
veda Thus the four vedas are material substances and they
ate the forms of Brahman. Every individual gets established
and exists because of these four vedas, 8o it is said that
""Brghma is the god of establishment of All*’.}

2. Sacrifice (yajna)

The form of sacrifice is produced from vedes. Hera
Brahma assumes three ditferent gtates, 1) Uktha - the
heart of mate:ial Brahma where from flames arise, 2, Arka«
the tiame that siarts from uktha to est food. This is the
spirit that eats tood (annada prana), It spreads in all dire-
ctions, attracts and gets food by compulsion and
becomes satisfied on reaching the soul. Food (annam) is

1. "SBrahma ssys ssrvesys prathishta’
"satvani imani bhuthani trayyam ve va vidysysm peathishtitheny’’
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cslled Asithi, It reaches the spirit of flsme and transforms
into s kind of essence (urk). it becomes fleme (arka) again
and looses its nature, The spirit (prana) disappesrs in
uktha, This process is spplicable every where. '’ The sacrifice
(yajna) is the intersction of the three things-the food
{annam) the essence (urk) and the spirit (prano). The sacrifice
that occuss in Brahma s called Vishnu"! and he is the
cause of life and existence of all things. The individual
lives as long as this sacritice continues in Him. Its destru-
ction is ‘desth’,

People 1 All things that evolve in sacrifice are the
modes of ysjur veda and are called people, They are of
three categories 1, Seeds of enjoyment 2, deities and
3 the five elements (bhuthas). 1, The seeds of enjoyment
(bhogabeejas) - are a) Non-knowledge (avidya) b) indentifi-
cetion ot seif with mind end body (asmita) c) ettachment
(raga) d) aversion (dvesha) snd e) clinging to life and
death (abhiniveso), Tossed by the surge of desires and
passions, the Individual ego is subject to these five
aftlictions. These are action - oriented. (2) The five
deities are - Fite (Agni)  Air (vayu) the Sun (Aditye), the
Moon (Chandra) and the rain god (varuna) 3) the five
olomems ore the Earth, water, light, Alr and sky; 1) the
causst body (koreme soriro) 2. Tha divine body (sukshmo
sarira) and the physical body. (sthulasarira), In eddition to
these fifteen. there is another sixteenth aspect called Indra
or Atman. These are the people governed by Indra. indra
snjoys through his senses, pervading Himself all through the
body which is created by these people, So indra is worshi-
pped as the ruler of the people,

1. Ysjno vai Vishnuhu,
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The Worlds : ( lokas)

The idea (bhava) with which the sbove said people
unite and sppesr with their novel forms and names snd
sctions, will be said to be their world. Such a world is of
three types- 1. A form of seven worids Bhu, bhuveh,
Suvah, Mahah, Janah, Tepsh and Satyam. 2. A form of
three worlds - the Earth, the space and the gsky, 3. A form
of seven janas-mind, spirit, matter, air, light, water and
food. All beings appear in one form or another among
thess worids. From another point of view, the worlds
are of three types. 1. the world of beings (jiva loka)
2. the world ot fore - tathers (Hades or pithru Joka) snd
the divine world (Deva loka). The earth is the worid of
beings, The Moon is the world of fore.fathers, The sun is
the divine world of delties it is certain that the soul exis's
in one of these three worlds and will never transcend them.
The transmigration of soul from one world to another worid
happens like the merge of moon - light in sun.light This
means, to the soul belonging to e particuler world, that
particular world will be perceptible but not other worids,
since they merge and vanish in that world. An appropriate
comparison to understand the fact is Fire and Smoke. "We
perceive smoke, not fire in the dsy time and fire but not
smoke 8t night! ** So is the case with regard to the transmi.
gration of soul to the other worlds,

*'Water is the material cauge for the creation of these
worlds with various names and forms''2  We perceive Fire
the commen factor of these worids, n verious forms and
states. So we call Fire as the god of worlds ,lokamaya).

1. Agnerdhumas eva dive drusysthe nasichihi.
Archireve naktam deusysthe ns dhumahs™

2. ““Apas ova loka srujer.”’
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6. The Qualities : (dharmas) The idea (bhava) i of
four types depending on its qualities, 1. the divine (divya)
2. the courageous (veera) 3. the animal (pasu) and 4. the
mortal (mrutha). The vitel forces that create these ideas are
called veeryas, They are 1, Brahma 2. Kshatra 3, Vit 4. and
sudra respectively, Brahma produces tranquillity, the divine
quality, Thisis sattvic in nature, Kshatra produces the
quality of courage-the rajesic in its nature, As this quality
has the support of sattva and complete spiritual honour, it
is the regcue’to save from all dangers. The animal idea
(pasubhava) that is inefficient to save itselt at the time of
denger and depends on other soul is called vid veerya. The
spirit in which these three qualities remain inactive and
dead is called the mortal veerya (passive veerya), The first
three qualities brighten the potential consciousness (sattva)
which tinds no place in the sundra spirit, Etimologically
sudra means that which runs quickly and immediately, This
spirit gets excited with fear to the meanest emotiong snd
common pewers, He who has this quality is called sudra.
Some people interpret this classification of tendencies in
another way,

1. The blisstul state of existence of consciousness
(Jnana), creative power (kriya), and maeterial power (ertha)
is the Brahmin spirit. 2. The complicated state of the three
qualities and that which occupies others, through control
or grace is the kshetriya spirit, 3. Vid veerya (Vaisya) is that
in which the three things - consciousness, creative power
and matter, sppear in discending order, These three powers
are controlled and directed by the Sun.god (Aditya), the
god ot air (vayu) and the god of fire (Agni) respectively,
These three controlling factors are nothing but ditferent
forms of Fire. Hence the three classes oblise their customs
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and traditions. The spirit that lacks these three qualities is
called the sieeping spirit (sudra veerya). it becomes action-
less out of its lazinass. Where ever we do not find the
thres spirits or potentialities, we should recognise it as the
sudra spirit. These four spirits are the four quatities (dharmas),
becsuse of which, the world appears in varied forms. Thus
the five ideas-vedas, yains, praja, loka, and dharms which sre
the organisers of various fosms of the worid, heve became
famous as the five industructibles . Brahma, Vishnu, indra,
Agni, and Soma respectively.

The Analysis of the Inexhaustible Being (Avyaya)

As we have siready observed, the destrustible
(kshara) - the material cause of all modifications, is peri-
ghable; the indestructible (Akshara) - the efficient cause
of transitory manifeststions is eternal and changasble. The
Inexhaustible (Asyaya) who is the ectotype of the suprems
being is superior to all causes and ettects. From snother
view peint as Gita holds, the inexhaustible is the cause of
the world or creation,

The cause is of two kinds, 1. as acsuse to an
effect. 2, 8s 8 substratum of a thing’s existence, The first
one can be attributed to the destructible kshara snd indest.-
ructible Akshara, The second one can be stiributed to the
inexhaustible Avysya. The eye is the cause of perception
but not the sun or lamp, But without the presence of the
Sun or lamp, the eye can not perceive snd its sensation
ceases. So the Sun or lamp existing by themselves uneffe-
cted, becomes the cause for the sction of the eye. The same
principle is applicable to the causal theory of the inexhaus-
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tible Avyaya, This inexhaustible supreme is 8 non - doer
but stands 8 support 10 ‘‘Akshara - the indestructible, to
create all effect-the whole drama of evolution. The Akshera
is the real casuse and Avyays is the cause as his support,
source, snd immanent witness, So Avysya in this sense is
said to be the cause though he ig devoid of ali transforma-
tion, uncaught in the external world, It is from this state of
the inexhaustible Avyaya, God speaks -

“Know Me as not the casuse though | am the cause’!
Know Me as neither the csuse nor the effect’"2

This inexhsustible Avyayas is the prototype form of
the Supreme being (Partpara), who is the essence with all
powers (sarva bala rasa), Among these infinite powers, the
greatest one is the wondrous power, Mays, The essence
whan is limited by this power, is called the inexhaustible
Avyaya, Hence Maya is a kind of power that makes the
unlimited, a limited one. As the essence is beyond time
and space, where there is no interference of Maya, we call
it unlimited, But it is limited when it comes into the sphere
of Maya, All other potencies born, exist and sbhsolve, pro-
ducing in turn numerous potencies. within this limitation,
So the inexhaustible is called ‘Omnipotent’ and ‘Almighty’
but different from the Supreme Being, Upanishads also
called Him with various names such as All - action; All-
essonce; and All-Qualified.

1. karth pl mam vidyskarthare yoy
2. N wsya karyam keransm cha vidyste
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The Five Fold Nature of the Inexhaustible Avyaya

The organisation {chiti) of powasrs in the inexhaustible
Avyayas is of two kinds, 1. the internal organisation snd
2. external organisation. The glandutar formation (grandhl
tupa of powers (bals) by their inter-link in the heart of the
inexhaustible, due to the limitstion of Maya is called orga-
nisation (chithi). Inthis organisation, the powers sre of
two kinds, 1. The powers of non-knowledge, the glandular
formation and pile-organisation of which lead to creation
2, The powers of knowlsdge that lead to Liberation The
former process is called external organisation (bahi chithi)
and the later is calied internal organisation (antah chithi).
The place where the power gets organised whether internal
or external is called the mind of the inexhaustible Avyaya.
The scripture holds-

*'The mind of Prajapathi is unlimited.”"!

In this mind if the non-knowledge that conceals the
knowledge is shaken oft by internal organisstion, wisdom
(vijnana) that causes the becoming of the soul, will evoive,
When all embodiments cease by the internal orgsnisation,
Bliss (ananda) which is the form of pure essence will be
elevated. The spirit (prana) evolves when the soul is
embodied by the powers in the mind, If this spirit is
embodied by more external organisation of powers, gross
matter results with qualities of a substance. Thus the powers
scquire the gross and gross forms. Matter is grosser than
gpirit, Spirit is grosser than mind. On the other side of the

1. Manova etsdyaparimitem prajspatirver mansha
\kaushithak)
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mind of the inexhaustible Avysys, the same is the condition.
Wisdom then mind and, bliss than wisdom are more subtle
things. The subtlity increases with the decrease of powers
and 1he grossness increases with the increase of powers.
Liberation means the merge of mind in bliss through
wisdom. Creation is the evolution of physical matter
hrough spirit. Thus due to the distinction in subtlity and
grossness, the five aspects 1. bliss (ananda) 2. Wisdom
(vijnana) 3. mind (manas) 4. spirit (prana) and 5. matter (oak)
form in the inexhaustible Avyaya. Here bliss is the most
subtle thing of all, It is chiefly ‘essence’ in nature as the
powers in it will be in the most minimised condition. The
matter (vak) is most physical and its essential quality is
power. it is a blissless thing (nirananda) as the essence
will be embodied completely by its appearance. The mind
is the middle form, It is neither utterly gross nor subtle,
It has both the qualities - knowledge (jnana) and action
(karma). On combining with spirit and matter, the mind of
the inexhaustible Avyaya becomes the cause of creation of
the world, Thus the inexhaustible mind with their assistance,
establishes various spirits in matter and brings forth diffe-
rent modes, The same mind will be the cause of liberation
(nisthara) If it travels to bliss through wisdom. Here spirit
snd maetter will co-operate with it. No soul attains liberation
without the co.operation of spirit and matter. Thus mind
only is the cause of bondage or liberation, Hence it is said-

’Neither body, nor individual self, nor the senses
but the mind only is the cause of bondage or
liberation of man.'?

1. Na cha deho, na cha jivetma, nendriyani patantepa
Manayevs manushyanam karanam bandha moksha yoh.
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Thus the inexhsustible Avyaya who is five fold-bliss,
wisdom, mind, spirit, and matter is the chief cause of
bondage or liberation.

According to the distinction of his occupation, the
inexhaustible Avyaya may be known in three ways 1 as
the divine (adhidaivata) 2. as the totality of the embodied
souls (adhyatma) and 3. es the field of matter (adhibhuta).

The Analysis of the Divine nature of the
Inexhaustible Avyaya.

The divine aspect of the inexhaustible Avyaya is the
world body (isvara sarcera) Seated in the effects of the
cosmos, three beings mobilise all the cosmic ideas simul-
tanecusly, The extent 1o which the inexhaustible Avyaya
pervades by his wondrous power Maya in the world body
of God (Isvara), is said to behis cosmic form or cosmic
region (viswarupa of Avyaya or Avyaya viswamandala). The
inexhaustible Avyaya with his five aspects, exists in the
centre of the heart of God (isvara). Un-moving from his
seat, he spreads his rays on all cosmic-earth, just hke the
sun, This inexhaustible Avyays is known as pyoraja or the
Great Lord Maheswara) or the first crestor (Prajapathi)

The spiritual self-evolving Brahma
{swayambhu Brahma)

Depending on the inexhaustible Avysya (paroraja),
the five indestructibie beings occupy the various branches
separately. [he indestructible being in the form of Praje-
pathi, revolving sround the inexhsustible and spreading the
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rays of mind . spirit snd matter, mobilises the tripple
knowledge of the three vedas (R.K.-Yojur-Saema) on all sides
of the entire cosmos (Brahmanda)

“All worlds and this entire universe are within Him
Brahman is the first of all "beings
who can dare to negate Him?"'1

This seif - evolving vedic Brahma-the superhuman
origin, is known as the second Prajapathi. Having been
brought by the Fire (Agni) the sun (Ravi) and the Air (Vayu),
His tripple veda gets established itself in all matter, Thus
the vedas which are the superhuman origin or unmanifest
(apaurusheya) bacome embodied or manifest (Paurusheya) and
are called sahasra, Indra and Vishnu who are the creators
and occupants of sahasra are eqully powerful in their
mutual conflict and one can not be defeated by another one.
They exist on the basis of 8rahma. The self evolving.
Brahma is vedic 1) vedas are real 2) The immanent spirit
is real 3) the cosmic intelligence (sutratma)is real. These
three are the psychic elements (manothas) of the self-evol-
ving Brahma.

Such ultimate beings (Brahmas) subsist here and there
in the world body (Iswara sarira) and each one will form a
basis for its indestructible beings (aksharas). Thus there will
be countless branches, each with a sub-branch of tha fiva
indestructible beings. Now let us study the branch on which
our earth is situated.

1. ""Amtarasmin imelokah- Amtarvisws midem iageth Bishmaiva
bhutanam jyeshtam-tens korhati spardhithum®’
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Parameshti (Vishnu)

Vepourous Parameshti Prajapathi moves around the
self-evolving Brahma who is full of vak. He too has three
elements 1 ida 2, gau and urk. While the self-evolving
Brahmg is trayesveda, this Parameshti Prajapathi is Adharva
vedamaya, The trayee veda is calied Agni veda. Adherva
veda is called soma veda. Here '‘Fire (agni) - Air (vayu) -
and Aditya (Sun) are called Amgirases. Air . water and
chandrama are called Brugus™” 1, Electricity Is called Athri.
Adharva veda is composed of these three basic etements.-
1. Brugu 2. Amgira and Athri, Veda is the knowledge of
the two rudimentai entities - 1, Rutham and 2, Satyam. The
matter without a centre and limitation is called Rutham,
Matter having limitation (kody) and centre is called satysm.
The extent to which Brugus pervade in the above two
kinds of matter is calied Rutham, and the extent covered by
amgirasas is celled sstyam, Thus Rutham and sstyam
exist one in another, “Fire or aditys (Sun) at the released
state is called Rutham’’2 Paramesht] is {the complex form
of brugu and a-nyira. Around him Varuns - brugu, smglrs,
athri and elericity revolve in different arbits, They are the
gods governed by Parameshti

Water (apa), 8ir (vayu) snd essence (soma) ere
brugu spirits. They are the cause of Creation, They Combine
the Subtie materisis end give 8 solid form that recuits In
the formation of embrio. Waters (apas) are called parsme.
shti and they are of four types, 1. ambha :- are the waters
above the Sun. 2. Mereechi : are the waters in the

vn Ve [P, P

1. “"Shadbhavei brsmmans avarsh egni, Veyu, o8¢
Vidyudaditysh'’ (Sethapedhas)

2 Agnirve Ruth dityeh Sstyam’’ (Sruthi)
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the sun, 3- Mara ; ore eartheal weters 4, Sraddha : are the
waters in the rays of the moon, These are all the eternal,
resl, end elemental waters, The water we drink is a
Compound form and is mortal,

The air is of four types 1. air 2. matariswa
3. psvamsna and 4. Sevita, The water vapours will trans.
form into these four types of air and the untransformed
water vapours that remain are cslled brugu or atharvak
which means literally thst remains last (adha + arvak).
In Adharvana veda, it is called the spirit of adharva
{adharvana prana). This spirit is the basis of essences (somas)
airs (vayus) and waters (apas). So these three are also
termed adharvenas. Somo is called brahmanaspathi. it is the
Sacred basic substance for the origin of mind. The amgira
gpirits that divide into three categories-agni, yama aditya
are splenderous and destructive in nature, They split the
components of solid substances and converts them into
subtle forms, Agni is the spirit of destruction. It destroys
the chemical bondage and seperates elements from their
Compounds, *'This tire is of two kinds - 1, Nituktha and
2. Aniruktha''t Niruktha is abstract and unperceptible.
Aniruktha is the fire that we perceive in the burning fuel.
yama is the spirit of death (mrutyu prana). 1t obstructs the
fall of essence into fire, Fire destroys the chemical combi-
nation. of componnd substances where as the spirit of
death obstructs electricity (vidyut) from becoming into fire,
Aditya is yhe spitit that takes away the essence from every-
thing and tranforms the form of solid things. So these three-
agni, yama and aditya are called death spirits,

Athti is the embodiment of electricity. Existing in the
body, it destroys its transparant nature. It obstructs light

1. Dwayam va agne rupam niruktham oha snitukthemcha (Kaushithaki)
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from entering the the body. So we find shadows of material
things on the earth in day light. The moon by this resson is
called Atreya, Thus the three spirits - brugu, smgira and
athri being born and sssembled in adharvana, the parame.
shti prajapathi who is called vishnu is to be known as
apomaya, vayumaya, snd somamaya i.e 8 compound form
of water. air and essence. Varuna the god of rain moves
asround vishnu. Brugu in the first arbit, Bruhaspathi and
Amgira in the second arbit and “the indestructible electric
being, Indra who is known as the sun in the third arbit
revolve around varuna’’! Brugu is called varuni,

The Sun (Indra)

The Sun has three elements 1. Light (Jyothl) 2, Spirit
(gau) and lite-span (ayu) He is the first celestial world.
Parameshti is the second and Swayambhu is third celestial
worlds. “The solar region ig the tirst cosmic form. Psrame-
shti is the second cosmic form, Swyambhu is the third
cosmic form (viswarupam)2

The Earth (Fire)

The earth revolves around the sun, who is known as
Indra It is the form of amgira’'3 a form of trinity. agni, yamea
and acitya The fire that is full of Amgira is called the Earth
(prudvi) This Earth hes three elements 1. Matter (vak)

ok

1. Urumhi raje var Suiyays pandhs manvetha veu (Veiswamithrs)

2. Yot params mavamam yachchs madyamam Prajapsthi Sesuie Viewery-
pam Kiyaths Sksmbhahs pravivess thathra vyasnsprevisst kiystts
dbhabhuva:

3. Tvs magre Amgirs pradhameh Rishihi.
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2. Spirit (gau) snd 3, Light (dyau), This earth should other-
wise be knows as the spirit that eats food (annadamaya
prudof)

The Moon

The Moon (Soma) revolves around the Earth which is
the form of fire "He is the food of deities’’! He has three
elements called 1. retha 2, yasas and 3. sraddha,

The Seven Worlds

The five indestructible beings-Brahma. Vishnu, Indra,
Agni and Soma, on the basis of the inexhaustible Avyeya,
revolving around those that revolve around them, among,
themselves, move the whee! ot mortal creation, The seven
worlds of creation are as follows :-

1. The supreme world (Satya loka) : It is the bright
world of the selt evolving Brahman (Swayombhu Brahma)
The substance of this region is veda which is of thres kinds
1. RK (mahoktha) 2. sama (mahavratha) and 3. Yajuragni
(yajuss). As its primary constituents are air (yat) 8and sky (ju),
this region is called the spiritual grear sky (paromakasa)
which has both the characteristics, motion and rest.

2. The middle world (Janat) . Parameshti Prajapathi
(Vishnu) illumines this region with his rays of edharva(a kind
of matter in the form of rays). The psople of this world are
adharvanss They are of three categories according to the
distinction of water (apo), 8ir (vayu) and essence (soma).

1. ""Esha vai somo rajs d am yachchandrama'*



25

But since the chist element of this world is water (opos),
this region is called the ocesn (samudro). It is the ocean
of water vapour (vayu samudra). Here water moves In the
form of vapour,

The sun-light srea of this region is calied vena, Above
this luminous part. ail is utter derkness. This is the blue sky
that we perceive,

The Heaven : This is the bright region of the sun, The
peopls of this world are calied deities (devathas) and they
are of thres cetegories namely vasus, rudras and adityas.
As the dominent feature of this world is aditys, it is called
the divine world - the abode of universal gods. All qualities
of the above two worlds apply to this world,

As each of the above three worlds is subdivided into
three, we get three triparite worlds 1. the sarth on which
we live; 2. the sun (dyau) and 3.the space (antariksha)
between the sun and the earth. This triparite world is called
Rodesi. 1. The sun (earth) 2. Parameshti (dyau) and 3. the
space between them (antariksha) This triparite world is
called krandasi. 1. Psrameshti (earth) 2. Sweyambhu
(dyau) and 3. the space (antariksha) thet lies between
them. This triparite world is calied samyathi. Thus we get
three earths, three spaces and three heavens.

Thi triparite worlds ultimetely csuge the formation ot
the seven worlds 1, the eath (Bhuloka) 2, the moon (Bhuvar-
loka) 3. the sun (Suvarioka) 4. Brshmansspathi or Brugu
(Maharloka) 6, Parameshti with god varuna (Janaloka)
6. Indra (electricity) between parameshti and Swayambhu
(Thapoloka) and 7. Vedemeya Brahma (Satyaloka).
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These seven worids are cslled Rajass. The inexhsustible
Avysya who is the basis of the five industructibles is
beyond this Rajass. So he is called Paroraja and the seven
worlds exist in his womb,

The region of each Brahman is his universe. Each unive.
Tse has concomitant rglgtion with the universe that imme-
diately lies above it-the universe of the earth with thet of the
sun; the universe of the sun with that of Parameshti and the
universe of Paramaeshti with that of self - evolving Brahman
or Swayambhu. Nothing remains outside apart from this.
The concerned uipple beings that exist in the inanimate
objects deait above - the Earth, the Moon etc.. and the
tripple beings that exist in the inanimate objects that evolve
from them are to be identitied as physical beings only,

Isvara and Individual a contrast

Isvara who is spiritually, the totslity of all embodied
beings or physical things, is the supreme perfection with
all organs. So His body Is circular and all His powers are
equal on all sides and they stand both as the cause and
the effect. sruthi holds—

“spreading every where, He sits with hands every-
where, with teet everywhere, with eyes everywhere,
with heads everywhere and with faces everywhere''1

But the individual - an evolute out of the inanimete
objects like the Earth, the Moon etc which are the organs

1. "Sarvatah panipadam theth Sarvathokshi sitomukham Sarvatsh
Sruthimailoke Sarvamawvrutya thishtathi®*
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of isvars, is not s complste being. He is hait part and in
complete - Arthendra, So he moves only in one direction,
He has no eyes, hands and head etc on his backside, So
he is undergoing miseries and sorrows. He desires wife to
become a complete being and quality himself to perform
the sacrifice for the God - the perfect soul. As the indivi-
dual is the result ot myosis division, his body is errect but
not a circular one like that of God.

Kinds of Souls
The concious soul (chidatma)

The Inexhaustiblie Avyaya is the conscious Soul in God
or individusl, The five indestructibles descend into Avyays
of the individual siso. But they are notcomplete and perfect
becsuse of 1he nature of halfness of the individual,

Soul of Tranquility (Santhatma)

Among the five indestructibles the self - evolving
Brahmen is the first gpiritual soul. The other souls are 1. the
Grest soul (Mahadatma) of the supreme world (Parameshti)
2.the Sun (Vijnanatma) 3. the Moon (Prajnanatma) end
4. the Earth (physical soul)

Brahma who is Vedemaya is the establigsher of all this
world. The establishment first takes place in the body.
He establishes the germ (Rethas) that enters the mother's
womb and enables it to create the body. In the sixth month
India and Vishnu get established themselves in the heert of
that body, and with the assistance of Brshmea csuse alil
activity and knowiedge and meake it g conscious one,
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The Great All - Soul (Mahadatma or Vishnu)

on the basis of the Soul of tranquility Parameshti,
Vishnu who co,exists with Brahma gets established in the
body. As He is the god of sacrifice, he divides himself into
three aspects namely 1, uktha 2. artksa and 3, asithi and
spreads the sacrifice. He rises in the form of ftlame (arka)
uktha and makes three strides to get food (annam) - to 9th
level (thivruth sthoma), to 15th level (panchadasa sthoma)
and 21st level (ekavimsa sthoma). 80 he is called Thrivikrama.
There from he attracts the essence (soma) from 27th level
{thrinava sthoma) and 33rd level (thrayathrimsat sthoma). The
arka brings and keeps the food in uktha in an order « food,
urk and spirit and then becomes satisfied, The mutual
Combination of these three things - food, urk and gpirit is
the chief characteristic of the secrifice and this sacrifice is
the root cause of the life of the individual, Thus Vishnu is
reputed as the god and soul of sacrifice. The Great All-soul
continues the sacrifice by establishing the three quaiities
(gunos) egoity (ahomkara), Nature (Prikrithi) and Form
(ekruthi). The centre of eye - brows |s its pasage (yoni) and
it exists, spreading from heart to the pore of skull (Brahma
Randra). It is the root and origin of all kinds of forms. -
human, animal, bird or insect. The physical soul (Bhutatma)
acquires the bodily form which is creasted by this Great
Indestructible soul in the inexhaustible- This Grest Indestrua
ctible (Mahadaksharo) existing in every body attributes its
form to itself,

Bhagavad Gita holds ;

"My Prakruthi or Nature in her primordial undeveloped
state is the womb of all creatures, in that | place the seed.
The birth of all beings foliow from this combination of
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matter and spivit Ot all the bodies that take birth from ditfe-
fent wombs this primordisl matter is the mother and | am
the Father’"!

Here the word ‘I’ denotes the inexhaustible Avysya,
who causes the seed in the great indestructible soul. This
seed causes the causal body (Karana Sareera) from which
the subtie bodies and gross elements spring up Thus
though this great Ali-sou! is bodiless, causes three kinds of
bodies- 1. the causal body 2. the Subtie body and 3. the
physical body. It can be known as the cosmic soul which
is the form of essence of Parameshti,

The Wise soul
(vijnanathma - Indra)

On the basis of the two souls Santhathma or Brahma
and vifnanathma or vishnu), Indra who emanstes fiom the sun
creates knowledge (vijnana) in the body, He is otheiwise
known as the soul of knower. (Kshetrajnathma) He is so0
called becsuse he pervades all through the body which is
characteristic of thirty one features. Gits holds-

“The five subtie elements (ether, air, fire, water and
earth), the inteilect primordisl matter, the 1¢n organs, the
mind, and the five objects of senses (Sound, touch, Colour,
taste and smell) desire, aversion, plessure, psin, the body,

1. "Msma yonumahed Brahma thssmin gerbhem dedhamyshem
sambhavah servabhuthanam thathe bhavethi Bharaths seiveyoninhu
ksuntheya aurthaysh ssmbhsvanthi yshe Theshem Brahms mehady-
onihi Aham beejs predeh pithe'’
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Consciousness, firmness; this is the kshethra with its
evolutes briefly described’!

The bodily self which is known as the intellectual selt
causes knowledge and action through the nervous system,
it will be under the contro! of the wise soul. The wise soul
Induces light into the cosmic self (Mahadathma), intellectual
self and bodily self and controlls the life span (ayu), the
cause of life, Pgychically the wise soul is the sun located
in heart, Its origin is the sun.god.

The Intellectual self
(Prajnanathma - Mind)

The original substances of food are of three categories
1. the earthly substances (parthivas) 2. the spatial substan-
ces (antharikshas) and 3. the divine substances (divyas). In
the course of digestion of food in the fire, these substances
will be separated. The gternal part becomes the essence
and is carried away upwards by the spirits (pranas). The
mortal part becomes faecal matter and is pushed down by
apana, 8 kind of air, Both the eternal and mortal substances
turther divide and give rise to various other substances like
essence (rasa), blood, flesh, brain-matter, bone, marrow,
snd sperm. The earthly substances will be completely
exhausted in the tormation of these substances. Then the
remaining thing is the spatial substsnce cailled brightness
(ojas) which is characteristic of four elements - water, air,

1. ""Mshabhuthanyshamkaro buddhirsvyaktha meva cha Indriyani
dasaikam cha panchendriva gocharah Ichchs dvesha Sukham,

dukham samghathah chetans druthihi - ethath kshethram samasena
savikors mudahrutham'*
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electricity and essence. When the former two are separated,
the subtie matter - a compound of the latte; two is called
mind. As the knower of the field (kshethrajna) reflects in
this pure mind and causes brightness of intellect, the mind
becomes the intellectual self.

" This Intellectual self, the form of spirit is called
Hiranyagarbha It exhists in sll individualg like the reflected
images of the sun in ponds, All deities are in the form of
physical elements - earth, water, fire. air and light which are
both enjoyers and the enjoyed. All that which is animate
and inanimate is in the Intellectual seif. This means all this
world is the supreme self (Paramathma) whose eye is the
Intellectual self. Allthis world is the ftorm of Brahmae,
Knowledge (prajna) is its eye, by which it is seen, All this
world has knowledge as its eye. Samjnanam, Ajnanam,
Prajnanam, Medha, Dhruthi, Mathi, Manishe, Juthi, Smruthi,
Samkalpa, Ruthurasa, Kamovass are the synonyms of
Intellectual self’ (Aitareya upanishad)

Here we should remember that mind is of three types.
1 the mind of Consciousness (chidatmaka) 2. the spiritual
mind (Pranatmaka) and 3. sensual mind indriyatmaka; The
first one belongs to the inexhaustible Avysys. The non-
sensusi mind that works in all sense orgens is celled
spiritual mind. The mind that undergoes pleasure and pain
snd which is located in heart is calied sensual mind. The
non-sensual mind is known as intellectual self It is the
matter in matter, esence in the essence, the alfactory
sense in nose, the suditory in the ear, the kinesthetic
sensation in the skin, and ‘form’ in the eyes, It is the mind
located in the heart. The inteifectusl selt seems to have
ditferent qualities in different sense organs like the ray of
the Sun that assumes ditferent colours in different coloured
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glasses, It causes brightness to the sense organs. This inte-
Hectual self is called the gpirtival Indra (Pranatmaka indra).
The five deities (three fires and two essences) manifest in this
spirit of esence (soma).

‘This spiritual Moon’ - the Intellectual self, revolves
around the mouth (the earth) in an arbit covering the area
from the heart to the tip of hair. Brightened by the light of
the knower of the field (Kshetrajna) - the Internal Sun, he
spreads the light making the sense orgsns bright. This is
what we mean by 'Full-moon’ (Paurnami). This is the state
of congiousness for the bodily self (Bhuthathma). Here it gets
the knowledge of things of the matters of fact, if the inte-
llectual self touches the jaw without touching the sense
organs and brightens the mental retuntum (bhavana samskara)
and impregsions of actions (vasano samskaras) it will be the
dream state If it goes down still and merges in Kshetrajna
located in the hear!, it will be the state of dreamless sleep-
Amavasya. Here the inteliectual self enjoys purg bliss and
it does not experience any other object. Thus the bodily
self passes through the three states of consciousness-conse
cious, dream, and dreamless-states, according to the position
of the intellectual selt (Prajnanathma)

The Bodily Self (sarirathma)

The fitth one is the bodily self-a foim of fire snd
essence, 1his isof three kinds 1. the bodily self (sarirathma)
2, the self of a kind of destructible air - (Hamsathma) and
3. The Divine self (divyathma).

The bodily self forms with the creation of the body
out of the combination of the physical elements. The
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siements themselves sre the form of mortal fire, The mortsl
fire too is nothing but a form ot the essence of the Earth
(Prudvi rasa rupa). This bodily selt is the outer most one
that we can identity with the body itself (sariram).

The Atlry Self
(Hamsathma)

The second physical soul is Hamssthma. This is 8 kind
of mortal air. It resides in the body during the lite time of
the individual, itfthe dead body is cremated, it moves in the
air having that cremated body as its sbode.. It the dead
body is burnt it moves with giry-body in the sir calied
emusha. Thus it lives for hundred years with consciousness,
undergoing the states of miseries and joys. As it body is
8ity, it can enter any other body (perokaya provese). It cen
assume any kind of bodily form, it can sppear in dream
and talk to us, People call this 8 devil (Bhutham). It can be
destroyed by offering lumps of rice (pindopradana) et the
sacred place Gays,

The Divine Self
{(Divyathma or Prana)

The Earth (bhu), the space (bhuvoh). and the Sun
(suvoh), ere the thres worlds. The spirit  (prano)
that exists in them is respectively ceslled Fire (Agni)
Air (voyu) and Electricity (indra®. So the divine self is also of
three kinds-1, Vaiswanara (Agni) 2. Teijass (voyu) 3. and
Prajne (Indra) This Indrs - spirit itsel! is called the intelle.
ctual self (prajnanatma) ‘‘That which is the spirit (prano)
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is intellect (prajna) This intellect co-exists with the spirit
and they dwell together in the body. So worship them to be
the age.span, (ayu) and immortal thing"!

Thus 1hig intellectual self which is characteristic of
knowledge and action, combires with the impressions of
ideas (bhavana) and actions (vasanes) and transforms into
knowledge - soul and karmic.soul. As this spirit of intelle.
ctual self is the solar essence, itis termed as Indra. The
intellect (prajna) emanates when Indra reflects in the mind-
the lunar essence (soma), The mind gets light from the wise
soul (vifnanathma). This is the physical karmic soul. Thus
the Fire, Air, and indra cause the evolution of the three
kinds of physical souls the bodily self, the airy self, and the
intellectual self,

Karmic Soul

The karmic soul is of three types 1. Vaiswanara (Fire)
2, Taijasa (vayu) and 3. Prajna (indra). If Vaiswanara only
is the bearer of the body, the individual assumes the form
of elements and jews! etc. It Vaiswanara and Taijasa are
the bearers of the body, the individual assumes the plant
form, |t Vaiswanara Taijase, and Prajna are the bearers of
the body, the individual assumes the form of conscious
beings such as worm, insect, animal, bird, and human being.
These thres kinds of individual beings are termed respecti.
vely 1, the non-concious beings (asamjnas) 2. the internal
conscious beings (anthassmjnas) and 3. the conscious
beings (sasamjnas).

1. Yah pranah sa prajna; ya prajna sa pransh; Ssha hyethavasmin
sarire hah; sshottistathah, th h yursmrutha mityup -
(kausiteki)
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Vaiswanarathma
(Fire in the Body)

Vaiswanars aggreates the elements into varlous forms
like gold, silver, copper, and s0 on. Owing to him, different
parts of the plant body develop in the plant In its growth,
and substances like sperm, flesh, brain.mstter, bone, and
marrow etc, form in the bodies of the conscious beings,

Taljasathma
(The Vital Self)

The vitel seit (Taljasathma) has functions of ascending
and descending order. He is the cause for the growth of
plants and animais and for the stages of development of
their life, like the childhood, aduithood, and old-age, Oue
to lack of this spirit, there will be no growth in things like
gold and silver.

Prajnathma
(The Intellectual self)

The inteilectual self manifests during the synthesis of
the two spirits.Vaiswanara and Taijesa It crestes the Self-
sense in the body. It is from this intellectual self whose
chief charecteristic is the indra spirit, the sense organs take
their form and are called indriyas, For our keen observa.
tion it will be evident that the internsl.conscious beings
hike plants atso have the sense organs but in formiess state
and they too fes! pleasure and psin. But the activity of
their sense orgens is not 90 stricking es in the conscicus
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beings. So our saints called them the internal conscious
beings. The intellectual self which is absent in the internal
conscious beings has completely developed in the
congcious beings.

Thus due to the distinctions of the three spirits, the
three kinds of beings 1. the non.conscious beings
non.consclous beings. 2. the internal.conscious beings and
3. the conscious beings are being formed. In addition
to theses, the physical soul, calied the karmic soul,
which has three agpects.Vaiswanara, Taijasa, and Prajna
will also be formed. By this it is clear that the only one
physical soul (bhuthathma) assumes the five forms 1, the
Bodily self (sarirathma) 2, the Airy-self (hamsathma) 3. the
cosmic self (vaiswanarathma) 4. the vital self (taijasathmia)
end b. the intellectual self (prajnathma), Among these the
first two are the external souls and the latter are internal
souls. The essential characteristic feature of the five fold
physical soul is the intellectual selt, So the physical soul is
also cailed the intellectual self (Prafnanathma).

The Transmigration of Soul

After death, the bodily self (sarirathma) divides into its
five elements that merge into their respective five physical
elements of the world-ether, air, light, water and earth and
loave the bodily forms-skin, flesh and bone etc. The five
deities of the body merge in their respective origins-matter
(vak) into fire; spirit (prana) into air; eyes into the Sun; and
ears and mind into the Moon (Dikchandra and Brahmanaspa-
thi chandra) and thus their spiritual form will be destroyed.
The Airy-soul (Hamsatma) reborns in the air and is called
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emusha and fives for a long period it merges in air after
its death. The physical soul (Fhuthathma) goes to the
Heaven or Hell according 1o its past actions.good or evil,
The evil and sinful souls pass through the dark path from
the earth in the opposite direction of the Sun upto the
Saturn . the Dark path (krishna qathi or paragathi) to the
lower worlds, This is the downward way (adhogathi). The
good and relessed souls go upward (punyagathi or urdva-
gathi) The soul transmigrates in one ot these two ways and
sfter enjoying hsppiness or misery and atter the cessstion
of good or evil, returns and reborns in this morial world,
The five indestructibles - Brahma, Vishnu, indra, Agni, end
Soma will be termed as - the Absolute soul (santhathma ;
the great All-Soul (Mahadathma); the Wise sou! (Vijnanath-
ma); the Intellectual Soul (Prajnanathma) and the Physical
Soul (Bhuthathma) in the Individuel body. The common
substratum of all these souils is the in-exhaustible Being
(Avgaya) who is aiso known as Viraja Brahma.

*“The indestructible is five fold. It bears and co-exists,
It is the resl of the real it is the unity whaere sl things mgo
into one indescriminate mass of sentiency”!

““The pure Brahman that exists in the golden shesth
(Hjranmagya) is the light of light snd only the knowers of the
soul will know Him’'2

1. Yadsksh havidham semethi yasjo yukts sbhiyat
samvshanthi sm.n satysmanuyastrs yujyste thetrs setve
okibheventhi.

2. Hirmmeye parekoss virsism brshmanishkslam Techchubrem
jvothishem jyothih tadysdatmavidoviduh'’
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Rudiments of the inexhaustible:
Avyaya

Thé five rudiments ‘of the Inexhaustible 'being - dliss,
knbwledge, mind, spirit, and matter form a’ basis of all
iﬁ&omuctiblu, 8ll actions of the dostructible being and all
things of modification. The destructible being. ‘the world of
uansformauon" will have the material aspect of the mexha-
ustible as his basis. The indestructible. being « will hsve his
splritual aspect as his basis (adhara). The Absolute self, the
cosmic self and the wise.self will have the knowledge
agpect of the inexhaustible as their chiet basis, The chiet
basis of tho intellectual self and phys:cal self are his
spimual and materia) aspects respectively. The bodily self
of the physical soul will have its material agpect as its
basis, So also the spiritusl aspect to the Airy-self; and mind
to the Karmic self will form a basis.

Vaiswpnara, Tsijasa, and Prajna of the Karmic self will
have the matter-spirit and mind ag their basis respectively.
Any how the common substratum for both the destructible
and she indestiuctible beings is the mind of the inexhausti-
ble Avyeya. But at the time of action, they take diiferent
aspects as their substrates to attribute creation or liberation
to the world. They depend on matter that encases mind and
spirit In its womb, for the purpose of creation and accept
bliss and wisdom as auxillisty things, 1In the course of
liberation they depond on the mind that envelops bliss and

wisdom and accept spirit and matter as the helping
tactors,
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Sheathes of the Inexhaustible Avyaya

Taittirivopanishsd has described the tive aspects of the
inexhaustible as the five sheathes. 1. the matenal sheath
(annamayakosa) 2. the spiritual sheath (pranamaya kosa)
3. the mental sheath (manomaya kosa' 4.ths Knowledge-
sheath (vijnanamaya kosa) 5. and the sheath of bliss
(anandamaya kosa). It holds.

"Brahman who is called Virsjs is sested in the higher
sheath Hiranmaya''!

By this statement philosophers are under the opinion
that the higher Brahman is 8 pure entity of bliss hidden in
the sheath of bliss, The upanisad siso asserts the same.
But this is not resl because Bhagavad Gits enlightens the
factin the following way-

"All this is permested by Me in My unmanifest asspect
(as ice by water) and all beings abide in the idea within Me,
Therefore, teally speaking. | am not in them"?

“Just gs extensive and all pervading air  (which is born
of ether) always remains in ether, like wise know thst all
beings (sPrung os they are from My thought) abide in Me’'3

1. Hisnmaye pare kose vitajam Beahma nighkatem. !

2. Maystathamidam servem jegedevyskths murthine Mat sthan: ssrve
bhutheni ne chaham theshvavasthithsm™ {Gite)

3. .'Yacskase sthitho wnitysm veyuh servawrs gomehens Tedhe sevveni
bhutan: matsthanityupsdheraysn’” {Gae)
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“Whatever other entities there are, born of ssttva and
Rajass and Tamas, know them all as evolved from Me
alane, In reality however, nejther | exist in them nor they
In Me"!

Thus it is asserted that the physicel elements which
ore called the lower Brahma exist in the inexhaustible being
and that inexhaustible being is the higher Brahman as well
8s the source of all. Moreover sruti  also holds-

”This basis is the best and highest one Knowing
which one will become what he wilis'2

So it is evident that for the inexhaustible to exist in
the self- evolved elements is an absolute impossibiity.
Sheathness cen be sttributed only 10 his aspects-matter,
mind, and spirit etc. To describe them as sheathes is only to
express the idea of subtlity of one aspect over the other
one, In reality the only inexhaustible is the basis of all the
indestruciibles, So he may be considered as the subject of
the shaeathes, and his five aspects will be the sheathes for
all worldly substance; names, forms and actions,

The Spiritual Interpretation of
The Tripple Beings

"*In this world there are two kinds of entities (purushas)
petishable and non perishable; the bod;es of ail beings are

1. "'Yachaiva satvika bhavah Rajssah Temassschaye Matta yevethi
tenviddhi na tvahsm teshu te mayi’’ (Gits)

2. Yetadalsmbanem sreshtam yetadalambanam parsm Yetadslsmbansm
jnatva yoyadiohohathi tasyas thath™. (oruti)
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pe ishable. and the individual self within is said to be non.
perishable’'!

“The supreme person is distinct from both, who inter-
penetrating the three worlds, sustains all, and is designated
88 the universal soul and the impetishable Lord’'2

"Since | am beyond perigshable Matter and superior to
the imperishable soul (enveloped in maya). it Is that |am
known in the world as we!!l as in the vedas as the suprems
Person'’3

"Not knowing my unsurpassable and undecaying
supreme nature, the unintelligent, think Me, the supreme
spitit beyond the reach of mind and senses, the embodi-
ment of Truth, Knowledge and Bliss to have assumed »
visible form"4

"Veiled by my yogemaya, | am not manifest to all.
Hence these ignorant folk do not recognise Me as the
unborn and imperishable suprema spirit’’t

1. Dva vimau pusushe loke Ksharskshara eva cha
Ksherassarven: bhutans kutesthokshara uchchyete.

2. Uttamah purushastvenyah parsmstmetyudshrutheh
Yo lokatrayamavisys bibhertyavysya lsverah.

3. Yasmst Kshars h Aksheredepichottameh

Atosmi loke vedecha predhitah Purush (Gits)
4. "Avysktam vyakti vante mamebiddhayah
Patam bheve may h yoy " 1Cite)

5. ‘"Neham prakassh saivesys yogemays samaviutsh
Mudhoyem nabhi snathi loks memsjemavysysm'’ (Guns)
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“The whole of this creation is deluded by objects
evolved from the three modies of Nature-Sattva-Rejss and
Tamas; hence it does not know Me, who am above these
and imperishable’"?

The Supreme Being
(Paratpara)

The supreme being is higher than the inexhaustible
Avysya. The destructible Being pervades in all objects of
transformation. The inexhaustible Avyaya pervades in all
the indestructibles. So Avyaya's extension is vast and
unexcelled; but He becomes limited by time and space by
the power Maya, Inspite of the existence of innumerable
powers of Maya in Him, He Is infinite and endless. So also
the supreme Being is infiuite and endless as he is unlimited
by time and space,

"He is the Brahman without a second’‘2

The Distinction Between The Supreme Being
and the Indweller

(Paratpara and Purusha)

The Supreme Being can not be called Purusha because
of his infinjteness, Here some argue that it is to deny the
scripiures if he is distinct from the indweller (purusha) ano
there can be novalidity to the statements like ‘‘Purusha is all

1. "'Tribhih gunamayeir bhavaih ebhi sarva midem jeget
Mohitem nabhi janathi memebyah paramavysyam’* (Gita)

2. Eksmaevadvittyam Brahma.
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vedas, the past and the future™, But here we should under.
stand the term Purusha clearly, The indweller (purusha) is
of two types. 1. the inexhaustible Avyasya of the lite.prin.
ciple (fiva) and 2. the inexhaustible Avysya of the God
(isvara). The same scripture approves the merging of the
former into the latter,

The inexhaustible Avyays of the life-principle. automa
tically becomes the inexhahstible of the God immediately
after the destruction of the distinctions. Thus infinitness
and finiteness is the main difference between the Supreme
Being and the Indweller and there can be no contradiction
with Non-dua| statements such as-

1. "The Brahman is one without a second”
2. ""Hete there is no variety at all”’

The in-Dweller - The Cause of Creation

The common characteristic of the indwelling . self and
the supreme Being is 10 possess all kinds of power. But the
organisation of powers take place in the indweller Purusha)
and the resuitant of the action will be the subject of
creation of the world. The reaction and bondage of crestive
powers in the centre (kendra) assumes the genglion form
(grandhi) called Heart (Hridayam). The further bondages of
powers worked out by this heart will result in creation.the
cosmos or world that we actuslly perceive, So all worlidly
objects are the objects of crestion-the forms of unified
powers,

o N—— s vt 50 R O R PN U

1. ""Eksmevadvitiyem Beshma’
2. “Nehe nanssthi kinchans'”
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Analysis of the Powers

The powers sre of two categories. 1. the creative
powers and 2, the destructive powers. With the dawn of
creative power all powers naturally combine themselves to
start the creation.

The subtie things become gross, In the same bondage
of powers, the destructive power destroys the bondage,
leading to the dissolution of creation, The former process
is called evolution or bondage (srushti) and the latter one-an
involution or liberation (pralaya). The involution is of two
types 1, the eternal (nitya) which is a natural process and
2, 'he ultimate (sadya) - the liberation of all things of
crestion. But till to day, there is no evidence forthe
complete anhillation of creation. As the creative powers
immediately follow the action of destructive powers, the
process of creation is a fluxuous realily. For instance, plants
and tres of ancient days may not exist now, But we find
their progeny to-day. These too are not permanent., So we
cannot deny the birth of things in future. Trensformation is
natural to ‘liberation’ as it is to creation, Likewise all
previous bondages may disentangle but the bondage of
creative powers still continue to exist. Among these some
powers meay be liberated and some new ones may arise
agein. So powers in turn cause powers, Thus the gradual
liberation ever. follows the tluxuous reality. The second
type of libesation is the one, achievable by constant prac-
tice, With the cessation of the bondage of action of through
unattached action the knower of the Absolute soul
transcends action-good and bad and attains liberation.
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Is There Cessation of Action to the soul
At the Time of Liberation

As we have already noted, the principle of the world
(purusha) Is the product of the organisstion of powers in
the essence (Rasa). The Supreme Being is the essence
where the unorganised powers mutusily float and sink.
At the time of liberation the soul may relinquish the
orgsnisation of powers but never their mutus! motion
(sahachara bhava). As knowledge and action ere the two
forms of the same inexhsustible Avysya, thelr cessation |s
most unscientific, Since they are of fluxuous reality,
libetation would be nothing but their non-organisstion.
Another reason for this conciusion is, there can be no
essence (rasa) without powes (bala) and vice verss, These
two things, essence (sat or existent) and Power (a sat or
non-existant) which are eternsl snd mortsl will have no
independent exigtence of their own, So liberation is the
release from bondage of powers but not from powers st all.
Hither to we understend that the first two states of
Brahman-the body end the indweller belcng to the world
(samsara) snd the other two states, the Supreme Being
(paratpara) and the unconditioned Bsing (Nirvisesha) sre

e things beyond the universe, (nisthara).

The Unconditioned Being
(Nirvisesha)

in Bhagavad Gita the Lofd says .-

*| am the bode of the imperishable Brshme of immor.
tality, of ever lasting virtue and of endless bliss'

1. llMi pratistaham, smrutasye Avyeyssys ohe
Sasvaiasys cha dharmasys sukhesysiksntikasys chs.
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Here the word ‘I’ denotes the inexhaustible Isvara,
‘gverlasting virtue’ denotes the supreme Being and ‘endless
pure bligs’ indicates the unconditioned Being.

Though the essence (rasa) and power (bala) are
relative things, if the essence is grasped separately by our
intellect (budhi), it is called the unconditioned Being
(nirvisesha). His original form is objectless and pure essence.
So He is described by various terms actionless (nishkerma)
indetermination (nirguna), unperceptible (adrusya) and in-
comprehensible (agrahya) etc.. As He is opposed to all
empirical existence, He is given to us as the negative of
every thing that is positively known, He could be recogni-
sed not by what He is but by what He is not (netinetiti).
As He is the pure essence and attributeless, sound (sabda)
fails to reach Him, So He is an indescribable end indefina-
ble Being Our saints called Him ‘the un-known Being.” The
ultimate thing that we can know in this world is only the
supreme Being (Paratpara). “'lf we know this Supreme
Being, there remains nothing to be known here’! The
uuconditioned Being who is beyond this supreme Being
can’t be known by any means. He is the pure bliss (kevala

anandamaya)

1. "'Yat jnatys neha bhuyonyat jnatevys ish




CHAPTER - Il

What sver is perceptible in this world is Brahma. So the
ontire universe is called Brahmanda According to scriptu.
res, “Brshme is four-fold*' the unconditioned Being
(Nervisesha) 2. the Supreme Being (Paratpara) 3, the indwe-
lling golf (Purusha) and 4, the Sixteen-aspected Matter
(Shodasi}.

The Unconditioned Being (Nirvisesha)

The unconditioned Being (Nirvisha) is the form of pure
essence, indivisible, devoid of qualities, in.comprehensible,
indetinable and en entity above the cosmos,

The Supreme Being (Paratpara)

He is the form of, pure mind, a8 complex of essance
end power, all - qualified, allknower, sll.pervading and
Almighty. Thess two beings are infinite and uniimited,

The Indwelling self (Purusha)

The separated form thet resuit out of the orgsnisation
of powers in the essence is cslied the indwelling self
(Purusha). He is of three kinds, 1 the inexhaustible Avysya
2. the indestructible Akshars and 3, the destructible kshere,
They are called transcendent (para), cosmic (paravara)
and lower (avara) and they are the menifestations of know-
ledge (jnana), crestive power (karma) and matter (arthe)
respectively. We find these three things-knowledge, sction

1. “Tripsdwdve udsitpuushsh pedosyehs bhavatpunsh”  (Sruti)
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and matter in what all we see and their origins are the
inexhaustible, the indestructible and the destructible beings.
The synthetic whole of these three beings is known as the
indwelling self (purusha). So every individual is a unit of
three beings.

The unparticulsr being, the supreme being and the
indweller as @8 whole may be called the Soul (Atma). But the
destruciible soul of the indweller is of two types - 1) the
immortal part (soul) which is the material cause of the world
and the mortal part which I8 destructible, and called the
body (vigrah), The sou! along with body is known as
shodasi (sixteen - aspected thing) and this is the fourth state
of Brahman. The sixteen aspects are-the five aspects of the
inexhaustible Avyaya (ananda, vijnana, manah-prana, vak); the
five aspects of the indestructible Akshara (Brohma, Vishnu,
Indra, Agni and soma); the fiva aspects of the destructible
Kshara (causal body, subtle body, gross body, people and
wealth), and the sixteenth aspect the infinite supreme
Being. Among these sixteen aspests, eleven aspects belong
to the soul (Atmakalas) and the rest to the body
(vigraha kalas)

The Inexhaustible Avyaya

As we have already noted, the supreme Being is the
manifestation of pure mind. It is the state of unlimitedness
as the creative powers co exist in the essence (power of
knowledge). In the same mind of the inexhaustible, when
creative powers get themselves organised, the creation
starts and the essence (Rasa) enters the thing created. so
sruti holds-

“It createe it and it enters it'"’!

1. *'Tot stushiva tedevanupravisat'!
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Thus the mind which enters the crestive power (bala)
and appears t0 be limited ig called the inexhaustibl Avysya.
In this mind two types of organisstions tske place-1. the
inward organisstion (amtah chiti) by which knowledge
(vijnana) and bliss (ananda) will be formed and 2. the out.
ward organisation (bahichiti) by which spitit end matter
will be formed, Thus the inexhaustible Avyaya sppears
with his five sspects:blise, knowledge, mind. spirit and
matter As he is the supreme one smong the three beings,
he is called the supreme person (purushottama).

*’Since | am beyond perishable Matter and superior to
the imperishable soul, it is that | am known in this worid as
well 8s in the vedas as the supreme person’’?

To spesk the truth, this inexhaustible Avyays is the
chief soul He is the cause for bondage or liberation When
the mind turns toward the outward organisation, the soul ot
the inexhaustible takes the spirit and matter as primery
things and bliss and knowledge act es suxillisry things,
As 8 result all worldly things evolve in their varied fashions.
So all substences are spiritusl, and embodiments of bliss
and knowledge When the ssme mind turns toward the
inward organisation, knowledge and bliss act as the primary
things and liberation starts Ag they develop more and more,
the diversity of the world appears 10 be mesn and worth-
less, and the feeling of oneness begins to biossom,
Ultimately the state of single-soul will be obtained, Thisg is
the state of pure bliss that the individusi enjoys sfter the
disentanglement of all kinds of bondeages, which is called
liberation, in this process of liberation, though knowledge

1. "Yasmet kyha ematitoham Akshersdapich h - thosmi loke vede
che pradniteh putushottemash’’
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and bliss are the primary things, the spirit and matter would
sct as helpers So knowledge and bliss of all worldly
things come into our experience because of the action of
spirit. Thus the unlimited mind that becomes limited by the
wondrous power (maya) is the cause of bondage or liber-
stion of the world. So saints said-

"Neither body, nor the individual soul, nor the sense
organs but Mind only is the cause for bondage or liberation
of men’’1

The Indestructible Akshara

The indestructible js the being that principally exists
in the inexhaustible, As his Chief basis is the spirit of the
inexhaustible, he is essentially spiritual in character, and
always does some sction or other, According to the
distinction of his action, he is of three kinds 1, Brahma
2, Vishnu and 3. Indra.

Brahma is the spirit that keeps a thing stable inspite of
its deteriorating nature due to the loss of substance from
it, Vhis stability or essence of establishment is called
Brahma. The spirit by which every atom is projected out
every moment, is called the spirit of projection or Indra,
The spirit that tills up the deficiency of the thing ceused
by indrs, by attracting food from without, is called the spirit
ot sacrifice {Yajna sakthi) or the spirit of attraction (akarsha-
na prana) ot the spirit of appetite (asanaya) or Vishnu, Thus
we tiind these three types of spirits- projection, attraction

1. "Nachadeho na cha Jivatms nencriysri Parsnthsps Manayeva
manushyanam karanam bandha mokshayoh™*
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and establishment in everything and we call them Indre,
Vishnu and Brahma respectively. Indta who causes projec.
tion, will attract Brahma and Vishnu 10 a particulsr distence
along with him. But their extention is not equal. As Brahma
{matter) is gross, its extention stops st a short distance and
we call this aies of material expansion.the body (sariram)
The extention of Vishny will be completed with hig three
strides, S0 we call him, Trivikrama “Indra is the cause for
the three strides of Vishnu''! The first stride of Vishnu will
be upto the body the second one upto to spacs [antarik-
sha) and the third one upto the Sun (Dyuloka) These three
are cglled the triparite world. The vital spirit of Vishnu
sttracts the essence (soma) high above trom the third worlid.
This fall of essence into Vishnu is called sacritice (yajna).
So Vishnu is worshipped as the God of Sacritice,

In the heant of the two - the body and sacritice the
three spirits-Brehma. Vishnu and Indra exist in the form of
immanent spint or indwelling selt (antaryami) The body
(murtj) and the secrifice which sre the forms of Brahme and
Vishnu respectively are called Fire The fire related to the
body is mortal (martyagni) and the sacrificial fire is immortal
(amrutagni). Thus the spiritual Fire-the fourth spirit comes
into existence The essence (soma) sttracted by the spiritual
fire from all directions from the Heaven forms the fifth
spirit This essence enters and merges in the out.going
esgence of Brahma and Crestes hsrd body, The mortal
bodily-fire creates the physical elements of the body. The
essence that enters from without, and absolves in the
going soma of Vishnu, creates the dark rsys of 1
The immortal tire of Vishnu governs the deities in

1. “"Yasmai Vishnu threenipada vichakisms
upsmitrasys dhaimablih.'
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The effects of all sanse organs will born out of these
deities Thus Brahma, Vishnu, Indra, Agni and Soma are the
five indestructibles that work in every object. The spirit
endowed with these five organs is called the indestructiple
Akshara.

The Destructible Being (Kshara)

The destructible being is the meterial aspect of the
inexhaustible Avyaya. As he is material in form, he will be
the object of knowledge and action This would imply that
he enters the knowledge and stands a support for action.
Matter has two states of existence 1 immortal and 2, mortal
The destructible being subsists in the material aspect of the
inexhaustible in immortal torm and is inseparable from the
inexhaustible. But the second state of this immortal-dest-
ructible being is the mortal form that is produced on the
material aspect of the inexhaustible according to the
modification of matter, The inexhaustible principslly relin-
quishes this second aspect after some period of time end
manifests himself again creating moditications in himselt
like the foam from waters, tust from iron or cream from
milk, Again he becomss pure after some time. This process
ot evolution and involution of Avyaya is natural, begining-
less and endless and it is the root cause of creation or
products of the world, Organisations (chitis) begin to form
through the natural modifications that occur in the immortal
destructible being who exists in the material aspect of the
inexhaustible Avyaya. The organisations are of three cate-
gories, 1. the seed.order (beejachiti) 2. the divine order
(devachitl) and 3, the physical and inorganic order (bhutha-
chith. The nature of the destructible is the cause of the
seed-order. The divine order is the cause of the physical
and inorganic order.
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The Seed Order (Beeja chiti)

Knowledge (vidya) and non-knwlege (avidya) sre the
two chief seeds, When they combine in equsl ptoportion,
8 third one is produced, The seeds become three in number,
Their production is as foliows.

Mind, spirit and matter are the effects of the inexhau-
stible Avyaya If the spirit accepts mind in abundsnce it
is called knowledge, (vidya) If it accepts matter in abun.
dance it is called non-knowledge (avidya). The third form
that resulte when the spirit accepts mind and matter in equal
proportions, will slso be called non-knowledgs. The two
kinds ot non-knowledge are called mulavidya end fulavidye

respectively, Non-knowledge is the cause of bondege and
knowledge is the cause of liberation. The second typs of
non-knowledge (Tulavidya) produces various states for the
different worldly substances,

Non - knowledge (Avidya)

The state that springs upon the combination of plenty
of matter with the spiritual aspect of the inexhaustible is
called non.knowledge and it hes five branches - 1. non.
knowledge (avidya) 2. Indentification of self with mind and
body (asmita) 3. sttachment (raga) 4, sversion (doesha) and
5. Clinging to life and desth (abhinivesa). Non-knowledge
is the natural modification of the soul-s form of knowledge.
This soul sbsorbs into it all external things. So knowledge
assumes two forms 1. indeterminate (nirvishayaka) snd 2.
determinate (savishayaka)The first one is the chief torm of the
soul and it is the undevided essence (eka rasa) but becomes
divided when it sliows the limitstions into it, Thus the power
by which the objects gnter the knowledge is known as
non-knowledge or svidys,



54
Desire (kama)

Desire mesns the illumination of the forms of objects
in the Soul-the form of knowledge; because the desire to
experience the object immediately follows the knowledge
of that object, There can be no scope for desire or attraction
or experience of the things, if they do not enter the know-
ledge (jnana). Similarly there can be no knowledge at all
without the previous experience of the objects. All objects
leave their mark in knowledge in the form of impressions
or dispositions (vasana samskaras). Yhe desire for the
object, arises only after the impressions are formed. So the
disposition itself is called desire. Born from knowledge,
it forms the first layer on the soul-the form of knowledge.
Desire is the next layer on non-knowledge. it combines the
things entered in the form of impressicns. So the desire is
the cause of creation., The Soul becomes pure, liberated
and absolute with the cessation of desire, So desire equally
stands a csuse to non-knowlecge (avidya) in the fact of
creation,

Action (karma)

The Scul (Atma) is the form of pure knowledge, distinct
from action (karma). So it is inactive, Here it may be asked
a8 to whaether creation is possible from such a soul. But when
the power of non-knowledge enters it, desire which is the
cause of creation (action) starts in the soul, When the desire
and sttraction arise, the external objects begin to enter the
soul. Just as the seed germinstes and develops into 8 tree,
with stem, branches, leaves flowers and fruits by absorbing
the external things like heat, moisture, water and ait, the
external creation evolves from and absolves in, the soul of
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the inexhaustible Avysya of Isvars. So we consider el
objects of the world as the modes that manifest in God's
knowledge. Thus the sou! activated by non.knowledge,
desire and action, begins to create the world. So non-kno-
wledge, desire and action as a whole is called seed order
(beeja chith and 1his forms the first embodiment of the soul,
As thig is the cause of the world, itis called the causal body
(karana sarira).

The Divine Order (Deva chiti)

According to the seed order, the destructible part of
the soul begins to combine with destructible parts of
ditferent substances, The external destructibles sre ot two
categcries- 1, the divine and 2. the physical. As per the
subtility, first it combines with the divine psrt and next
with the physical elements The divine and the physical
parts are relative things- one does not exist without the
another one, But the materiai things only are perceptible to
us everywhere,

The Earth-our abode is within the region of sun.light;
the sun within the region of Parameshti; Parameshti within
the region of the creator (Brahma) and Brahma is within the
divine region of Isvara calied the region of set-chit.Ananda,
Thus Isvara is installed in six forms-1. Crestor (Prajapathi)
2 Parameshti 3, the Sun (Surya) 4.the Moon (Chandra)
6. the Fire (Farth) and 6 the humsn body (individual
body) The destructible part of our soul located in our heart
will slways be related to the essences of ihe sbove six
establishments It means the synthesis of the six essences
of those six establishments occur in our destructible soul
{ksharatma) Here the divine snd the physical orders teke
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place immediately one atter another, We call these two
types as the divine order because.

Those are all subtie things. Among these, those that
seem to be functioning seperately in our body are only five-1
Fire(Agni) 2. Alr (vayu) 3. Sun (Surya) 4. Moon (chandra)and
direction (Dik). All effects will be under fheir control, Yet
the working of the five sense organs - (matter (uak). Vital
consciousness (prana) eye (chaksu) Mind (manas) and ear
srotram), is more apparent, These are the chier divine orders
(deva chitis), The Moon and direction come from the world
of Parameshti. The divine orders of the deities that come
from Brahma Prajaparhi and Isvera, being subtie are inexp-
licable things. But it is enough here if we know that the
four vedas that emanate from the world of Brahma Prajapati
end sat-chit_Ananda that emanate from Isvara will always
have an intrinsic relation with our soul. These divine cate-
gories if analysed are 17 in number - Sorgans of perception
B organs ot action, the 5 stimuli-sound, touch, form, taste
and smell, - mind and intellect, These seventeen entities
(tattvas) sltogether form the subtle body or Linga Sarira,
Which is the second embodiment ot the soul. At the time of
death, the scul leaves the gross body only. But the subtle
and causal bodies remaln attached to it. The real liberation
of the soul is to leave these two bodies also, As the subtle
and causal bodies get separated from the soul at the time
of its complete liberation, we call them bodies but not
the forms of soul, Whatever the scul leaves at any time is
called ‘body’.

The 5 aspects of the inexhaustible Avyaya+the 5 aspe-
cis of the indestructible Akshara + the 5 aspects of the
destructible Kshara + the Supreme Being, are called the
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16 Arts (Kalas). The 5 aspects of the inexheustibie + 3 esp-
ects of the indestructible (8rahma, Vishnu and Indro) and the
immortal part of the destructible being do not exist indeps-
ndently. We call them ‘soul’ as a whole. The remaining two
Fire and essence of the indestructible snd the five moditi-
cations of the destructible «the seed order, the divine ordes.
the physical order, people and weaith) are sitogether called
the body of the soul, These are non-Atmic, hence are
considered ta be the forms of the soul,

The Physical Order (Bhutha chiti)

The essence that comes from our esrth is the physical
order Sruti gays ‘'The Heaven is the tather and the Earth ig
the mother to every being of the Earth™, implies the fact
that the body wili be formed out of the combination of
their essences. The divine order already discussed, is the
essence of the Heaven (dyu rasa) Now let us deal with the
oarthly essence.the physical order (bhuta chiti) Generally
spesking, the physical elements sre five. But actuslly the
slements needed for the individus! to bear and enjoy the
body ere 7 — 1 Mind 2. Spirit 3, Sky (sound) 4. Alr
6. Light 6, Water snd 7. Earth,

The water we drink is eartheal (prudoi chitl). The splen.
dour end heat we desire is Tejaschti. The inspiration and
expiration we do, is vayu chiti, The stete of utter silence
will be unbrearble and terrific. S0 we wish to hear some
sound or other. This is vek chiti We cennot remain inactive.
So we try to get strength by pertorming some action or
other. This is Prana chiti. We always wish 10 know some-
thing through our gense oigans. This is Manes chiti,
Material body is the product of the earth, These seven phy-
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scal ordets are the cause of our life, without which the
existance of the body is impossible, So all these physical
things are essentiat for us as the divine things. Each one
of these seven will egsin be subdivided into seven cetego-
ties. For instance the food we eat transforms into fluids and
substances of the body-essence (rasa)-blood (rakta) flesh
(mamsa) - brain matter (medha) - bone {asthi) - marrow
(maffa) snd genital fluid (sukra) in an order, But these
things form in a reverse order on the devine order {deva
chiti). The gross body is composed of the seven physical
orders and it forms the third embodiment of the soul. Thus
the soul is embodied in three bodies namely-1, the causal
body (karna sarira) 2. the suble body (sukshma or linga
sarira) and 3, the gross body (sthula sarira). and it is insta-
lied in the centre (heart) of the three bodies, So Soul (Atma)
means the central subtlie point-a unified form of the three
beings, the inexhaustible Avyays, the indestructible Akshars
and the destructible kshara, Though the soul is situated in
the Core of the heart apart from the tripple body, its comm-
and seems to extend upto the skin, the seventh order, From
this it is clear that the soul must have rays like the sun
which pervade from the heart to all parts of the body.

Sruti holds—

“Atman extends to the tip of hair and nail”", But really
it is seated in the heart”?

“The Lord dwellis in the heart of all beings who sre
mounted on the automation of this body, causing them by
his illusive power to revolve’ (according to their actions)?

Y. “Alomabyeh snskhagrebysh” (Sruthi)
2. “levarah ssivabhutenam hriddesorjuna thistathi
Bremayan ssrvabhutheni yenirs rudani mayays’  (Gita)
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From these texts it is obvious that the soul situated In the
heart must have rays that spread upto the skin of the gross
body. Here the important question is if the reys are equal
or not in all individuals. There sre veristions in the volume
of the inexhaustible soul of different bodies. So the number
of particles of the indestructible and destructible will either
increase or decreass accordingly. Thus as the soul particles
vary from Individual to individual the tripple institutions
{knowledge - action and matter) will be in remarkable degree
in sme people and dull and passive in others, That is why
one can become so powetful that he will command the
whole earth while another one fails to teed his own
stomach, This proves thst there will be distinctions in the
souls and their rays and at the same time contirms the fact
that the rays of the soul will extend even beyond the body.

The soul through its rays will heve its relstion with
two types of things-1. the material relations (prakritic) like
wife and children on whom we show our love and stfection,
2. Wealth such as servants, houses, weaith and food mate-
tials etc , which we acquire volunterily,

Thus the three-the ine xhaustible, the indesuuctible and
the destiuctible sre calied souls. The casual body, the
subtle body, the gross body psople and weath ere the
things accepted by the soul, These are the modificstions
related to the soul of the destructible, and asre non-atmic,
But we often call them soul in view of their relation with the
soul just as we call Tentern a light though ‘light’ really
belongs to flame only, becsuse of its existence in it,

Shodasi

The supreme being, the inexhaustible Avysys, the
indestructible Akshara and the destructible kshara are the
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four modifications of Brahma, Brahme eppears with these
forms everywhere, All worldly things are composed of these
four forms only. whatever thing we observe, we find no
other entity than these four. So these are the material entities
of all things.

Now we shall examine the things that help us to unde-
rstand the four entities individuslly, The three beings
already discribed - Avyaya, Akshara and kshara are interde-
pendent for their existence. Each one of them depends for
his existence on the other two The indestructible for the
destructible, the inexhaustible tor the indesuuctible will be
the objects, But the supreme being is the basis of the
inexhaustible Avyays. So He is the basis of all (sarvalambana)
The scripture holds-

"This basis is the best one and supreme
knowing which one will become what he wills*'?

It is said 80 in the context of describing the soul.
Though the term ‘soul’ (Atma) refers to kshara, Akshara and
Avysya in various places in sastras, it really pertains to the
supreme Being (paratpara) because He is the chief soul of
all souls, According to sruti ‘AUM’ is the soul (Atma) a
name of the inexhaustible Avyaya, Yet it is justiflable to
say that the grastness of Avyeya is due to his basis-the
supreme Being. There cen be no Avyaya without the
supreme Being. All these four entitles always exist as 8
synthetic whole every where. Of them, the first perceptible
one s the destructible being (kshara) inside this
kshara, the indestructible, the inexhaustible and

1. “'yetedslambanam sreshtam yetadalambanam param o
yotadalambanam jnatve yoyacichchati tasys tat™.
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the supreme being lie one inside the other. The despermost
supreme Being is the most subtie form. He is the chief soul
and it is due to him, Avyays, Akshara and Kshsra are
described as souls, in sastras. All worldly things come into
being with various forms by the combination of these four
entities. “'‘Everything is a complex of sixteen entities and
hence is called Shodasi''! . Wae shail deal with these enti-
ties latter on. Presently let us analyse the destructible.

Everything is subject to change and perishes in course
of time. So any object of modification may be called the
destructible (kshara). We find inherent differences in these
modifications. Firstly they may be divided into two catego-
ries. 1. Bhatj Siddas : are those that appear to be existing
in things for our intellect only. They will have no indepen-
dent existence of their own. They are-1, Direction (Dik) :-
Anything will be at East, West, North or South, beneath or
above to another thing. 2. Space :- Anything occupies 8
certain space and it does not exist out of it, 3. Time: Any-
thing exists for 8 certain period of time and it does not
exist before and after that period,

4. Number :- It sppears with the plurality of things or
individuals.

5. Size :- is g relative factor of things - small or big, short
or long etc,

6. Separation ; of things caused by space and time.

7. Conjunction :- js ths union of parts to form s whole.
8. Disjunction 1 is the destruction of conjunction,

9. Distence :. A thing exists st ¢ distance to another thing.

*. "Shodasa ksiam va idam servam’’
‘‘Shodase ksio vei purushan”.
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10. Nesrness: existence of a thing near to another thing,
These qualities are not fixed ones but are relative, As
they are subject to change, they are called modifications
(vikaras).

The second category of modifications is satta siddas,
They actually exist in things and are of three types,

1. Harmful things :- These are the things that enter the
human body or another thing and causes loss of its form
and hence are considered to be the enemies of the soul,
Ex. : abnormal atmospheric conditions that cause disceases.
Improper and untimely food habits also belong to this cate-
gory. Sometimes they may remain in things. So they are
called modifications,

2. Neutral things : These are harmless to the soul
though they enter the body, Ex : normal winds, temperature
and cold. But as they change in the body, they are called
moditications. Though these two types of things enter the
body, the soul does not accept them. So they are non-
Atmic and are called defects (doshas).

3. Useful things - The soul accepts these things immed-
lately When they enter the body. A bag of rice may be heavy
forus to carry but If cooked and eaten, it becomes the part
ot the soul and we do not feel its weight, The body weight
is not the weight of food we eat but it is the weight of things
produced in course of its digestion. Similarly the satisfaction
we get after eating food is the quality of the soul- the light-
ness of the body. The assumption of modern scientists that
the soul has some weight is simply an illusion. Really soul
is weigtless and what ever is weighty is not soul, No mac-
hine can record the weight of the soul, Some scientists
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think that the air is the soul. Thig is sis0 an iliusion, Air has
weight as it is a physical thing.

But soul is distinct from all physical things, Waight is the
effect of gravitation of the esith on things endit belcngs to
material things only. But the soul is immaterial and unattach-
ed (Asamga). Any kind of sttraction (akarshna) does not act
upon the soul. So it is weightless. Moreover any heavy
substance becomes light depending on the degree of its
ascceptance by the soul In the human body, there is 8
combination of two kinds of substances- 1. Atmic and
2. Non-Atmic, The weight of the non-atmic substances it-
self is the weight of the body. Their increase causes the
increase of the body-weigt As the reiation of soul increases
we feel our body very light. The memory power also deve.
lops more. So we can confirm the fact that the food we est
becomes Atmic and weightless. In our body the tood is of
seven kinds. 1, Earth 2, Water 3, Light 4, Air 6. Sound
6 Enegy and 7 Knowledge. Thus Bruhsdaranyakopanishad
categorised the seven kinde ot food depending on the
distinction of the beings (prani bheda), Rice, Whaat and
Barley etc., are the general food ot all beings. Mind, Spirit
and Matter are food of the soul. Every soul is a synthetic
whole of mind-spirit and matter, Milk itse!t is 8 kind of
tood for all animals, This categorisation of food does not
mean that the living being has nothingto do with all the
seven types of food - 1, the solid food materialg, we est
chew or suck belong to ssrth, 2, Water is the liquid diet
3. heat and light of the sun is tejonnam 4, sir we breath
is 8 kind of food 5. sound or word we hear is necesgsary for
us. 8. energy we get through the spiritual perticles(pranama-
tras) of the air is a kind of food for us and 7, the knowledge
we get through our sence organs is a kind of food.
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In every living body there will be three perts 1, the
soul part 2, the divine part and 3. the snimal part,
All the externally visible inanimate psrt is the animal part
(pasu bhaga). This part will be under the control ot the
divine pert. skin, genital fluids, flesh, brain-matter,
marrow elc., are called animais. These wiil be regulated by
the divine part,

Thus both the physical and divine orders are based on
the soul. It the scul leaves them, they will decay and
disintegrate. These three-the physical order, the divine
oider and the soul are the sacrificial forms. Their existence
depends on nutrition, So sruti has shown them ditferent
kinds of food-knowledge, spirit and sound to the soul, air
and light to the divine part; gross food to the physical
part of the body. Water is the general tood for the three
parts ot the body. 1he food siutts that enter the body when
sccepted by the soul become atmic and begin to create
modifications which help the existence of the soul and
body. So these are called elements (dhatu). Mind, splendour
genital fluids, marrow, bone, brain-matter, flesh skin etc.,
are the bodily elements, We find different modifications in
plants and ores. All the modifications are produced from
tood and tood enters the body from outside, The soul acce-
pts and synthesises them and creats its own moditications.
So they are atmic modifications (upayamas). 1hese are of
iwo kinds-1, the physical elements and 2, the elements ot
conscioyusness. The former will be accepted by the gross
body and the later by the instruments of consciousness.

1. “Yet sapt i medhays t janayat pita
1ekamasye sadhsranam-dve deva nabhajayat”

“Triny kurute pasubya ekam prayachchst Tasmin ssrvem
pratishti yachcha praniti yechchana® (Bruhad L)

o7 Y 4
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Thus sil animate and inanimate things will be created
out of these modifications,

Any object is composed of sixteen entities (kalas) -
Five entities of the destructible kshara people-wealth-physical
order - divine order-seed order) + Five entities of the indestru-
ctible Akshara (soma--agni-indra-vishru-brahma: + Five enti-
ties of the inexhaustible Avyaya (Ananda.Vijnana-Mana-Prane
-Vak) and the entity ot the supreme being (Paratpara). The
complex of these sixteen entuties is called Shodesi Thig
supreme Being is the basis for the crestion, sustinance
and dissolution of other fiftegn entities, The whole of these
fifteen separable entities is called ‘body’ (sariram). The state
of the supreme Being resembles the sixteenth siate of the
Moon (Amavasya) It is unlimited utter darknets and is
beyond the world

The God is described a8s Bhaktanugrahs vigrahs by the
reason that He wears the garment of body according to the
worship of His cevotees, In this senge Gcd who is the
supreme Being-an entity beyond the world (Asamsarin)
becomes a8 world - form 1 samsarin) with the assistance of
other 15 entities, otherwise calied the body. The shodssi
(complex of sixteen entities) 18 of three kinds-1. The Supreme
Lord (Parameswara) 2. the God (isvara) and 3. the individual
(jiva).

The Supreme Lord
(Parameswara)
The supreme Lord means the infinite thodesi. He has

no sixtgen entities of his own but He is the totsliyy cf
infinite number of igvares and individusis each w'th itc cwn
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16 entities (shodasakalas). From this view, He may be called
shodasi As He is boundless He has no centre (kendra). He
is neither Igvaras nor individuals because He is the whole
of isvaras and Individuals who are limited, He is unlimited
and single. So He is distinctly called the Supreme Lord
(parameswara).

Just as Isvaras and Individuals (jivas) are infinite, the
supreme Lord is also infinite, But there is difference in their
infiniteness. Since Isvaras and individuals are limited they
are not infinite by space, As they are subject to production
and destruction, they are not infinite by time, They are
infinite by number but finite by space and time. But the

Supreme Lord is infinite by space and time though not by
number.

Isvara

The Supreme Lord is & form of essence that contains
within it innumerable powers, Of all these, the greatest is
Maya, the wondros power, The essence limited by this
power is called Isvera, So Meye is the power that
brings the infinite into finite. In other words, the
Supreme Lord who is infinite, unlimited and undivided
becomes, finite limited and divided through the power
~Maya. The powers exist in the Supreme Lord but He is
beyond Maya )Moayatita), But lsvara is one who is limited by
Maya. So he is calied the Mayi (Mayavisishta). All powers,
small or great including Maya perfcrm their own duties in
the womb of Isvara who is limited by Maya, As Maya has
suprame power on all other powers, it is called Atishtava
which means that which excells all pcwers, Though it has a
wide range, it has a centre, So He will be circular in form
(vrutta rupi). The natural characteristic of power (bala) is to
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perish immediately after its birth (utpanna vinashta). The
@ssence (rcsa) makes it @ constant one, The thing that
forms by the combination of constant essence and incon-
stant power, is neither permanant nor perishable soon. lis
peculiar festure is to perish at every moment, The humen
body persists for hundred yesrs but it changes at every
moment and loses its previous form. The same principle
applies to celestial bodies like the Earth, the Sun or Isvars.
Ot course they may subsist for 8 long period of time All
things undergo transformation at every moment Existence
and distruction depend on the essence (Rosa) and power
(bala) Just as motion and rest sre caused by the power in
the essence of Isvers, the constancy ¢f Maya arises because
of the essence Hence as long 8s Maya exists, so iong the
body of Isvara will exist. This tact leads to snother conce.
lusion that Isvara’s life.period depends on the existence of
Maya 8snd His tody spreads as far as May? peivades. As
the region of Maya !s circular in form, the body of Isvara is
also Circular in form

Sruti holds-

“Spreading everywhere He sits with hands eveiywhere,
with feet everywhete, with eyes every where, with hesds
everywhere, and with faces every where’’.

As intinite number of powers dissolve and disappeer
at the centre of Maya, innumerable powers ggain emerge
out from the same centre, according to a particulsr principle
and order. Just as flame tises more 8s oil and curd are
poured in the sacriticial Fire, So siso new powers will be
produced when all substences fall into the heart of Isvare,

1. “‘Sarvatsh panipecam tat sar kshi i h
Setveteh srutimaiioke setvemavtutys thishtath".
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This evoluticn of fisme of powers is cslled sscrifice-the
cause of the iife of Isvare, According to Rshis this sacri-
fice (yajno) itselt is isvare,

The Inexhaustible Being of Isvara

The essence (Rasa) Is the besis of power (bola). No
power emerges out from the centre (kendra) without essence
Now we shall exsmine these powaers, Power with essence
Or essence with power is called Principle of the world
(bursha). Encesed in Maya he assumes a circuler form. We
may say that the first Mays converied into  Purusha is the
fust purushe or the inexhausuble Avysys. He becomes
divided into five forms - Bliss - wisdom - mind - spirit and
malter depending on the various powers that evolve from
his own mind Inspite of these organs, he is devoid of
action. So he is unconditioned. But he has the spirit (prana)
the seat of all action Hence He is the cause of crestion.
staying and destruction of the world. The seed loses its
form to give rise to plant But the seed of Avyaya does not
lose its torm though it creates innumerable worlds, That is
why, the inexhausub'e remains unchanged in vatious forms.

Creation (samsara)

When the inexhaustible Avyaya intends crestion, the
flow o! his mind becomes less toward his inward order i. @.
bliss and knowledge and turns towatd his outward order-
spirit and maiter. ihen three dispositions arise in Him. They
&0 1, Desite 2 Penitance snd 3. Creative struggle,
The creative power kriya) that falis on the mind is called
desire (ichcha). The creauve power that inherently exists in
the spiiit is called penitance (tapas).



69

The creative power that pervades in matter is called
the crestive struggle (srama). Desire springs first Then inter-
nat sctivity and external activity accompany it, These three
belong to the mind spirit snd matter respectively, So the
three dispositions are the chisf causes of creation without
which we cannot do anything even in our dsily life. Thus
Mind.spirit and matter, - the later part of the inexhaustible
are the cause for the regularity and adoptation of the world,
So Avyaya is the chief cause of the creation and existence,

Dissolution (Nisthara)

When the inexhaustible Avyays wishes to digsolve the
creation, His Mind turns back from sgpirit and matter
towards knowledge and bliss. Knowiedge destroys ali the
activities of the spirit and physical material form, The bond
age of all powers will be cut off, The only essence-the
form cf pure bliss, remains.

The Indestructible Akshara of Isvara

But the inexhaustib'e Avyaya is inactive, So it is
improper to say that He is the csuse of crestion-
sustinance and dissolution. Sruti 8lso says that He is
beyond the ceuse and efiect, becsuse the destructible
(kshara) is the transitory lorm of effect and material ceuse of
the world. The indestructible is the efficient csuse. But the
inexhaustible is neither the cause nor the effect. Yet He 1s
the cause in two ways. 1,88 8 witnessing caugse 2.8s8

**Ss alchchet-ss tepotepyats sosvamyat’’ (sruti)
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combinsnational csuse. 1, Avyaya is the witnessing cause
of creation like a lamp for the eye in the sct of sesing, The
act of seeing is the work of the eye, The lamp has nothing
to do with the eye. But the eye can not see without the
lamp. likewise creation of the world is the task of the
indegtructible Akshars. He can not do it unless the inexhau-
stible combines with him. So Avyaya is the witnessing
cause. 2. The Inexhaustible nowhere exists as a pure seif,
The indestructible Akshara aiways exists in His spiritual
sspect |t means that Avyaya and Aksera are relative beings,
There will be no Avyaya without Akshara and vice verss,
Really Akshara ig the csuse of the world, Avysya also is
said 10 be the cause only from the view point of Akshara,

Knowledge is the chief characteristic Festure ot the
inexhastible Avyaya and creative activity is the essential
quality of the indestructible, Avyaya is the scope (avakasa)
of any action of every effect. All actions of any object take
plece within this scope and not outside. The range of all
objects is tixed in ditferent forms The object existg in the
centre of its range The distance upto which it will be visible
from its existing point is its range. (ayatana). The qualities
of the object (odour-taste-form-touch- sound « spirit and mind)
extend upto the boundary of its range, They can not trans-
cend beyond It It they do so they lose their form and return
with a new form, For instance smoke transforms into air-
spitit beyond a particuler hight. This perceptible range is
cailed Avyays appesrsnce (Avyaya darsana). It is a kind of
splendour, (Tejas). it is inactive snd constant in its form.
So we call it the form of knowledgs (jnonswarupam). The
ex'ent of activity we find in it, is seid to be the form of
the indestructible. Knowiedge and action are not one but
separate entities. So the indestructible is quite distinct from
the inexhaustible, The former is inconstant and active while
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the later is constant and inactive. The indestructible is the
cause for all modifications of the phenomenal things.

Sruti holds-

“The universe evolves from and absolves in the indest.
ructible like the sparks from Fire or yarn from the spider or
herbs from the Earth or nails and hair trom the living being”

The inexhaustible and the indestructible have tive
aspects sach, Two eternal aspects called knowledge
and bliss and two mortal aspects called spirit
and matter would evolve from the mind of the
inexhaustible, Likewise, two immortal sspects called Indra
and Vishny and two mortsl aspects called Agni and Soma
would evolve from the chief characteristic Brghma of the
indestructible Akshara,

Indra is the power of projection (vikshepa sokt(). Vishnu
is the power of attraction (akarshna sakti). Brahms is the
power of establishment (pratishta sakt(). Fire is the power of
expansion (vikosa saktl). Essence (soma) is the power of
contraction (samko cha). Anything certainly will have these
five powers. Everything projecte out substsnces from the
centre of its bedy and attracts into it immediately the
esgence of external objects like the Earth, Moon end Sun to
fill its deficiency The function ot Brahme Prana is to keep
the outward end inwerd flow of substances constant for
some time 8t 8 principal centre and create the form of the
thing

1. "'Yedhs pavs kadvispulingeh sahasrassh prabhevante ssrupsh
Yaduinanabhih srujste gruhnatechs-
1adhs Prudhivysh Oshedhaysh Sembaventi Yadhs Sateh

Purushak 1 i, tsdheksheratsembh 1ihs vis e
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The projection starts and atiraction ends st the point
of establishment, Brahma projected out in his mortsl form
by Indrs is called Fire (Agnl) The bondage of infinite
powers in the heart of Brahma is the cause for the formation
of the thing. The state of disentaglement of the bondage of
powers is called Fire, As long 8s the splendour continues
In 1his process, it will be called Fire, When the powers get
soparated and the expansion and splendour come to an
end, Fire loses its form and transforms itself into the form
of assence (soma) This essence by its very nature is depen-
dent and inactive, So it becomes a prey to Fire and enters
it to the maximum extent of its contraction. It again begins
to expand in the form of Fire trom the centre, Where it tinds
no scope lor turther contraction, This process of mutual
convergion of Fire and essence (Agni and Soma) is called
‘lite-cycie’ (samsara chakra).

Brahma, Vishnu and indra will be located in the centre
(Heart) of every thing Outside this centre Fire divides into
two orders, The first crder (chiti) is called Body. The Second
order (chiti) extends upto 21st plane Above this upto 33rd
plane it is the seat of essence (soma). This essence falls
into two kinds of Fire.chityagni and chitenidhsyagni and
trans!orms again into Fire. This fall of essence into Fire is
called sacrifice (yajnom). Vishnu is the God of sacrafice,
The three indestiuctibles - Brahma, Vishnu and Indra ere
the deities located in the heart But their seats change in
certain things For example, they exist in different places in
the plant body. ““In Aswatha tree, Brahma, Vishnu and Indra
(slva are situated in the root - middiepart and upper part
correspondingly*’! In humen body they exist in the centre

1. ““Mul Brah b b iah

upey Y rupays
Agratoh Sive rupsys, Asvathsya nemo namah’
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of chest cavity (uroguho)-edbominal cevity ((udaraguha)
and skull cavity (siroguha) respectively. In the world - body
of Isvars they are located one in the region of the other one,
Brahma is situated just to the left of the inexhastible Avyaya
who is at the centre of All. He is called Avars Brahms or
Prajapathi Brahma from whom appear the three vedes.
Vighnu is situsted in the centre of his region and is cailed
Perameshti. Water-(apah), 8ir (vayu) snd essence (soma)
evolve from Him, These three substances sre called Brugus.
Indra is located in the region of Vishnu. He is called Sun,
(surya) trom whom three entities would evolve - illumina-
tion (jyothi), spirit (gau) and life-span (ayu). The Fire estab-
lished its centre in his region and is called Earth, from
which three entities would evolve.matter (vak), spirit (gau)
and Fire (dyau). The Essence (soma) establishes its centrs in
the region of Earth and is calied Moon (chandra), Thus
Somas, Agni, Indra, Vishnu and Brahma exist one in the
womb ot the other one, in the form of chandra, prudvi,
surya, parameshti and prejapathi; creating their own places
thus in the great cosmos of the inexhsaustible, and performi-
ng their respective duties, are establishing the instituiion
of the suprema God (ekeswara samstha;.

The tatality of their different causes and effects consti-
tute action (korma) of the Supreme God. This is His cosmic
Form. The Aswatha tree of the inexhsustible is described by
Gila, in the following words-

""He who knows the Aswatha tree (in the shape of crea-
tion) which is said to be imperishable, with its roots in the
Primal Being whogse stem is represented by Brahmas (the
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creator) and whose leaves are the vedas, is 8 knower of the
vedes"!

This Avyayaswatha is thousand branched. Each branch
witl have five sub branches i.e, the five indestructibles.From
the view point of parorajavyaya we get six divisions in an
order (one in the womb of the other) - 1. Paroraja 2. Brahma
3. Vishnu (Parameshti) 4. Indra (Surye) 5. Agni {Prudvi) and
6. Soma (Chandro). Excluding the last one, each one of the
other five consists of three entities.

1. Parorsje : Being hood, consciousness and Bliss,
2, Brehma RK-Yaju and sama,

3. Parameshti Water-Air and Essence.

4. Sun : illumination - spirit and life-span,

6. Earth : Matter - spirit and Fire,

Thus we get the fifteen entities, The individual (jiva)
evolves with these entities, |l we consider the Chief-soul of
the individual to bs the representative of Parorsja. it will
also have five organic and sub-organic souls in the body
They exist in various centreg keeping up their own lite by
obtaing the 15 entities of Isvara every moment with their
own 156 entities.

As long as the individusl self is not liberated the chief-
soul (shodasi) will not be liberated from the bondage of the
15 entities for any number of births and deaths But at the
time of hiberation the 15 entities come out of the individua!

1. 'ud | dhessskha Aswath

Prshutavyayem
cchamdams: yasye parnani yastam veds sa vedavit'”
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self end merge in those ot the soul of Isvara Shodasi like
the reflection of the sun that merges in the or.ginsl when
the water is poured out of the pot.

Sruti sayse

At the time of liberation the 15 entities of the individual
reach their respective origing. The five indestructibles reach
the five indestructibles of the lord (Isvara). The actions of
the indestructibles ot jivavya (the inexhaustible of the individual)
and the soul of knowledge meige in the supreme - inexha-
ustible Avyaya, | ke the rivers into the ses, Parorsjs is the
toot - of all these things. He is the ganglion form (grondhi
swarupa) of being (sotta)consciousness (chetana) and bliss
(ananda). ‘Being’ means the united form of the trinity-Mind.
spirit and metter, So these three - Bliss - Consciousness
and Being are the forms of the five entities of the inexhau-
stible Avyaya, This is the chief form of Parorajs. The bright
circular shape of the thiee forms that spread from the centre
(Heart) is his cosmos and it is cglled the world body of
Isvara. The wotld exists in His body. The remaining five
indestructibles with their 16 entities exist in the womb of
cosmos on the basis of the inexhaysuble soul (Avyoyotma)
So the soul of the inexhsustible is called shodasi. Dus to
this reason the embodied form of lsvars is siso calied
shodasi.

Tho indestructible Brahms (matter) that exist in the
inexhaustible Avyaya is the form of Trayee vede (RK-yaiu-
sama). These three kinds of matter spresd from Him and
manifest in all celestial bodies and refiect through them
vanedly in all earthly beings, Everything appears snd exists
because of these three vedas. Eije everything is non-exist-
ant, The second indestructible is Vishnu who is known as
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Parameshti. He is the complex form of causal water-air and
essence and this His region is called ocean of causal
waters (somudra). Though the three constituents here are
in squal propoartion, Air and Essence being very subtie veda
will be abundant in the causal water So Parmeshti is
called ‘Ocean of causal waters (Apomaya semudroj. Vishnu
oternally exists in the centre of this Ocean of causal waters,
S0 He is called Narsyana (the source of waters).

The celestial bodies like the Earth, the Sun etc., produ-
ced from this ocean are the ratio essendi for the varied
forms of the thres entities - cosmic waters, Air and Essenca,
Existing in the centre of Parameshti, the Sun throws away
the waters in ali directions and getting the essence (soma)
every moment produces Fire through Air. 1t is due to the
sun, water is not eveloping the earth But essence (somo:
and air, existing sround the earth, spread with highest force
in il directions,

The third indestructible is the sun who is cailed Indra.
stuti says “The earth is the solid form of Fire and the Sun is
the form of alectricity”1 He is characteristic of three entities
1. lllumination (jyothi) 2. spirit (gau) and 3. life-span (ayu)
snd spreads them sil through the cosmos. These three
ontities that we find in all objects of the world, are the
teflections of this Sun. His. region is called Rodasi,

The fourth indestructible is the Earth It is the form of

three entities - 1. Matter (vak) 2. spirit (gau) and Fire (dyau)
These three substances produced from the earth, spread

@il through the cosmos, The sound produced by conjunction

1. "“Yodhagni gurbha prudvi tadha cysurindrenagarbhini'
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or disjunction in any substance is nothing but sarthly matter
(prudoi vak). The physical slements like water, found in sny
being sre the forms of spirit (gau) that belong to the Earth.
The Fire produced out of friction is dyau that belongs to the
Earth,

The fitth indestructibie is tha Maon who is oslled Soma.
He has no remarkebie differences. Thus the regulation . and
adoptation of all the world or creation done by these five
indestructibles from various places on the support of the
spint of Isvara is also calied Isvara. Paroraje exists deep at
the centre of [svara shodasi. It is not a solid-form, Around
it on 8!l sides, is the region of veda iveda mandala) which
is otherwise called Prajapathi or the region of the crestor
(Brahma mamdaia) It is the solid form but im perceptible, It
rotstes around Paroraja from s distance, Yhere mey be so
many other imperceptibie bodies but we are not concerned:
with them, We are existing on vedic branch, So let us know
1ts branches only,

Indra who is the form of electricity (vidyut swarupa)
moves in the first arbit of Brahma Parmashtiis in the second
arbit, Brugu in the tirst and Amgira in the seccnd arbits
move around this Paremeshti Brahmenaspethi s in the
third arbit, Electricity is in the fourth arbit, The Sun is in the
titth arbit, We are on this soler branch.

Mercury in the first arbit, venus In the second, Esrth in
the third, Mgrs in the fourth srbits move sround the Sun fet
us leave the other planets.Jupitor, Ssturn, Uranus Neptune
and pluto that move in other erbits, The Moon moves
around 1he Eath,

The Destrustible Being of Isvara

The five fold indesiructible being performs vetious
actions on the support of the Inexhsustible Avyays, Simila-
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rly, the distructible soy! produces its effects which envelep
the indestructible Akshara and the inexhaustible Avyaya.
Just as water is covered by its fosm, the modifications
enclose Akshars and Avysys, All that we perceive through
our sese organs are the distructible bodies. All their action
Is nothing but the action of the indestructibie,

The chariot moves under the control of charioteer who
foliowe the will of its owner, Either the owner or the chario-
oer dess not actuslly move, but get movement with the
motion of the chriot. So also, Akshera and Avyays sested
in the charlot ot body, get movement with the motion caused
by Akshara. The destructible sou! (ksharatma) gets motion
under the inspiration of Akshara who foliows the will of
Avyays. Just as gsrments walk along with body, the sctions
of the indestructible feissly sppear to be taking place in the
destruttible that encloses the indestructible.

As » man discarding worn-out clothes gnd take other
new ones, the indestructible sou! casts oft his moditications
and becomes free, But new onse are born sgain as ususl

from the destructible part of the soul and encloge the
indestructible.

lsvara is the wide sirculer region that forms out ot 16
entities 5 destructibles + 5 Indestructibles + 5 inexhaustibles +
the Supeme Baing'. This is the embodied form of lsvara,
Not only the celestial bodies but every perceptible thing
existe within this body of isvere. Just as tiny creaters are
born from the slements of human body, 50 also innumerable
individusls such of us, born and persh from the elements of
isvara’s body (Earth, sun etc) We, the organs of Isvara, are
both ditterent and non-ditferent from Him He has different
kinds ot souls in His body as we have in our bodies. They
ore 1, Mental soul (chidatma) 2. Meterial soul (vedetma)
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3, sacrificial soul (yajmatma) 4. Wise-soul (Vijnanetma)
6, cosmic inteliegence (sutratma) 6. cosimic soul (mahedat-
ma) and 7. physicsl soul (bbuthetma). Psrorsje, Brahms,
Parameshti, Surys, Vayu, Chandia and Prudvi sre their
respective organs, We shouid imegine the humen form of
lsvara through this description,

The Physicsl soul (Bhuthatme) hes three farms, 1 cosmie
torm (virat) 2. Retlection of Brshmen (Hirnye gerbhe) snd
3 Allknowing (sarvjana). These are respective'y calied Fire
(Agni) 2. Air «vayu) and 3 knowledge (Indra). These three
are nothing but the forms of Fire, So we call them by the
term ‘Physical Soul’  Bhuthotma),

Shodasi of the Individual

Just ss the living cells multiply immunersbly In our
body as per the body tempersture, Fise divides into @
number of bits with the projection of ditterent air - limita-
tions Each bit of Fire wili be surrounded by a bit of essence
(soma) and thus it creates its own body, Brshms, Vishnu,
Indre and Avyays pervade them seives in this body. Exsotly
in the same way, the projeciion of sir causes Fire limita-
tions in the body of God and each limitstion bescomes the
inexhesustible Avyaya. The same is the evolutionary process
of infinite individuals st any time, The seme is the case
withregard to the svolution of celestisl bodies itke Parame-
shti, Sun and Moon eic, Ysjurveds thet menitests from
Brahma Prjapathi is a kind of air, which spresds all vhough

the great gky in the body of Isvars, This air by its very
nature is of two kinds. 1., Mortal A and 2. Immonts! Air.
The celestial bodies evolve trom the mortal one. The immo.
rtal sir enterg those bodies, These two kinds of alr gre
unique in each body, Thus in eeach body, vatious types of
Fire evoive due to the friction caused by the combination
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of these aire in various bodies. This Fire of each body s
its distinct Annus! Fire (samvatsaragni). It is the root cause
of el oreation. The tire generated in the body of Parame-
shti is calied varuns, the god of rein, The fire generared
In the body of the Sun Is called indrs, The fire
of the earth is called Amgka, A new type of
Pire will be produced by the combination of Indra
ond Amgira. Though it is preduced in the Sun, let us anal-
yee its manifestation on our earth,

it there ig sun-light on one side there will be shadow
on another side of the earth, The dawn and the dusk are
the two meeting - points of light and shadow. In the dawn,
tight occupies the place of shadow. In the dusk, shadow
occupies the place of light. This occupation is the root of
creation. In the dawn, the friction ot shadow with coming
sun-light causes a kind of fire called Kumaragni, Actually it
evolves from the Annust Fire. Due to the distinction of
alt.combination, it brings about elements and substances-
Soul, Sun, Moon, Sky Air, Light, Water and Earth. These
ten are the modifications of Kumaragni.

This Kumaragni is called Rudra-the Lord of animal entity
(pasu). As. it transforms into sbove ssid eight forms it is
called by another name chitragni. The eight forms again co-
mbine one another to give rise to another kind of Fire called
Animal Fire (Posukagnl) which is of two kinds. 1. Vaireja and
2. Vaiswanara, vairsja or chityagni. it creates the body. It is
the mortal fire, It is the cauge for the evolution of bodily
entities-bone, tiesh etc. Vaiswanara keeps up the body
temperature, This is the immortal Fire. (chitenidheyagni or
sarirakogni).



The vaiswanaragni is 80 called because it is generated
by 8 kind of sir celled Msrut. (Noro - Maorut) which
belongs to the triparite world. Vairaja is 30 calied becsuss
it is produced by the associetion of the ten indestructibles
(virat = ten indestructibles). Thus four kinds of Fire- 1, Samva.
tsarsgni 2. Kumaragni 3. Chitragni and 4, Pasukagni evolve
from the same single Fire, The evolution of individuals is
much relatad to this Pasukagni. To spesk otheiwise, the
material sglf of the individusl itsel! is Pasuksgni. This
Peasukagni (Amgira® spresds out fiom the centre of the
earth; upto the 9th plane it is called Fire (Agni), from 8th to
18th plene. It is called Air (voyu), from 15th to 21st plane
it is cslled Sun or Indra. These three deities-Fire, Air and
Indra are the spiritual forms snd they give rise to three
kinds of individuals (jives). !f only Fire enters the body,
non-congcious objects like pearls and stones would evoive,
It Air tollows Fire, inner-conscious plant life would evoive.
it Fire is accompanied by Alr snd indra conscious beings
such as insects, cresteres, animals, birds and human beings
et would evoive. In these three kinds of beings we find a
progressive development of physicsl soul (bedily self) and
hence one cless of beings will be superior to the other one.
The physical soul is of three forms - 1. Fire (Agni) 2. Alr
(vayu) snd 3. Indrs. These are respectively called
vaiswanare, Taijasa and Prajna. The reascn for its division
into these theee forms is-

The Animal Fire is not self-existent, It depends on
some substance or other such ss biocod, sarth etc, So it
undesgoes tivee states of existence The five entities of the
destructible soul come into existence by themseives with
the evc lution of conscious beings which sre endowed with
thise types of souls, it means the three orders - seed, divine
end physicsl and people and weaith, sre relsted to the
intellectual selt (Prajnanatma) which is called Indrs and it is
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8 part of the physical soul. The five organs of the destructi-
ble soul would evelve with the evolution of these things,

The indestructible soul sppears itself immedistelly after
the destructible soul since the physicsl soul (bhuthatma) is
the form of Fire, It will not exist without essence (soma).
Embrio forms dus to the embodiment of assence, Moreover
the Animal Fire (Pasukogni) of the individual body is the
modification of Brahman Just as Fire (Agni) and Essence
(soma) exist on one side ot Brahman, Vishnu and indra will
principally exist on another side. If one indestructible evol-
ves, the other indestructibles will sigo certainly evolve after
him, Thus when the ftive entities of indestructible evolve,
the inexhaustible Avyaya-their substratum, will also evolve
with his entities. Thus the 15 entities + the supreme Being
(paratpara) their basis, form the jiva Shodasi.

The five entities of the inexhgustible Avyaya are said to
be the tive sheathes of soul 1. Annamaya kosa (material
sheathe) in which the physical soul exists, It is related 10 the
physical order (bhutha chitf) 2. Pranamaya kosa (spiritual
sheathe) in which the intellectual selt exists It is related to
the divine order (deva chitl) 3 Manomaya kosa (mental shea-
the). The cosmic soul exists in it itisreleted 10 the seed
order (beeja chiti). 4. Vijnanamaya kosa (sheathe of wisdom)
in which the individusl seit (kshetrajnatma) exists: 5 Anan-

damaya kosa (the sheathe of Bliss) n which the Absolute
self (suddha chidatma) exists,

Yhus the five entities of the inexhaustible transform into
the tive kinds of sheathes and wear tive ditferent types of
souis-the form ot the indestructible Akshara. These souls cre-
ate and transform different kinds ot destructible modes exhi.
biting the wonders ot creation. The indestructible being some
wmu&moom oft these moditicstions and shines in his
Pure form,



CHAPTER - llI

“All this world is Brshman''?

The creator (Brahmo) is distiguished into two broad
divisions 1, Pratyakku which ig known as Atma (soul) of
Purusha (principle of the world) and 2 Parakku which is known
as Vigraha or Puram (body). All thig world is the association
of these two things, Hete the goul ig of three tvpes 1. the
unconditioned Being (Nirvisesa) 2. the Supreme Being
(Paratpara) 3. the creator (Prajapathi). Body concesls the
crestor.

1. The unconditioned Being

The eternal aspect - Non being (sat) and perishabie
aspect Being (Asat) constitute Brahma. The essence (Rasa)
is Non-being, eternal, stable, universel, and unlimited It is
one without 8 second. The power (bala) is Be'ng, non-eter.
nal, changeabie variedly distinguishable and momentary.
The essence is the pure bliss, and an ultimate entity.
Ditterenciation pertains to embodied things only. But the
essence is non-qualitied and indivisible, So it is beyond all
difterenciation. The Power :bala) is al:i0 celled nirvigesha in
the sense it ceases to nothing if itis not supporied by the
essence: The essence itself is the unconditioned being
(nirvisesha) 11 Is infinite, non-quelified end indivisible by
time and space. It is indefineble. Asitis immaterial, non-
qualitied and inactive, without any kind of difference inter-
nal or externsl, it can not be expressed in terms of words
nor can be thought of by the mind"2 ""He who says thet he

1. “Ssrvem khalvidem Bishma'*
2. “Yatho vacho Niverthenthe aprepys manasa sehs”’
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knows it, does not know- He who says that he does not
know It, really knows it.”1 Thus sruti asserts its indefinabi-
lity and unknowability. Inspite of the existence of Powers,
there can be no contradiction to the non-dualistic neture of
the essence since the powers acquite their non-being-hood
becsuse of the essence.

The Supreme Being (Paratpara)

The Supreme Being is the soul of essence that includes
all powers, It is Omnipotent,

Sruti holds-
“"Where from il Names and Forms are Created’'?

It is the infinite entity, where no other thing is percei-
ved, heeard or known''2

*All action, All desire, All-odours and All - Egsence’'4

From the above scriptural statements it is evident that
the Supreme (Paratpara) includes ail seed forces and the
essence unlimited by time and space. As it is unconditioned,
it is called indetermined Mind.

When we intend to know the esssnce (Rasa) as a
separate entity from all its powers, we call it the uncondi-
tioned being {Nirvisesha) When we wish to say that it is
Omnipotent, we call it, the Supreme Beiug (Paratpara), As
infinite powers incessantly evoive and gbsoive in Nirvisesha

1. TAvijnetam vijenstem vijstamavijenstem.”
2. 'Sarvani rupeni vichimys dheerah namani
Krutabhivadan yadhasthe

3. “"Yotra nanyst pasysthi, nanyst srunothl  nanyat
dvijanathi sa bhyms'"

4. Setva kirma-sarvek amah-sarva ganchah sarve Ressh’’
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there can be no dispute with its Omnipotency. 0 we have
to consider the unconditionsd and the supreme being to be
the modes of ons and the same entity,

Any object of any place is the stfect of power.friction
on the support of essence The distinction smong the
powaets causes variation of knowledge of things 8o the
objects are not omnipotent. Every object, huge or small will
be formed due to the distinction of powers. All objects ere
tripple being Prajapatis (thripurusha prajapathis).

The Tripple Being Prajapati

Though the powers are innumerable, the chie! power
that brings the infinite into tinite is cailed the great wondrous
power (Maya). As 8 result of this limitation that occurs in the
Mind of the Supreme (Paratpara), the indweller who is
unlimited by time and space, will evolve “Each one of the
diversitied objects we perceive, is the creator (Prajapathi:”!
from this indwaller of this Supreme Being, three beings 1-
the inexhaustible Avysya 2, the Indestruciible Akshara snd
3. the destructible kshars will evolve with the rise of
yogas maya.

The Lord in Bhagaved Gite says-

“In this world there are two kinds of purushas entities)
perishable and non.perighable, the bodies of sll beings ere
perishable and the individusl Soul (Jivatma) within is ssid
to be non.perishable 2

1. "Yadvai Kingha preni se Prajapmhi’’ (sruti)

P " 1oke kshars Akshers eve cha
Ksharsh Servani bhutheni kutesthokshers uchyste’




The-Supreme Person (Isvaravyaya) is indistinct from
both, who interpenetrating the three worlds susteins ai! and
Is designated as universsl soul and imperishable Lord"?

The assertion thet the inexhsustible being of lsvara is
the :parvader of the three worlds, indicetes his acceptence
of-{imitations, The limitation is not his attribute and hence
his inexhaustibility snd unlimitedness is undisputable, The
five entities 1. Anands 2, Vijnana 3. Mans & Prana 5. Vak
ore his inherent qualities, So limitation is attributed to him
inspite of his unlimitedness, in view of his relation with the
indestruictible and the destructible beings,

Prajapati i creator), is a unit of three beings 1, the inex-
haustible 2. the indestructible and? the destrictible, who
peivade equally one in another and they will have relstive
existence They assume the form of ihing with mutual
co-operation,

The destructible is the material cause and the indest-
ructible is the efficient cause of every thing. The inexhausti-
ble is neither the cause nor the effect but a support to both
of them

The destructible is that which is limited by time and
space and subject to anhillation It is unreal But it is the
basis ©of kncwiedge snd action, The indestructible s
eternal, resl unatteched snd insepareble from knowledge,
The inexhaustible is &' fearless, eternal and real entity
unlimited by time and space, it is pure knowledge and
inactive. The destructible is the lower mode of Brahma

1. Untemah Purueh A

Yo lokatrays mavisye b'MMunn ;avu.h ’

dah »
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Aesara Brohma). The indestructible is the higher mede of
Brahma (Parvara Brahma). The inexhsustible is the highest
mode of Brahma (Para Brahma). The indestiuctible is the
source for us to examine the destructibles in the inexhau.
stible Avyaya,

“If the knot of Hesrt is opsned.all doubts about the
world will disappear-all  action ceases, through the
indestructible’*!

The soul of the inexhaustible Avyaya is tive.organed
1. Bliss (Ananda) 2. Knowledge (vijnana) 3. Mind (manas)
4, Spirit (Prana) and Matter(vak), It is embodied in these tive
shesthes. The spirit and matter are the means of creation
and knowledge and bliss are the means of fibersiion. Mind
is evidence of All (sarva sakshl). According to Gits, the
inexhaustible has twelve qualities.

"I am the Supreme goesl, Supporter, Lord, witness,
refuge, disinterested friend, origin and end. the resting place,
the store-house, in which all beings are merged ot the time
of universol distruction) and imperishat le seed’'2

Th2 Monism of the inexhaustible Avyaya

The inexhaustible is » gingle soul without any kind of
difference.similer  (sojatiya bheda), or dissimiler (vijotiyo
bheda). Here the question grises, if Avyays is not divessitied
trom the view of his five entities and his relation with the
indestructible Akshara snd destructible kshara, Never we

1. Bhidyste Hrudays grandhih-chidysmte ssrve ssmssysh
Kshiyante ssys kerment tssmin drushte perevsre’”

2. “'Gatirbharts Prabhu sekshi ntvessh serensm suhrat
Prsbheveh praisysh sthensm aidensm bismevysyem” (Gits)




should consider it as s dilference at afl, because it is
only its internal difference (swagata bheda), In the view of
those who do not accept even swagsta bheda of Brahmen,
the soul is unconditioned. Perticularlity (viseshata) is the
principal nature of the inexhaustible who is the origin ot
All. Inspite of his internal ditterence, he is devoid of dist-
ruction. So there Is no contradiction with his oneness,

The Supreme Personality Causation and
Infallibility of the Inexhaustible

The inexhaustible is called by several nemes such as
Purusha (the indwelling self), Aja (un-born entity) and Pars
thigher mode).

Regarding His Supreme Personality Gita says-

“8ince | am beyond perishable matter and superior to
Imperishable soul, | am known In the world as well as in
veds as the Supreme Person’!

The Courageous only can see the inexhaustible
Avyaya'?

The above statements prove that the inexhasustible
Being limited by the indestructible Akshars, is omnipotent
and cause of All, but should be known as an entity of
essence beyond cause and effect.

“He ig neither the cause nor the effect’’?

1. “Yasmst kshare matitoham Akshatadapi chottamah
Athosmi leke vede cha pradhitah purushettameh'’.

2. ' Tadavyayam tedbhuta yomim paripasyenti dheetsh’ (seuti)
3. "Nethssya keryam kacanam cha vidyste'’



“The powers of the Supreme are heard in different

ways-Natura! (swabhaviki), Knowledge (jnana), Power (bala)
and Creative force (Krjya)"'!

""The inexhsustible Avyays is soundless, unattached,
formless, impressionless, beginingless and endlesa’'2

"He is the sole God in all Creatures, immanent and
sil-pervading, the inner self of all beings, the indweller of

All, Non.qualitied and only an inner evidence of all
Action’'?

The above scriptusl statements tell us that the Supreme
the All-pervading and unlimited becomes the inexhaustible,
limited by the itlusive power Maya. Though he is not the
cause, he is attributed causation becsuse of his relstion
with the indestructible as an existentisl ceuse. Gita sls0
says ;-

"Not knowing My unsurpassable snd undecaying
Supreme nature, the uninteliegent think me the Supreme
Spirit beyond the reach of mind and senses, the embodi-
ment of Truth-knowledge and Bligs to have asgumed 8
visible (human) form’4

Though the soul of Avyayas becomes limited by the
adjuncts, it is untornished by the impurity of the body It is
devoid of birth. death, appetite, thirst, miseties, and pes-
sions, caste and sex difference. Even a sinner will become
pure in ihis inexhaustible soul since it 1s an unatiached one.

1 Puun saktitvividsive stuyate swabhevikijnans - bete-keive c’u

2. “Assbdam ssparsam srupamsvyaysm, sgendh Ansdy

3, “Eko devem servebhuteshu gudhsh serve vyepi 88 bhuthants stme
Kaimadyskshah servabhuthedhi vessh sshahi cheta kevaio
nitgunasche'”

4, “Avysk ki yamte buddeysh
Pstam bhave mgmnm memavysys manuttamem’’




90

Contrast between the Inexhaustible
Being and the Suprme Being

The inexhaustible is limited by Maya where as the
supremas i3 not 1he existence of Maya on the basis of the
Supreme, 18 mere co-existence but not as chiti Rupa. So the
three forms of the Supreme 1. Bliss (Ananda) 2. Spirituality
chetana and 3. Reality (sarta) that evolve according to the
contact of Mays, may not be considered as limitations,
Theit differences are not known So Bliss will only be the
common cherscterigtic of all cosmic objects, The single
eternal Reality, spreading in all objscts large, small or
nunute, 8ppesrs 10 be limited according to their gize. This is
metely @ delusion because the sternal Reality is infinite, We
should undersiand the other two forms ot the Supreme in
the rame way.

As the Supreme is beyond all limitations, it can not be
called as the indwelling selt (Purusha) The embodied self
may be called s0 since it dwells in the body. There is no

scope for manhood (Purushatva) where there is no adjunct.
Sruti gays-

""Just a8 the rivers merge in the sea, leaving their names
end torms, the wise people merge in the Supreme Person,
relinquishing their names and forms™?

Here the Supreme is called by the term ‘Purusha’, only
10 denote the fact thet the inexhaustible Avyaya is the

1. "'Yedha nadysh syand: h d gechch Nema
Rups Vihaya
Tadhe vidven Nema Rupedvimukish Paratp Purushamupsiti

divyam™',
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source to obtein the supreme or to denote that the world
becomes one with the divine inexhsustible of isvaras (Isvara-
oyaya) sfter becoming one with the inexhaustible of the
indwidual ( Jivayaya). As the two inexhoustibles are identi-
cal, there 1s no contradiction at all.

The indivisible supreme becomes divided by the
penetration of Maya in two forms 1. Maha Maya and 2. Yoga
Maya. Yoga Mayas divides the Mind of the Suprems into
four entities; internal 1, Bliss and 2. Knowledge and exter-
nal 3. spirit and 4, Matter Thus the supreme becomes the
five organed entity and sssumes the form of the inexhausti-
ble Avyays, who is again lirited by Mahamays. As 8 resull,
the creator (Prajopathi) manitests with name (noma). form
(rupa) and action (karma). The desgtructible ksheie and the
Indestructible Akshara are also the products of Mashs
Msya The seme Msha Maya that divides the inexhsustible,
als0 divides the crestor Prajaputi). Prajspali is no other
ore than the inexhaustible who includes the destiuct ble
kshara and the indestiuctible Aksharg Stwuty accepts the
word Prejapathi 10 the trippie Bring (Avyaya 4 Akshra- Kshare
who ore insegarokle) But tinelly, the Atmic Nature and
clestive  BClivity are  attisbuted to the nexhaustible.
£0 smiuli 8ays-

“Though | am its doer, know Me who is the inexhsu-
suible Avyaya as not the doer’"!

The inexhaustible Avysya when united with the indest-
tuctible Akshars, becomes the Omnipotent and hence His
doer-ship. In His pure form, the inexhausuble is inactive

' and s0 He ig not the doer, The Sky limited by a jar

1. "Tasys kartaramap: mam vidyskartsismavyayem’’
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(ghatakasa) becomes the unlimited sky (mohokosa) when the
jar is destroyed, Similerly the crestor (Projapati) becomes
the suprems (Paratpara) with the cessation of Maya either
by itseit or by superior knowledge.

The Inexhsustible-the form of sat-chit Anands : The
higher form of the inexhsustible includes three aspects
1. Bliss , Ananda) 2. knowledge (Vijnana) and 3. existence
(satta), Existence means the state of contraction or expan.
sion of mind - spirit and matter or the complex of these
three entities may be called satta (existence). “Arths kriya
karikatvam sattvam® (Artha-matter, Kriya = spirit; Karitvam =
mind), So the inexhaustible Avysya is sst-chidanands, It is
the ultimate Reality, therefore SAT, It is consciou-
snegs, theretore CHIT; It is \he state of absence of pain and
plessure, therefore ANANDA,

Avyaya - the Bodyless and Boundless Entity

The inexhaustible Avysya has no fixed boundary or
adjunct, 8yt we accept his limitsuon as per the size of
objects such as creatures, insects, birds, human beings etc.,
just as we accept the limitation of mind that assumes the
form ot objects it cognises. Sruti holds.

“Atman is present 8s atom in atom and universe in
universe''!

The soul inspite of its unlimitedness, becomes big in
blg-bodies and small in small-bodies. But it remaing in its
infinite state with the abolition of all particular limitations,
Then we call the soul-the supreme Lord (parameswara).

1. Ancisniyah mahato mehiyanastirasys jantoinihito guhayem
Tamahiatuh pesyati vitasokeh dhatub prasedenm shimanan strsush’’
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The crestor (Brahma) is tri-fold according to the kind
of body in which he refiects, The resplendent emazing bri-
lliance of the sun varies in the reflected images. Similerly
the inexhaustible Avyays in his unlimited splendour is called
1. the Supreme Lord (Parameswara). His reflected image in
the world around us is calied Isvara His tefiected imege in
particular limitation is calied the individual sout (jiva),

The ldentity of Jiveswara and Parameswara

Though there sre some distinctive properties of the
bodies, the individual soul (flvatma) is the same 8s the
universal soul (lsvaratma), The quintuplication (Ananda -
Vijnana-Mana-Prana-Vak) of the insxhaustibie Avyaya who is
ever connected with the indestructible being (Akshara) snd
the destructible being (kshara) is common 1o jivatme and
Isvaratma.

The bodies are mortal things. He who sees mortality
will be dragged towards the death, His immortal soul also
will be connected to desth  The ditference between the
indwvidual and God Pertains t0 jheir bodies only and it
has no place in the eternal soul, So we should divent our
attention from diversity to unity and worship the undiffere.
nced soul. We can achieve this non-duality through our
mind. If any duality remains, it belongs to non-atmic part
and hence to be discarded, because the creator is both
mortal and immortal, Sruti holds-

“Above this All, is the crestor (Prajapathi) who is
both mortal and immottal, Hig vital spirit .Prana) s sigo
imortal. But His body is is mortal*'!

1. “Ubhayem haitadhgte Prajepatirase mertyem chaivamivtam cha Tesye
prana evamruts ssuh sarirem martyam™”
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He who sees this crestor in diversity can only know
the mortal nature of mortel things and fails to comprehend
the imortal soul, (Amrutatma.

The immortal inexhsustibie soul is the part (amsa) of
lsvars. So it establishes itself in the body of the indivividual
like the smokeless fire and perveding aithrough the body
from hair 10 the tip of nails_ controls gll properties-present,
future etc , It contiols, nutrition, excretion and modification
of bodily elements, It is the light of consciousness (Chaitanyo
Jyotht) thar emanates trom tha Supreme Light ot God, and
exist in the heart in thumb size and pervades all through the
body meking the inanimate organs conscious, like the rain
that falls on mouyntains wets the distant dry lands, Thus the
universal sou! spreads in the individual body in the form of
individuel self (Jivatma),

The Distinction Between the
Individual self and the supreme self

It impure water is mixed with pure water, the pollusion
will be apparent. But if pure water is mixed with pure water
ft mékes no difference. Likewise, the individual soui pollu-
ted by morisl qualities like ignorance(Avidya), desire (kama)
and action (karma) etc., though merges in the supreme self
of God cennot become one with it, When the individual self
relinquishes its mortal qualities and the knowledge of the
Absolute, it becomes one with the Brahman, Siuti says-

**The knower of Brahmen becomes Brehmen himselt”*

1. “'Brahma vid Brahmaive bhavethi’
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The distinction between the individus! wett snd e
supreme oeit ig limitational and it vanishes with the disap-
pearance of limitations, resulting in metaphysical oneness,
So indifference with the adjunctiess supreme lord (parame-
swara) can also be achieved,

Thus the tripple beiny and five fold soul is of three
kinds 1, the Supreme Lord (Parameswara) 2.the soul
feflected in Maya tinged with the subtie impressions of all
creatures (isvara) and 3. the intelligence reflected in manas
{Jiva). Simularly the tripple being Prajapati (creator) may be
distinguished into two types 1, Atma and 2, Atmanvi. The
inexhaustible Avyaya assisted by the indestructible Akshara
and destructible kshara is called Atma. Though it is subject
to differant kinds of fimitation like unlimitedness, superiot
himitation and inferior limitation, it is tree form all limitations
and its oneness is not atfected like the oneness of the Sun
which is not atlected by his innumerable images. But the
creators Prajapathis) who are Atmanvis, are of three types,
a:cording 1o ditferent adjuncts- 1. the Supreme Lord
(Parameswara; 2. the God (lsvara) and 3. the individual
(jiva). As long as they are in embodied state, they are
deprived of oneness,

The Indestructible Akshara

The complex ot Avyaya. Akshara and Kshara is called
‘soul’ (Atma)., The soul and the boby as whole is termed as
Atmanvi. The body i1s made up of destructible souls end it
evolves from the indestructible Akshara. S0 we.are able to
know about this indesuuctible, ! :

is

The indestructible Akshers, is full of action (karma

Magam) - Omnipotent and the cause of the worsid. It is of



96

twe kinds scoerding to its state of existence 1. unevoived
and unmanifested all powerful phase which is called princi.
pal entity (Pradhana) end 2, evolved and manifested all-
powerful phage called the supremse (Mahat). It is from this
supreme, all people evolve with respective forms, natures,
end seif-sense (Akuruti-Prakruti-and Ahamkruti). It is the
ratio essendi for the evolution of different bodies - 1, Gross
body 2. Subtle body and 3. Causal body and for all modi-
fications the phy.ical (Adhibhautika), the divine (Adhidaivika),
the spiritual (Adyatmika) and the unmanifest divinity (Adhi-
yojna). It has the qualities of Avyaya the eternity and identi-
csl relation So sometimes it is called Avyaya. The following
srutis attribute the qualities of Avyays to this supreme
indestructible (Mahadaksharam).

'Imperishable-incomprehensible- soundless-colourless-
oye-less-aariess-festiest-handless-always a knower. all-attaj-
nable-the most subtie origin who the courageous people
only cen cognise'’!

The univerge manifests from the indestructible Akshara,
like yarn from spider's mouth, or herbs from the Earth, or
hair and nails from the Individual”2
In Gita the Lord says.

"My prekrti or nature in  her primordial undeveloped
state is the womb of all creatures, in that | place the seed
{of consclousness). The birth of all beings follows from this
combination o! matter and spirit,

1. " Advusyemagrahyam agotra ava haksuh trem tadapaniped
Nityem servegatem keh tedbhutayonim peripesy
[ o

2. Yadh bhih srujste gruh che yadhaprudhivysm oshadhayah
sambhevanthi’’

Yadha satah purushat kesstomani, tadhakshazat sambhavatih viswem*
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Of all the bodies that 1ake birth from ditferent wombs,
this primordial matter is the mother, and | am the procresting
Fathur'"!

The Inexhaustible that has no internel ditference be-
comes differencisted into threa aspects 1. Mind 2. Spirit and
3. Matter because of its contact with the indestructible. Se
sruti holds-

'I1 is spirit, matter and mind"2

In the body of Isvara, there is sky called Bathaspatya
sahasra in which our triparite world exists. Again the same
sky along with varuna semudra will be under the contro! of
the indestructible of the seif.evoiving Brahma-the Supreme
Light,

This indestructibie of Isvats is the goal of ‘All’ sbove
which there is nothing else, It extends to the three worlds
as in the tripple being Prajspat:,

It is due to the indestructible Akshara that belongs to
the spiritua! aspect of the inexhaustible, the commanding
action (sasana karma) continues. So it will be sppropriate to
call the indestructible 8s the efficient cguse, But the indest-
ructible of the irdividual, being very limited is not so
powerful as in the indestructible of lsvara Yet its all coman-
ding nature exisis every where

1. Mama yonitmahadbrashma tesmin garbhem dedhemysham,
SamiLbaveh sesvat-huthanam tatho bhaveth: Bhareta
Servayonishu kaunteye murteyah sembhaventiys
Tasnam Brahms mehsdyonushsm b.japradeh pita””

2, 'Sa pranestadu vegmanah'’



98

The Eternity of the indestructible Akshara

Though the indes'rctibla ig different from the inexhau
stible Avyaya, he s the product of his entities-Mind-Sprrit
and Matter. Sruti says.

“The single indestructible Akshara only is ‘vauk’. It is
‘All-Fite’, ‘That’ 1s ‘this’. It is the past and future. That only
single indestructible is the Supreme Brahman (Mahad
Brahma). This indestructible only is all-ods and all
beings”! The above hymn means-

Etimologically the word ‘vauk « va; O +AK, 'O’ includes
two letters ‘A’ and "U’ that correspondingly signity the two
entities ‘Mind’ and spirit \Manas and Prana) Hence vauk is
the Matter (vak) that embodies mind and sprit in its womb.

The indestructible evolves in the form of Fire-a Form of
all woridly substances. ‘It is the supreme Brahman means,
the Brahmen is that what aill has heppened and what is
going to happen’'2 All deities sra the forms of chitenidhey-
agni.an eternal Fire. All the physical beings are the forms
of chityagni the mortal Fire, The world is the product of
Fire and the torm of the Supreme Brahman, All destructibles
ars the forms of the indestructible, Sruthi says-

“It (the Indestructible) is both Biahma and Kshatram

(thatwhich saves from destruction). Fire (Agni) is Brahma and
Indra 18 Kthatram, indre and Agni 8re the universal gods.

Vid (vaisya) is universal god ‘It is-Brahmes Kshatra and Vid™

B

1. Tsdekamevsksharam veugits Tadeva satvognual:lissmpadyarte
Taddaitat pusyan Rashishyanuvsade

*“Bhutham hhavishyast prastaumi Mahad Brahmaikamabsharsm
Etadyevaksharam saive devah satvani bhuteni abhisampadyants’™

2. 8Bhutam bhavishyatprasteumi, Mahad Brahmaeika nakilstem bahv
Brahmahamaksheram.””



Seyvakavans Syaparna who realised this hymn seid
“This (this indestructitle 15 wealth (sree'. this is lame (yasas
at o this 1s the eater of food (annada)” Here Kshatra is
weaith, Brshma is Fame; Vid (vaisya) 18 Annada’™! .

The Activities of Brahma, Vishnu and Indra

The activities of Brahma are tranquility santhi) 2. egte.
blishment (Pratishta' 3 harmonisation (vidharana) 8nd ex-
pansion :vikshepa); of indra are 1. occupaton | Parakramana)
2. command (sasanam) and projeclion vikshepa ; ot Vishnu
are 1. to do strides (vikrama) 2. appetite (asanaya) 3 Sacri-
tice (yajna) and 4, sttraction (akarshana). Indra and Vishnu
depend on Brahma Prajapati: to discharge their respactive
duties, So their activity will have disturbance (kshobhai.
Brahma does’'t depend on any other thing. So its quality is
tranquility Establishment means the co-existence of being.
hood (satta - Consciou<ness (chetan:) and bliss (ananda)-
the elements of essence and th» co-:x:stence of Name and
Form (Nama, Rupa) . the products of Power (BRala). The stan.
dardisation of other things in the parts of the body is aiso
called establishment. Vidharena i< the internal harmoniss-
tion of quatities The destruction of the torm or creation of
an entirely new substance is called expansion, The suxilfiary
product thet results after the merging of Name and form in
the essence of Brashma or Knowledge, may aiso be called
‘Expansion’ The nm.eans by which Psraprsjspati is brought
into one’s own power and control is called parskrams, The
prevention ot other quahities into soul s celled vrutrs

Tadetst Brahma kshatrem che, Agnitevs Brabma - Indrah Kshetram,
Indragni ve: viswedavah, vid viswedeveh, Tadetst Brahmy
Kshatrem vid™”
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vadha. The principle by which the other power bscomes the
tollower of ones own power is called commend (sasanam)
The action that throws out 1he properties of Brahman with-
out dusturbing its quality of establishment is calied Proje-
ction (vikshepa). These are the activities of Indra,

Vikremana is 10 mgke strides and cccupy other places
unmoved from own seat. The mental activity that appoints
the flame of appetite (Arka) to get tood is called command
Or order (sasanam). When the form of food is destroyed with
its fall Into Brahmic Fire, the transformation of fire into urk
(a kind of assence) is called sacrifice Here fite and essence
are the modified forms of Brahma. There will be no sacrifice
without Fire *Fire itsel! is Brahma which has the quality of
pensnce (Tapas)” It is the way (yoni, of the sacrifice. Various
kinds of substances will always be attracted from ditferent
places-sacrificisl fire from cosmos (virat); animal bondage
from animal (pasu); darsapurnemasas from space; chaturma-
syas from the day; essence (Rasa) and Matter (Adharva) tfrom
all sides (Dik); These are the activites of Vishnu,

All thess actions which are applicable to, every object,
work in them with variation in their powaers, Everything
wearing itselt, exists getting certain substances from with-
out. The doubles 1. binh and death 2, eppetite and
thitst 3, miseries and joys anse due to atuaction
(okarshana) and projection (vikshepa). When intstuation
(moha i cunceals the original torm of the self, it acquires a
dilterent torm, This leads 10 indescrimination and attachment
with the forms. Kespiration is a resulting process of attraction
and projection and it belongs to the destructible and
putusha but not to the inexhaustible Avyaya-the abode of
the inaesuructible. This implies the fact that 1hs inexhaustible



101

is devoid of birth and death; asppetite and thirst; and
miseries and joys since it is the 'Real desire’ (Satyakoma)
and Real will (stya samkolpa).

The three indestructibles sre spirits (Pranos). “The
splendour (mahima) of spitits in matter makes the indestry.
ctible shine with full ot matter’’! This splendour of the
indestructible Akshars evolves from the two indestructibles-
Indra and Vishnu.

The process is as foliows ;

Vrutrs vadha  (Prevention of undesirable qualities into soul)
is one of the actions of Indra, The spints of Varuns stops
the expansion of Brahms, So they are called vrutrss. To
prevent the expanding nature of substances with inanimate
neture is the quality of varuns. Soms (a kind of air), apas
‘water) and brugus (alr water and chandrama) sprading from
varuna pervades in Sun-light and covers every substance,
A1 the same time every substance, from all sides ventures 10
disciose itselt and shine in (ts oniginsl form. Hete in thig
tight, Indra and Vishnu conquer the evil spins in the tipa
nte worid . Heaven. Earth and Atmosphere). These three
worlds are the worlds of Fire where the spirits of Angirase-
Agni, Yama and Aditys which are the esnemies of evil spirits
spread gradually one after another. The fourth woild above
these three woridsis tull of water-vapour (Apa), essence
soma) and »sir (oayu). Here essence snd air and brugus.the
friends of dean.ons, pervade with mutual co-operation, In
this world the ihe impression of the substance remains. But
its Form does‘t shine,

1. "'Vagva ssyas swemshime™
“Swam Mahimana mavahs'
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’As for as Brshma extends so far matter exists”?

From this hymn it is clear that the three worlds and
vedas are material. Indrs, supported by vishnu creates the
three material regions called ‘sahasras’ and manifests him-
self in them. Thus he manifests himself with a Form.
Aitareya sruti says-

“What is that ‘sshasra’? - These worlds, these vedas
and this Matter’'2

The worlds sre the parts (amsa) of Matter (adharvana)
which exists in treyee veda (RK-Yaju-Sama) . the vedas of
Fire, The sahasra limited by hydrated matter (Apomaya vak)
is called Lokasahasra; limited by the matter of Rasa, vitans,
and chandhs is called veda sahasra; limited by the matter
of Rushi, Pitru, Deva and physics! elements is called Deva
sahasra, Thus the three kinds of sehasras are the greatnes
(Mahima! of the indestructible Akshara. Being evolved from
the indestructible, they are slso indestructibles. As Fire
(Agni)is produced from the indestructible, it is also called
indestructible. That is why it transforms into essence (soma!
but it will never perish, Fire (Agni) and essence (soma) are
called Mahima, The three indestructibles (Brahma-Vishnu-
Indra, are called ‘Heart' \Hidayam). Thus the three indestru-
ctibles with Mahima will become five. In this way the inde-
structible which will be divided into Hridayam and Mahima
is tive-fold.

Vishnu-the god of sacrifice makes strides. Aika is the
spitit thet ests food. The food offered to it in the form of

“'Yavadbrshma Vishti v vak'
2 Xim 131 sshasremiti, ime loksh, 1me vedsh,
Adhovagithi bruyast™
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havis, pasu, soma or chityagni will be transformed into urk
snd scquires the form of spirit (prana). This is celled sacri-
fice (yajna® Brehma crestes another Brshma called Fire
(Agnt) for sacriticial purpose This Fire makes thres strides
and somas falls into it from the fourth world. Thus while the
sacrifice continues, the fire of appetite (annadegni) becomes
four-fsced Brahma. These taces are catled 1. Bhargeha
2. Mghaha 3, Yassh and 4. Sarvam,

Bharga is the gross form of physical matter ot Brahme.
Mahghs is the subtle form of 8rahma. Yasah is the most
subtie form and the common umconditioned torm of 8rahma
is sarvem, The Earth (prudvi sky Antariksham) and Heaven
(dyau) sre born trom the tirst three faces 'Apas’. the fourth
one is the fourth world. The three worlds will have their
mutusl existence in the fourth world. The four vedas 1. R K
2. Yaju 8. Sama and Adharvana have emanated from the four
faces of the creator (Brahma:. The first three vedas are
inherent in the fourth veda namely Adharva veda, Similarly
the tirst three are symbolic representations of three kinds of
deities called 1, Fire (Agni) 2 Air rvayu) and 3. Sun (Aditya)
and the fourth one 1s the Moon chandra:.

“All the world is sahasram. All this world is four-foid"?
So ‘sahasra’ 1s the term used 10 denote 1. the world 2. the
veda and 3. the four deities. The four stated virat with ten
otgans which is evolved from the creator (Brahma) consists
of forty indesituctibles, As it is born from the navel (nabhi)
ot vishnu and 1s a reflection of Brahma, soms people call it
‘Sree Brahma ‘Stes-Viret', Food (annam; is vitet. Sacritice
is the food of gods, As Vishnu is the god of sacrifice, he is

1. “Sarvem var sshastem. chatusisysm ve 1dam sarvem’
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called virat (cosmic) Purusha. This virst or sahasra is called
the destructible Being (Kshara Purusha). “Sshaste is formed
out of Fire (Agni)"'? Above this is the essence (some). Though
egsence (soma) is external 10 sahaste, it incessantly flows
into sghasta, It there is no flow of essence, there will
be no life st all to the Fire. Similerly the indestructible
Akshara (tripple-Being) flows into the world of the destructi-
ble kshara. As fer as there is Indra’s rule, it is the wise soul
(vijnonotma) or immanent spirit (Anataryami). As far as there
is sacrificial soul (vishnu), it is universe (virat). The Air pro.
duced by the creator (Brahma) Fire (Agni) and essence (soma)
is the link (sutram). The indestructible of the heart regulates
!l the deities through this Air-link (vayu-sutra), This Air
revolves all plannets around the sun, It is responsible for
the bondage of sou! with the body It is the cause for the
mutual attraction ot living beings, creators (Brahmas) or
individualg. The immanent spirit (Antryami), the universe
(virat) and the link-soul (sutratma) are the thres indestructi-
bles ot heart (Hridyaksharas) When we count them separa-
tely the first one (Antaryami) will be the uiltimate one
(Turiyam). Thus everything is the unit of the tive indestru-
ctibles-1, 1, Brahma 2, Vishnu 3. Indra 4. Agni and 5. Soma.

Creation of the Body

Now we shall know about the creation of the body
that ascribes limitational dilterences like godliness and
individuality to the inexhsustible Avysya who we call by
vatioug names such as the Supreme Lord; the Oneness or
the Crestor (Prajapathi), When the indestructible sccepts
various destructibies, it assumes the form of body (oigraha).

1 gni sshesra mepushyst (Taittarivopanised)”
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the vital force (prana: of the inexhsustible is the cause for
bodage of powers. The combination of powers takes the
torm of a gland (grandhi) or otherwise calied ‘Heert’. The
fiexible powers become constant on their agsocistion with
essence (Rasa) which is the basis of existence. The utimate
produc! of this process is Matter ;vak:. The powers unite in
various ways to assume the material form, In this couree,
various crestions take piace, These sre called elements
(bhutas). The 1erm ‘bhuths’ is derived from the word ‘bhy’
which means ‘plurality’. So ‘bhu’ denotes the conglomers-
tion of powers. The word vek (matter) is used 10 denote
the initis! state of elements (bhuthas). This matter is of two
kinds 1. the immortal Matter and 2. the mortal Matter. The
veda-the form of sahasra is the immortal matter, (Amruta oak)
it is eternsl and slways follows the inexhaustible. The space
(Akasa: too is so called becsuse it gives scope (avakasa)
for all moditications of mortal matter (martya vak). This
mortal matter according to the veriation of power-bond
(Bala grandhi), is of four categories namely 1 Rshis 2. Pitres
8. Abhases snd 4. Bhuthes Rshis who are the forms of rudi-
mentgl spirit are of difterant kinds, Pitaras who evolve from
them belong to verious sects, Abhassas who evoive from
Pitaras of varicus sects are of four types namely 1. gods
(devatas) 2. demons (asuras) 3, celestial singers (gandharvas)
and 4. the humgn beings (manavas).

In Taittariyopanished, the humean beings ere called
Pitaras by the reason that they exist in the Moon (mind)
close to Pitares (fore-fathers). We csll thess four catego-
ties of people by the name ‘Ambha’. The gods, demons, and
celestial singers move in the sky with their abstrgct forms.
So they are denoted by the word ‘Air’ (vayu).
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The physicsl gross elements evolve out of the mutus!
friction of gods snd demons These elements are 1, splen-
dour (Tejas) 2. water (Apas) and 3. food materials (annam)
The Suprems form that exists in these elements is called
Eerth (bhumi). Innumerable powers meet in this element of
Earth, This primordial matter is unavoidable to all other
elements or Beings, So every element or Being will have
its own kind of matter. As all Baings evolve from the mutual
creative activity of powers, their evolution is called creation,
Though the powers are momentary, they are supported by
the essence (Rasa) for their existence (satta) The Spirits
(pranas) which sre the csuse of the creation are of infinite
varisty Thus the spirit is the cause of the creation and the
creation is the fruition of Matter,

As againgt t0 this evoluticnary process, there is a
process of liberation The association of power and essence
results in cresrion, 1heir diagsocigtion is called liberation,
Intelligence (vijnana) is a kind of essence that destroys
the creation by dissolving the powers in essence. intellige.
nce (vijnana) and knowledge (jnana) are one and the same.
Knowledge is the means ot liberation from sil kinds of
bondege. intelligence is a kind of essence that separstes
the powers trom the essence and this state of eseence is
called Nirvana, The cessation of powers from the essence
leads to liberstion (Moksha). The essence (Rasa) of the
inexhaustible Avyaya thus is the cause of bondsge as well
as liberetion. The result of ultimate liberation is Bliss
(Ananda) and tranquillity (santhi). The world we perceive, is
subject 0 this continuous process of bondege and
liberation, ‘



CHAPTER - IV

"All the world is veda’'!
“‘Brahman has created all vedas’'?

The sbove scriptura! statements accept that Brahman is
the first cause of the univarse. The Indian mind has been
traditionally exercised over the questions of the form of
Brahman, the process of His creation, the Source, the
bagning, and purpose of creation, and the original form of
the individual and universe. So let us now retlect our atten-
tich to the leading question of sruti,

On what basis and with what substance, the crestor
(Prajapathi) creates the Earth and spreads the Hesven very
wide??d

“In which garden, which ree He carved and made the
Earth and Heaven? What is that pillor of saciilice - the basis
for the existence of the six worlds? ‘4

The contirmed vedic hypothesis is that the universe has
evolved from the creator (Brahma), The vedic seers concen-
trated their attention on this point,

1. "se avedam sprvem’’
2. “"Prajepetisthve vedem ssrvamasiujsts yadidam kimahe'

3. "Kim swodesi dadhi bh ketemaswit hadhesent
Yatho biv 1onsy iswakarma vidys shine visws
chakshh'

4. ‘ Kimewidvasem. ks v saviukshs eseh,
Yatho dysvi Prudhive nishtstskshuvh

Monesshino manass Pruchchstegu tadysdedys
tishtad bhuvensn: dhereyen™
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Biahma is compared to the poter, The Earth is His
seet. The Fire-stick is the formal csuse., Matter is the
materisl cause.

Clay is formed into ditferent shapes only so long as it
is guided by the potter. The potter, clay, stick, moving
wheel, and tope are all the causes to produce the effect of
pot and exactly in the same way the universe is crested,
The creation s the effect. Any effect must have a cause, So
there must be & conscious director (karta) for all this
creation,

It implied the co-operation of several causes for one
end- the end being the creation. The origin and basis of the
world is omnipotentiel essence which is both mortal end
immortal, 1t is all pervading with infinite number of gods in
its womb This is called the supreme entity or the supreme
Lotd (Parameswarai. The pert of this entity limited by the
wondrous power (maya) assumes the form of the inexhsusti-
ble Avyaya, The grace of the indestrictible, Akshara, the
heart of the inxhaustible, pave‘ way for the evolution of
five entities. Bliss-knowledge and Mind sre the csuse of
stability. Mind, Spirit and Matter sre the csuse of motion,
The inexhaustible with these five entities will be the basic
cause of the world. The indesituctible and the destructible
will appear after the inexhaustible, with their respective
tive entities, When we consider the inexhgustible as the
basic cause, the indestructible will be the formal ceuss, and
the destructibie will be the material cause of the world.
The inexhaustible Avyays-the embodiment of bliss,
knowledge and mind is the basis of creation. He may be
compated to the unmoved earth, The same inexhsustible
with his Mind, Spirit and Matter will be the moving wheel.
The destiuctible Kghara with his five entities wilibe the



109

material cause of the universe. The middie indestructible
Akshatg with his five entities will be the formai ceuse or
creator of the yniverse. He is the heart in which the mind
of the ingxhaustible is established. The relation of spint
with mind, add matter is eternal. So the indestructible is
related with mind, spirit and matter. He is sll-knower with
the mind of the inexhaustible. He is All - mighty with His
spiritual aspect and sil.substance with His Material aspect.
Thus he exigts everywhere as the creator of the world and
its chief commander, terrorising all with his stick of regule-
rity. The ‘will’ of the inexhaustible ia his ‘wil)’ Eeha is the
lunction of the spirit, ‘upaya’ is the function of matter,

Thus the indestructible Akshara who is the embodi.
ment of knowledge, action and matter sits on ths stable
psart of the inexhaustible Avysys and crestes the entire
universe from the destructibie on the whee! of the moving
part (mind4sprit + matter) of the inexhsustible,

Rshi questions as from which tree, situated in which
garden the pillar of universe is carved and errected,

Tittirl answers-

The supreme Being (Poratpara) is the geiden (Brohme
Yanom). Brahma is the inexhaustible Avyays, an embodiment
ot SAT.CHIT-ANANDA. Thete sre infinite number of powers
in the all-pervading Supreme Being. esch power (Mayas)
gives rige to an inexhsustuible Avyays. The number of the
inexhsustible crestors (Brahmas) corespond to the number
of illusive powers. In this sense, the supreme Being is
calied Brahma vanam. The inexhaustible Avyays Biahma is
the greatires in thatjgarden It consists of thousand branches,
Each branch consists tive sub-branches called, 1. swayme
bhu 2. Perameshti 3, Surya 4, Chandra snd 8. Prudvi. Thig
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greet tree stanes like a fig tree (Aswoattho) or a horse. So it
is calied Aswstths, Such trees sre innumerable in the garden
of the suprems being,

Sruti describes the tree in the following words—

*The Aswattha tree with its roots upward is very
ancient. |t is the germ (sukrom). 1t is Brahma and it is
eternal”?

Gita describes—

"He who knows the fig tree (in the shape of creation)
which is ssid to be imperishable with its roots in the
primordial being whose stem is represented by Brahma
(creator) and whose leaves are vedas, is a knower of vedas’'?

The perishable part of this tree is catved into the
mundane shape of universe. ' The inexhaustible, created the
universe snd entered it as its basis"?

In Gita the Lord seys-

*The supremem person is distinct from both perishable
and non-perishable who interpenetrating the thies worids,
sustains all and is designated as the universal soul and
imperishable Lord"¢

Wae shali hear what kenopanishad spesks of Brahme
vansm- the form of the supreme Being.

1% um- mm.m MM M
Tadevs suk

2. “Urdvamulamadhessskha Aswartham onhurvnum
Chamdasi yasys parneni ysstem veda se veda vit.”

‘,‘ “Tot suahtva tadevenupraviset™

U "Urtamah puivehestvatysh parametmetyudahruteh
Vo lokstreyamevieys bhwhmywn.- hmh




"It is to be worshipped in the name of garden.”” Where
each trge represents the tripasite worid- 8hu 1Rodasf),
Bhuvah (krandasi) and suvah (samyethi) It pervsdes the
seven worlds. Theinexhaustible Avysys is the ultimate goel,
supporter, lotd, withess, shode, refuge, disinterested friend.
origin and end, the resting place the store-house (in which
a.l beings are merged at the time of universol destruction: and
the imperishable seed of each universe. Esch Inexhausrible
is 8 product of the wondrous power ol the supreme. Eech
wondrous power is a hair tolicie of the supreme being, Esch
hair follicle is 8 cosmos. in each cosmos there are innumers-
ble worlds like the Sun and Parameshii etc.,

Not the entire tree but its petishable pert or otherwise
ths insentient nature of the inexhaustible Avyaya transtorms
into cosmos, by the sction of the indestrctible Akshara.
According to Adharvana veds, the cosmos is 8 skambha
whete isvara Is installed. All insnimate snd snimate things
are placed on this skembhe.

“All is ostablished on the skambha'’!

The skambhe is the form of the destructible, it is the
crestor in the form of the indestructible, it is the substratum
in the form of the inexhsustible,

Gita says-

“Know matter and spisit 10 be both without begining
and know all modifications and Qualities 8180 t0 De natwe-
born,”2

1. “skembhe ssrvem Pratishtitem’’
2. 'Praknstim Purushem chalve vidyvanedi ubhevepl
Vikaramechs gunenm scheive Viddi Prakeati Sembhaves'
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The above statement of the Gits implies that the inex-
haustible Avyaya is ingeparable from the indestructible as
well a0 the destructible which ere his inherent Nature, Each
one of 1he three will have his five entities. So the total
entities are 16, Thase are called kalas (Arts). Above these,
the sixteenth kals is the supreme Being {Paratpara) which
is ontologicaily calied Akaia (Non-Art) snd empirically
called Ekekala (single art). The creator with aif these sixtesn
entities (shodasi) is the ruier of ell individuals of the universe,
The shodasi is the soul of the universe, It is eternsl and
immortal, The destructible is subject to transtormation. So it
is non-eternal and mortal, Ag the Soul (shodasi! is hidden
inside the mortal and physicel cosmos, it is called ‘the sec-
1ot seif' (Gudhotma),

Sruti describes this soul-

This secret self does not shine in all these physical
beings, But it will be perceived by the keen observers
through their subtie intellect”

This entity of the light of knowledge, In spite of its
all pervading nature, has become dark and unknowsble [
us,having been concesled by the wonderous Pawer Maya.
Keeping in view this dark entity of the inexhaustible Avysya
Lord Knshna in Gita says-

"Veiled by yogamaya (divine potency) | am not manifest
1o all Hence thesa ignorant folk do not recognise Me as
‘the unborn and Imperishable supieme spitit (1 e, taRe Me to
be Subject te birth and death)'2 This sternal soul gddhatma
or shodas, is the first incarnstion of the Supreme Being.

————

V. “Esha Sarveshu bhmu;;u;udholm ne pieiuou
Drusyate tvagrya buddys sukshmaya sukshma darsibhin®

2. "Nahem Prakesa servashs Yogemays semaviutah
Muddhoyam aabhiisneti ioko mimaiemavysyam.’
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TABLE No. 1
N Nsmeofthe No of Attributes of
§:No, Being entities Entities the Being
Unconditioned  — - un-modified;
Being Pure essence
{Nirvisesha)
1. The Supreme 1. All potentisal Brahma vanam
Being and all perve-
(Paratpara) ding essence
2, The Inexhausti- 5, Bliss-Knowledge Brahma
ble Being Mind-Spirit vanam
(Avyaya) Matter
3 The Indestru- 5. Brahma.Vigshnu. Trenscenden!
ctible Being Indra-Agni-Some Nature
(Akshara) which are immortal (Para prakruti
4. The Destructible 5, Brshma-Vishnu- Cosmic
Being Indra-Agni-Some Nature
(Ksharo) which are (Apara Prakruti
mortal

“All this world is sixteen entitied'’!
Al this world is four-fold™?

The five entities of the destryctible, corrcspondingly
produce the five modifications 1, Prana (spirit) 2. Aps
(water) 3. Vak (matter) 4. Anns (foed) 5, Annada (eater)
which are calied the destructible modifications. They form

1. “Shodsssksiam ve rdam servem’’
2. “Chatustaysm va idem sarvem’’
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the basis for the transformable universe, From the view
point of unijverse we call them Natural things though they
sre modifications, The spirit (Prana) is an entity that does
not ocoupy place. Sound, touch form, essence and smell’
are the five spirits which are establigshed in shodasi. The five
modificetions are also permanantly established in the same,
These modifications by quintuplication gradually transform
into viswasrut, Panchajans, and Puramjena and ultimately
assume the form of body (Puram). The quintuplicated spirit-
usl body is swsyambhu (the self - evolving world). vapour-
ous body is Pgigmeshti. The bedy of sound is the Sun. The
eating body is the earth. The body of food is the Moon,
These five bonies (swayambhu - Parameshti - Surya - Prudvi-
Chandra) are substential bodies with their own centres
(Hearts) A thing with a body anb heart is called satyam
(Real)’!  As these eubstantial and materia! bodies exist in
the eternal soul of shodasi, they are called Brahma Satyan.
(Reality of creator:. AUM exists in the region of the higher
one from the Moon to Swayambhu. Shodasi is the first
incarnation of the Supreme Being. Brahma Satyam is the
Second incarnation. Sukram is the third incarnation, By the
grace of Mays, the Supreme Being assumes three forms
1. Immortsi shodasi 2. Brahma (swayambhu) and 3. Sukra.

Though the Moon is the lowest Brshma, from our
existential order, the Earth is the lowest Brahms and the
Moon next, But in the order of creation, the Earth is next to
the Moon The order is 1. Prana (swayambu) 2, Ape (Parame-
shti} 3, Vak (sun) 4, Anna (Moon) and Annada (Farth). The
Eanh is the Real spirit (satga Prana) of the dreator (Brahme).

1tis tull of Fire (Anmada) So the Earth is the solid form of
Fire.

1. “*Sshrudaysm sassriram satyam
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The entity of Fire is of two kinds- 1. immortsl Fire
(chitenidheyagni) and mortal Fire (chityagni). The Ister one is
the cause for the formation of the earth, The spiritual tire
(Pranagni) emanates from the centre of the earth and spreeds
far sround the esrth and constructs its own region, The
immortal Fire assumes three forms 1. Fire (Agnl) 2. Airvayu)
and 3, Sun (Aditya). These three entities merge ona in
another. As a result three deities - vaiswansrs, Hiranyagaer-
bha and All-knower would evolve, Fire is the chis! consti-
tuent of vaiswanars; sir or Hiranyagerbha and Solar entity
of All knower Vaiswanara extends upto 9th level; Hiranya-
garbha upto 151h level and All-knower upto 21st level,
So vaiswanara, Hiranysgsibha and All knower are the
three divine realities that manifest between Annamaye
chandra and Annadameaya Prudvi on the bagis of spiritual
eternal earth, The immortal soul of the Lord (Isvara) slong
with these three divine, Realities becomes Dasakshara virat,
(ten indestructibled cosmos: Actually the indestructibles are
nine only (Ilmmortal sowl, swayambhu, Parameshti, Surya,
Chandra, Prudvi, Vaiswanara, Hiranyagarbha, sarvajna’. “One
indestructible Form is All this worid, He is the totality of
embodied souls (Adyatma 8s well as the field of matter
(Adhibhuta). All this universe is the perfect kingdom of the
perfect Lord, His edystmic indestructibles ere 1. eternity
2. umneanifest 3. Magnanimity 4, intellect 5. Super-Consci.
ous mind 6. Vaiswanara (the fire in the bodies of living beings)
7. Internal consciousness (Taljasa) 8.knowledge and
9. the body (sariram). The supreme entity sbove these nine
aspects, is the unlimited soul (akhandatma).

1. “"Nevsi ske nakshuens chamdemsi viyanti nadvebysm’’
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"“The Supreme entity can not be expressed in terms of
words nor can be thought of by the mind''2

TABLE No. 2

UNIVERSE AND INDIVIDUAL

GOD INDIVIDUAL
(Spiritual Institution)  (Psychical Institution)

c 1. Shodasi 1. Shodasi-immortal soul

O 2, Sweysmbhu 2, Unmanifested soul The Supreme

:“n 3. Paremeshtr 3, Cosmic soul reality

o 4 Surya 4. Wise.soul

S 5. Chandra 5. Intellectual self

\Il 6. Servajna 6. All-knowing self The Divine

R 7. Hiranyagarbha7, The vital self reality

? 8. Vaiswanara 8. Bodily selt The Supreme
- 9. Prudvi 9. Body reality

1. “Semvidenthireysm veda, vishnurvedanave vidhih
Yothe vache niverthente sprapyas mensss seh™



CHAPTER -V

What is the origin of crestion? The answer is ‘Matter
that includes bliss - knowledge - mind and spirit’ Bliss s
the deepest one of all these five things. in proceeding
direction, Bliss and knowledge will be the secondary factors
while mind, spint and matter will be the principle causes.
To the next question what is the cause of lberation? The
answer is ‘Bliss’ that includes matter spirit mind end
knowledge within its womb, At the time of liberation,
mind, spirit and matter will the secondary factors while
Bliss and knowledge will be principle causes. The creation
is the proceeding direction and is calied the path of wisgom
(Yijnana margam). Libsration leads to identity Brahme with
the world,

Wisdom and knowledge independently by themgelves
a o invalid 1he synthetic whole of the two will be the real
and perfect knwledge of the creator (Brohmom). In Geeta
Lord says-

| shall unfold 1o you in its entireness this wisdom
along with the real knowledge of manitest divinity heving
known which nothing eise temsins still to be kncwn in
this world’’!

The three principle entities sre mind, spirit and matter,
Here mind belongs to the inexhaustible Avysya snd is called
Sovasesys Manes. It is unlimited whether it is in contact
with matter o not. The ‘spitit’ |Prong) is both limied and
unlimited, it is unlimited in its absolute state but becomes

1. “Jnanam vijnens sshitsmidem vekshysmysseshatsh
ved;nstva nehas bhuyonyst jnatsvysmavesishyate’



limited when it comes into contact with matter, Matter is
slways limited and its limitation is the seed of creation.

Metter is the basis of creation, Mind and spirit will be
the suxillisry factors like bliss and knowledge. The material
cause of the limited crestion should necessarily be the
limited matter, So sruti holds- “*All this world is matter’"!

The aphorisom “’it is harmonised (Tat Samonvayat)” indi-
cates that the crestion is impossible without the harm
onisation of the three entities- mind, spirit and matter, So
it is ssserted that matter which consists spirit and mind is
the root of all creation. There can be no mind without
knowledge and knowlsdge without bliss, So the four
entities- Bligs, knowledge, mind and spirit 8re the subordi-
nate entities to matter.

Desire starts tirst in the mind. Immediately the spirit
begins to act. Then a disturbance is ctested in the calm
sea of matter. This disturbance transforms matter into the
form ot creation,. Due to the variation in the relation of spirit
two things will occur. 1. Organisation (Chiti) and vibration
{Kampenam). vibration causes the creation of sound. Organi-
sation causes the creation of matter. The material entity is
the basis of sound and matter. So we get the knowledge ot
the manitested Brahma through word or sound (Sabda) and
vice verss,

The blow of spitit on the sea of matter causes wsves
and they touch our auditory sense orgens and get orgsnised
by he spirit of indra who will be thete in the torm of
intellect (Prajno) The transformed sound limitations will be

1. "Adho vage vedem Sarvem’



19

the origin of alphabets like ke, chs, ta ths, pas etc.
1he sound limitations mingle one snother with severe blow
of spirit and this essocistion is of five kinds 1. interns|
(Antaryama) 2, external (bahiryama) 3. suxillisty (upayama:
4. ejected (Yatayama) and 5_thet which does not belong
10 the sbove four categories

The creation belongs to the first typs of relation antar-
yama. By this, organisation tskes place Here two things
chemically combine 10 form a new thing which is quite
ditterent from the two

The two statements, 1. The inexhaustible Avyaya is the
basis and 2. his matesial aspect is the materisl ceuse are
not self contradictory because-

The material cause of the creation is the material aspect
of the self evolving Brahma. It is the origin tor the svolution
of the material aspect of the inexhaustible Avyays. This
material aspect of the self evolving entity (swayambhu) |s
called by various names such as ‘satya’ ‘veds’ etc. This
vedic matier is of three kinds 1. RK 2. Yaju and 3. Sama,
Ruk and Sama are independent things. Yajus consists of
two parts 1. Yat means spirit (Prana 8nd ju mesns matter
(vak). It is from this matter water will be produced by the
action of spirit and this world is called the supreme world
(Parameshtl). Here water will be in the form of vapour,
This material sspect of the sett evolving Brahms which is
transtormed into water is designsted by two names
1. Bhargavi and 2, Angiresa.

The waters of the supreme world (Parameshti) are the
synthetic form of essence (brugu) and tire (amgira), These
two entities are of the same kind, The first one is called
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ambiruni vak, It is the origin for the cireation of physical
matter. The sscond one is calied saraswathi vak. It is the
origin for crestion of sound which we worship in the form
of godess saragwathi Thus the basic cause for the creation
of sound and matter is one and the same i e. the material
aspect of the self.evolving Brahma (Swayambhu).

Earth, water, light, sir and ether ere 1he entities full
of both substance and sound. So it is evident that matter
and sound are inditferent. Swayambhu is celled Brahma,
Parmeshti is called subrahma. The compound form of both
the things is called sukram, and this is the material cause of
the creation, Yet the source of our material world is the
material aspect of the inexhaustible Avyaya. From this view
point, we call the inexhaustible Avyaya as the material
cauge of the world. Keeping in view the absolute form of
matter it is s8id-

“Know that 'it' is neither the cause nor the effect''!
keeping in view the inherent relation of primordial Matter
Gite says-

“There is nothing else beside me, Arjuna, Like clusters
of yarn - beads formed by knots on a thread, all this is
threaded on me''2

The material aspect of the inexhaustible Avyaya is the
material as well as the formal cause of creation, it vibrations
occur in the material aspect, with the action of spirit, sound
will be produced, If dissimilar sounds combine, matter will

3. "Ne thesya karyam karanam cha Vidysthe'*
‘Matteh p nanyst Kimchidesti Ch iy
Mayi s dem grothem sutie ig ive"
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be crested. The knowledge of one of the two leads 10 the
sttasinment of the other one, ‘Sound' is callied ssbds Brahme
and ‘Matter’ is calied Ardha, Brahma or Para Brahma.

Ardha Brahma is of two types 1. non-qualified and
2. Qualified in sastras the non-qualified Brahma is descri.
bed by various names. Niranjana, Nishkals, sbove the
doubles, unlimited, unconditioned and non-qualified etc,
This non qualitied Brashma is nothing but pure essence
(Kevala Rasa rupam), The quslified Brahma is of three types
cosmos - Viswam) 2. the moving principle of the cosmos
(viswa chara) and 3 that which is beyond the cosmos (viswa-
teetha) The Supreme Being \Paratpara) an entity that lies
beyond the cosmos is called Abhaya. Sound or mind can
not reach it, The Shodas itselt is the moving Principle of
the cosmos, The totality of the tive natural souls (swayambu,
Parameshti, Surya, chandra and Prudvi) is calied cosmos. As
cosmos and its Moving principle are limited, they sre within
the reach of Sastras.

According to scriptural statement “All this world is
four fold"'. The only one entity i.e, Brahma hes tansformed
himself into four types- 1. the unconditioned Being
(Nirvesesha). the Supreme Being (Paratpara: 3. the moving
principle of cosmos (shodasi) and 4. the cosmos (viswam).
The fitst two are unthinkable end sasira (science) csn not
touch them as they sre beyond sound and substence, 80
the scriptures describe their unknowability in the following
words-

’He who ssys that he knows it is not 8 knower
He who says that he does not know it is 8 knower''?

1. "'Avi;nathem Vijnsnstham Vijnansthe mavijnsthem '’
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"Where trom sound and even mind returns being
unable to reach it'"?

The other two aspects- the cosmic principle and the
cosmos are well established in sastras. Samhita and Breh-
manas deal with cosmic Brahma and aim st the soul. The
Aranyakas and upanishads deal with the cosmic principle
and alm ot the cosmos. The cosmos and the cosmic self
are inseperable,

"It creates it and enter it’'2

The difference between the two kinds of sastras 1, Sam-
hita and Brahmanas end 2, Aranyakas and upanishads
lies in their theme One gives importance to the Cosms - the
world of action and the other one to the cosmic soul - the
world ot knowledge. The Cosmos is the product of three
qualities - sattve, Raja-thamas which sre the modes of
Nature (Prakriti). The action supplemented by the qualities
is the cause of bondage. So the God wains-

“The vedas deal with the three gunas or modes of
Prakriti and their evolutes in the form of worldly enjoyments
88 well 88 the means of attaining such enjoyments; be thou
indifferent to these enjoyments and means, rising sbove the
pairs of opposites like pleasure and pain etc., established
in the Externsl Existence (God) absolutely unconcerned
about the supply ot wants and the preservation of what has
slready been attained and with the mind completely under
control*'3

1. "'Yatho vacho niverthente aprspys mansss saha'
2 “'Tot Srushtve tadevenupraviset™

3 "Traigunya vishaya veds nisutsigusyo bhavsrjuns Nirdvendvo
nitya settvastho niryogakshams Atmaven’’
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Yo the question what do the upanigshads deal with, we
find the answer in Isopanishnishad that begins with the
statement “'To prove the form of knowledge of the soul”!
The soul and cosmos are relstive things.

The soul without cosmos is like a father without a son
or a teacher without a disciple, So upsnishsds take the
cosmos as the basis to prove the soul, Showing the cosmos,
they teach us that the object of our worship is not the
cosmos but cosmic self,- its besis. The ritual portion of the
vedas lead us from the soul to the cosmos while ypanishads
lead us from the cosmos to the soul, Undoubtedly upani-
shads prove the exigtence of lsvara. Isvara is of two types.
1. the inner principle of all the beings who is all pervading
and limited by the worid - body and the Individual seif
(jeeva). upanishads lay stress on Individual self snd so
asks us-

“identity your form which you have forgotien
and become a spiritual Being"”

All upanishads show the means to atiain the soul,
Their introductions, conclusions and themes mey differ but
the aim is same i1.¢ the ihdividual self which has to be
entightend with its cosmic form. Isvara is the synthetic
whole of three beings 1. the inexhaustible Avysys 2. the
indestructible akshars and 3 the destructible kshars, The
Cosmos is the tolality of Swaysmbhu, Psrsmeshti, Surys,
chandra and Prudvi, within the individual these five worids
ore celied 1. the unmainfested soul (Avyoktatma) 2, the
great Al Soul iMahadatma) 3. the wise soul (Vijnanatma)
4. the Intellectual self (Prajnatma) and 5 the enjoying selt

1. Atms vidys swarups nuupshem’’
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(Bhoktatma) respectively, The body (Sariram) is the basis of
all these souls The enjoying selt exists in the body in the
form of Vaiswanara, Teijesa and Prajna. Above this, the
wise soul (Vijnana), the cosmic soul (Mahat) snd shodesi
lie one above the other. Shodasi is called immortal self,
These five souls as 8 whole are called the Reality of Brah-
ma (Brahma Satyam) The body itself is sacriticial Reality
(Yajna Satyam) and it is esteblished on Brahma Satyam
which is established on the eternal reality(Atma) This eternal
reality has to be attained, The duty of upanishads is to place
the five indestructibles, the body and the worlds on the
immortal entity, The cosmos is multi-organed- All upani.
shads do not assert their relation with immortal soul. the
souls are of many Kinds Each upanighad will start with one
of them - isopanishad with cosmic soul, Keropsnishad with
intellectual self, Mundeka with wise soul, Mgndukya with
the enjoying self. and Prasnoparishad with all the tive souls
But the destination of all upanishads 1s the eternal soul.

Mandukyopanishad

“*AUM’ is all this world, Past, present and future are
its range of expansion, All this world is ‘AUM’ only. That
which is beyond time is also AUM*'' Now we shall examine
the reality of this hymn.

The teality of the upanishad is soul. Shodasi is the
soul. To speak the truth, the indestructible Akshara is imm-
ortal. Neither the unmanifested inexhaustible Avyaya, nor

1. ‘AUM’ ityetedaksharam Sarvam, tasya upakyanam bhutham -

bhavad-bhavishyadithi, Servam Omkara eve, Yachchanyet
trikalaivetam. tadepi Omkata eva'*
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destructible kshara is the cause of creation. The indestructi-
bie Akshara is only the cause since without his existence,
the degtructible kshare can not be the material cause or the
inexeaustible Avyayas s formal cause. The indestructible
Akshars creates the world with the destructible kshars on
the basis of inexhaustibie Avyays. He eslabsishes the destr-
uctible pert of the inexhaustible in the universe. The indestr-
uctible includes shodasi Prajapathi siso, ‘AUM' is the name
of shodesi This eternal shodasi is the way of the soul. The
body (bhuthatma), intellect (Prajnana) and wisdom (Vijnana)
ore called souls (the physical soul, Intellectual soul, and wise
soul) be cause of their relation with the eternatl selt (amrutat-
ma). This eternal self relates itseit with the cosmic soul, the
wise soul, the intellectual gsoul, and lastiy with the physical
soul. The statement "'The one only hes beccme all this
world"'t indicates the eternal soul thet pervades everywhere,
Sruti likes the univesslity of the soul. So it hes mentioned
the indestructible Akghara and this is soul. Ag it is a relstive
thing we should necesserily accept the universs, We must
know both the soul and universe through the indestructidle
which is the form of ‘AUM". The universe is the part (amga)
ond is time limited. The soul thet enters it is its subject
(emgi). This universe was not there in the begining It is now

at present, But it will not be there in future, Geeta ssserts
this fact in the foliowing words-

“All beings were unmainfest before they were born
snd will become unmainfest agsin when they ere desd;
they are unmainfest only in the internaldiate stege’'?

1. ""Ekam ve idem Vibabhuve ssrvem’’
2. “Avgskisdeni bhetani aysk ddyeni bhersthe Avyskis
ndhananysve thetrs ks parivedens’’
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So the universe is a composite of unmanifest, menifest
and unmanifest forms. So, certsinly there will be a relation
of the three aspects- the past, present and future with the
universe and its substances and aspects are mortals. The
universal soul (Viswatma) is unlimited by time and forms a
basis for mortal things. It is the eternal and immortal soul,

The universe constitutes the three agpects- A+ U+ Me
universe The fourth aspect is the immortal soul which is
beyond space and time. The totality of the two is AUM,

1. The Eternal soul - Beyond the
space and mite) “Past Present and
Future is ‘AUM’
2. A = Future That which is byond
U « Present Universe the three is also
M = Past (time bund) ‘AUM’

The Five Categories of ‘AUM’ (Om!)

The manitested eternal soul is of five types. 1) the
unmanifested soul (Avycktatma) 2) the Cosmic soul (Maha.
datma) 3) the wise soul (Vijnonatma) 4) the Intellectual soul
(Projnanatma) and 6) the Physical soul (Bhutotma). The uni-
verse has five - branches - 1) the self evolving swayambhu
2) Parameshti 3) Surya (the Sun) 4) Chandre (the Moon)
6) Prudvi (the Earth).

AUM is 8 single entity, from the view point of the
tolality of modes, But it is of tive types from the view point
of modes.

1. The Unmaifested AUM
(Avyaktomkara)

1. The unmanitest
soul along with shodasi............Beyond time limitation
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the Cosmic soul - A

the wise soul .
the Intellectual soul — U { Time - limited
the physical soul — M

2. The Cosmic AUM
{Mahadomkara)

The Cosmic soul along with
$hodasi and unmanifest ... ... Beyond time limitation

The wise soul — A
The intellectual soul — U } Time limited
The Physical soul — M

3. The Wise AUM
(Vijnananomkara)

The wise soul along with the
Cosmic soul, shodasi and the

unmanifest ... Beyond time limitation
The Intellectual soul — A

The Physical scul — U i Time - limited

The Body -M

4. The Intellectual AUM
(Prajnanomkara)

The Intellectual soul slong with
Shodasi, the unmanifest, the

Cosmic soul and the wise soul,.. Beyond time limitation
Veiswanars — A
Teijase —

} Time - fimited
Prajna

U
™M
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5. The Enjoyer AUM
(Bhoktatmokara)

1. The Enjoying soul slong with

Shodasli, the unmanifest, the

Cosmic soul, the wiss soul

and Intellectual soul v ... Beyond time limitation
2, The sense orgsns — A

3. The things of enjoyment -~ U Time limitsd
4. The basis of enjoyment (Body)— M

The unmanifest, cosmos, wisdom, Intellect and Enjoyer
are the five Brahmas, Each Brshmes will have
four states, three of which are parts (Amga) and the other,
the whole (amgi) AUM is the composite form of the two-
Amges gnd Amgi, Such AUMs are infinite in number. Each
and every atom is Brahma,

“* *Thig’ is ‘Al ** (Idam sorvom) So Rsi confirmed the
name ‘indestructible Aksara’ to the soul and ‘'Past - present
and Future’ to the Universe. The mortal states of any

Brahma are time.limited and His soul portion is the indest-
ructible Aksara.

“All this world is That single indestructible 'AUM"
Inteilect, wisdom and cosmos and all are nothing, but the
Indestrnctible only"”

80 it 1eaches us-

it you wish to know the soul and become All.-knower,
worship the indestructible Akshara, After rcognising the
fact that the indestructible exists independently in spite of
1ts transformation into all Forms, You will remain unattached
10 all bondages, though you are involved in all actions',

- ——

1. "AUM itystadaksaramidem Sarvam™
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Brahman is the perfect and the highest Reality, It is a
living dynamic spirit, tne source and container of the infini-
tely varied forms of reality, The distinctions will be transfi.
gured into ihe highest reality, The syliable "AUM' is genera-
lly employed 10 represent the nature of Brahman. It repre-
sénts concreteness as well as completeness,

So Rsi says-

“All this world is Brahma; this soul is Brahma; this
Brahma is four - fould ‘1

Now we shall snalyse the cosmic form of Brahma
{Pravista Brahma) It has four conditions 1, the inexhaustible
2, the indestructible and the remaining destructibie soul
(Atmaksara) is of two kinds 3. Brahma and 4, Subrahma,
The spiritusl part of the destructible soul transforms
into the three vedas. This is called Brahma from which
Subrahma evolves, This subrahms is called germ (Sukram)
the root cause of creation It is known as the unmanifest,
If it is not supported by wisdom(Vijnana) it is utter darkness
“There is utter darkness before the beginings of ali crestion
It is unmanitfest - Non conscious and non - quslified’2

Pure Brahma is the material cause of the Crestion.
subrahma (Sukram) is the cause of creation of the doubles’
Becsuse of its relation to wisdom, it is calied Mahat - the
tripple qualified Nature. So it may be concluded that
Brahma and subrshma sre the msterial cause of the creation
and becsuse of these two the pure Brahma also will get
the four conditions.  Soul (1 Condition) + Universe
(3 Conditions) = AUM, Just as we cali the indestructible sa

1. “‘Setvam hyetad 81 hma, sysmatms Breh Soyamatms chatushpet'
2 Toms sseet Gudemaegre. didam thams

takah

e,
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immortal being we call the destructible as 8rahma on the
plea that it has evoived from the indestructible, in the hymn
Rsi said, 'The Indestructible Akchara is all this world! But
in reglity, the materisl cause of the world is the destructible
kshara but not the indestructible Akshara So in the second
hymn he said, ' The world is Brahma''2 But the indestructi-
ble Akthara will never exist without the destructible kshara
The ways are different but the existence (Satta) is same.
The indestiuctible scul itself is the destructible Brahma.
His immortal part is indestructible, and mortal pert is
dustructibie The associationof the two is Brahma (Prajapathi
Empirically soul (Akshara) 8nd Matter (Kshara) are quite
d.tferent. Substancially the indestructible is Brahma,
*All this is Brahma'’ Hence he taid ‘'This soul is Brahma''3

It is the material, formal 8s well as basic causs, As 10
t e question How? Rsi replies ""This soul is four fold”4
1. the inexhaustible Avyaya 2. the indestructible Akshara
3. the destiuctible Brshma and 4 Subrahma, Avyaya is the
basic cause of the creation, Akshara is the formal casuse.
Brahma gnd subrahma gate the material cause, From the
view poirit of Kshara, the universe is the soul, From the
view poont of Akthara, the soul is the creator of the
universe. From the view paint ot Avyaya, the soul is the
basic cause of the universe and at the same time it is neither
the cause nor etfect nor material basis. The soul is not the
cause, though it is the cause through the intervention of the

“Aksaran idam Sarvam®
* Satvam hyetad Brahma''
"Aysmatma Brahma’’

~ w N -

""Soysmatma chatushpet'”
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indestructible From the view point of the destructible
kshara Al this is Brahma only*"

We can also say that this second hymn proves the
involutionary order (Pratisam chara The evolutionery
order is from oneness to plurality. This is the path of wisdom
(Vijnana Margam). The statements ‘Al this is the indestru.
ctible’ 2, - All this evolved from oneness'; prove this
order, To reach oneness from plurality is the involutionary
order Pratisamchara). This is the psth of knowledge
(jnanamargam). The second hymn “All this world is
Brahma'3 proves this order,

Hete the world means the destructible univerge. Its
ultimate end is Brahma which is destructible, Above this is
the sou! (Akhsara). This soul becomes four fold and All,

Plurality is the causa of dilterence, Difterence is internal
The internal is the cause of fear, Fearis the torm of sutfe-
ring and it is the root of unrest. How can there be happi-
ness for a man of unrest? certainly there will be no
happiness,

Oneness is the cause of non - duality. It has no internal
difference, Pointing out the involuticnary and evolutionary
processes, sruti says-

“There is not even a ftragment of plurality in the
plurality spparent to you. The only one entity has gpread
every where. When you recognise this single eternsi
entity thrcugh knowledge and wisdom, you will attein it”

1 “Brehmarvedam Sarvam’’
2. "Aksramidam Sarvam”
3. "Ssrvamhyetag Brahma’’
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This is the explanation of the second hymn. Any kind of
Brahma whether srustopahita Pravista Brahma or srustivisi-
shta Pravista Brahma (transcendent or cosmic) has four states.
For example we shall anslyse a state of Brahma. The nearest
one is the enjoying self (Bhoktatma). Above this, the intelle-
ctusl soul {Prajnana), the wise soul, the unmanifest
(Auvyaktam) end shodasi lie one above the other The comm-
on people can recognise the enjoying soul snd intellectual
soul is the ego (Iness of the individusl, All people are aware
of the intellectual soul along with the enjoying sou! which
is very familiar to all people. Intellect is Brashma. The enjo-
ying soul has three aspects *. Vaiswanara 2, Teijasa and
3 Prajna which will evolve from chitenidheyagni. This is
called the divine Reality The intelleciual soul wears this
Reality, Due to its relation with the deeper things, itis called
soul. It includes witdom (Vijnana) magnanimity (Mahat)
unmainfest (AVyaktam) and shodasi. Vaiswanara is the god
of Fire that dwells in the bodies of living beings. Taijasa is
a kind of Air, the god of the principle of cosmic activity
(Kriya sakti). Prajna who is otherwise known as Indra is
the god of the principle ot cosmic intelligence ' Jnana saktl),
Thus even physically, we find the kingdom of three deities
1. Fite (Agnl) 2, Air (Vayu) and 3, Indra, They are the rulers
of matter . action and knowledge respectively in the gross
body (sariram). But we should worship the creator (Brahma)
by whose power the three deilies bscome powerful and
great, For the present it will be enough if we recognise that
the intetlect (super consclousness) is the soul and the deities
are its organs, The Synthetic whole ot the four 1s called
Prajnans Brahma. Vaiswanera is the first, Taijasa-the second
and Prajna - the third states of Prajnana Brahma. Prsjna

itself ig the tourth state, The knowledge of God (Sivajnana)
is non - dualistic and the real indestructible who we onght
o worghip. Vaiswsnars is the gross one of all the three
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aspects of the enjoying soul/Bhoktatma) Upsnishad declares
this fact in the following words,

""Veiswanaia, Teijasa and Prajna are called stulabhuk,
Pravivikta bhuk and Anandabhuk respectively, Vaiswanars
is the externa! consciousnass, Seven limbed with ninteen
faces. The waking state is his seat. Taijasa is the inner
consciousness, seven limbed with ninteen faces. His seat is
the dream state, Prajnas is the stutf of pure consciousness
(Prajnana ghana\. His seat is dremless sieep. “According
to the upsnighad, Vaiswanara, Taijase and Prajnana ere the
tulers of the three states of conscionsness (Waking dreaming
and dreamless sleep) tespectively, But substencieily we may
accept or deny this theory. In such case how do the contra-
dictory qualities occur here? For the angwer 1o this question
we should know what Katopanishad says sbout the three
states of existence, According to katopanishad- The cons-
cious state of Great (Mahat) wisdom (Vijnana) snd intellect
(Prajnana) is called the waking state. Non-conscious state
of intellect is called dream state. The conscious state of
Great (Mahat) and dreamiess slesp of wisdom and inteliect
is called deep sieep (sushupti.. Il Great (Mohat) aiso sleeps,
it is death.

In waking state, mind works on the objects of the
external world, through sense organs, When there is no
Contact with the objects the intellect turns ingide but the
impressions of idess sand actions experienced with the
objects in waking state remsin sttached to it and wisdom
(Vijnana) Comprehends them. When Prajnans of Great
merges in wisdom, it 1s the state of dresmies sleep., Thus
Consciousness has three states of existence,

Prajnans thst depends on the outward impressions
will be the ruler of the stste of consciousness. Prejnans
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thet receeds from objects and merges in wisdom (Vijnana)
will be the ruler of the dream state. Prajnana that merges in
the great indestructible (Mahadaksora) which is also called
non-knowable entity wiil be the ruler of the state of deep
sleep, It is said that in this state we will have an objectiess
consciousness. This state is described in the toliwing
words,

"Where a man sleeps and does not wish anything'?
Though wisdom exists it being submerged in Prajnana, will
not perceive the objects, In this hymn, Mshat and wisdom
are the things of eternsl consciousness, Prajnana is the
mind that acts on all the sense organs. This mind experien-
ces the three ststes. It belongs to the Moon. Below this
Prajna, Taijasa and Vaiswanars exist one below the other.
The last one is Vaiswanara,

The synthetic whole of these three is called the Divine
Reality or indiv dual soul (Jivatma). The intellectusl soul
(Prajnanatma) resting at its psychic centres (heart and centre
of - brows) pervades sll through the body and saiso to the
extent of relations i.e upto the essence only. So there
can be no experience In the chaotic condition.

There are seven earthly substances in the body calied
essence, blood, tlesh, brain, bone, marrow and genital
tluid. They form out ot the organisation of Fire and hence
are called Chityagni. The bearer exists in them and he is
celled Vaiswsnaragni or chitenidheyagni. The seven substa.
nces along with their bearer (garbhi) are a kind of Fire, This
is the physicel world, inside which there is a spiritual
entity in the form of Air. Body is the Earth, it is the mother.

“ ;:;n Sumo:;;mmm K.mun Komayste™




135

The spiritual entity that pervedes in it in the form of air s
cglied Matariswa, It is the cause for the movement of bodily
organs, This air is otherwise called Taijesa. Though it is &
single entity, it divides into seven parts according to the
order of physical elements, or five parts actording to the
spitituel Fite. So it is also celled the seven organed entity
from the view point of Vpiswanara, Insice Taljese, is
Prajna or indra who is the god or pure knowledge, He will
be in the form ol knowledge. So Prajna is the god of
knowledge, Taijasa the god of action; Veiswansra is the
god of Matter The intellect extends upto Vaisweanasre,
Consciousness spreads into afl the thres beings . Prajnas,
Teijasa and Vaiswanara, Vaiswangra is the Matter that
includes knowledge Taijesa is the action that includes
knowledge. Prajns is the knowledge that includes action.
Though Prajne is the enjayer, Taijsss and Vaiswansra
will help him. Veiswsners is the meens to enjoy the physi.
cal ohjects, Taijasa is the means to enjoy the world of
impressions. Prajnana will be related to the external objects
through the sense organs. This is his physical enjoyment.
At this time he extends upto Veiswanara Here he enjoys
with the help of Vaiswanara only, This is the state of
congciousness, 80 Rgi says that Vaiswanara is the enjoyer
of external objects but reslly he is not. Prajnans timited by
Vaiswanara is the enjoyer The soul that enjoys the external
objects through the sense organs belongs to the state of
consciousness, But the aim of Rsi is to lead us t0 the inde.
structible who ig not the enjoyer. $0 he called Vaiswaners
the physical enjoysr {stuiobhik). But here there is sn slement
ot Prajngne, or oise enjoyment is impossible. Rgis statement
*Vaiswanars s the first state of Brashma” proves this fect.
All material objects of the world are the things of enjoyment,
The 6 orgens of perception + § organs of action 4 the five
subtie slements Prane udna etc) + mind, inteliect (Buddhi),
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ego (Ahankara) ond consciousuess 8re the mesns of
enjoyment. The impressions (samskaras) form in two ways,
The enjoyment of externsl physical objects through the
sense orgens cause the formation of impressions of idess
(khava samskaras)- The enjoyment of the same through the
the organg of acticn cause the formstion of impressions ot
action (Vasana Samskaras). Impression is the product end
process of making. It means that it is the pure and impure
sction or ‘will Force’ that determings the new existence.
The dream state occurs out of these two kinds of i presti-
ong, But the sense organs etc are the faces of Prajnana but
not of Vaiswanara. In waking state, it enjoys through the
ninteen means, with the help of Vaiswanara. So they are
considered to be the faces of Vaiswanara. As consciousness
includes Veiswanara, Vaiswanara is said tc be the external
consciousness, it always acts towerds the externsl world
through the sense organs, Prajnana of the state of conscio-
usness, is the first state of Brahma But Rsi does‘t speak so
since our path is from Vaiswanara to Prajnens; not from
Prajnana to Vaiswanara, Our purpose is to reach the cause,
from grossness to subtlity. This is the explanstion of the
third hymn, inside the material phenomena, there is Taijass,
the spuitual form He is also seven organed with ninteen
faces.

in the dream stete the spirit Frajnana leaves the bonds
of worldly objects and enjoys the impresgions only. Now
the contact of Veiswanara will be cut off and Prajnena
merges in Taijasa Here consciousness is internal and Prajne
with his nintesn taces limited by Tsijesa, will enjoy the
impreasions, deposited in Pravivikta, with the assistance of
Taijase. Teijasa is a kind of air which has the quality of
motion. S$o dresms come in uncorrelsted mannes, Here also
there will be ninteen means of enjoyment, Orelse enjoyment
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is impossible. The dream state is the seat of Taijasa. Thisis
the explanation of the following fourth hymn,

"There is inner Psychic being (Amah Prajna) in dresm
state; with seven organs and ninteen feces. He is the
enjoyer of impressions (Praviviktabhuk). Taljasa - the second
state’’! Above Teijasa is indra who is the form of Prajne,
Prajnana is his substratum It is an entity of consciousness.
I8 tirst relation is with indra (Prajne). Consciousness lirst
springs in Prajna and latter in Taijsss snd Vaiswemana, in
kenopainshad, they are calied Fire (Agni) Air (vayw) end
Indra, in reverse way,

It is said "'Fire and Air Could not know tha great
indestructible. When Indrs reached it, it has disappeated”
This means Taijasa the form of action. and Va'swanara the
form of Matter are dissimilar things to knowledge, Prajns
whose chief characteristic is knowledge is similer,
So it absolves in knowledge (Prajnana) The dresming
state continues as iong st there is the action of Tasijesa.
It disappears when Prajnana merges and becomes one with
Prajna Here in this dreamiess sleep, there wiil be no distin-
ction between Piajna and Prajnana, Both will merge in the
great indestructible Here sll sense organs become comple-
tely insctive but actionless consciousness remains, This is
the state of deep sleep (sushupti) where desire vanishes. In
thig state Prajnans imited by Prajna gets separsied from the
impressions Then it is neither internsl consciousness and
Bliss,

1. Svupnum-o antah Prajnsh Saptengs ekonavimssthi
Mukheh Pravivimabhuk Teijessh - dvites;spadah.
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The inexheustible Avyayas hag five aspects 1, Bliss
2. Knowledge 3. Mind 4, Spirit and 5. Matter (Ananda -
vijnana - mana - prana - vak.). The mind evolves in the form
ot Prsjnanasthe enjoyer. it transtorms into Prajna, Taijasa
and Vsiswanara and enjoys matter, spirit and bliss, Mstter
is the sheathe of tood (annamayakosam). The material world
is its expansion (vikasa). Prajnana enjoys this through his
sspect Vaiswanara, There is spirit inside the food. The
wotld of impressions is the form of spirit, This is the
spiritusl sheathe (Pranamaya kosom) As it is & distinct thing
trom tood, it is called Praviviktam Prajnana enjoys this
with his aspect Taijasa. Third one is the sheathe of mind
(Manomayakosam). Prajnana the real enjoyer is its evolved
form. The fourth one is the sheathe of knowledge (Vijnana-
maya kosam). Knowledge is the means of enjoyment, Then
the remaining pert is bliss, Prajna enjoys it in his pure form.
Rsi describes this state in the follows words-

‘Where none can desire the desire, nor perceives
dream; it is dreamjess sleep; all will become one in this
state, It is all pure bliss, Bliss itself is the enjoyer of bliss-
Prajna is the thiid state’'?

In the world - body of Iswara, Vaiswanara, Taijasa and
Prajna are respectively called Veiswanara, Hiranyagaibha
and Sarvajna (Indra). The chief of the three is Indra. He is
the basic cause ot the universe and ruler of all beings. He
is the cause of crestion -staying and dissolution_Indrs is the
material aspect of the self evolving Srahma (Swayombhu
Brohmo) from whom the universe has evolved. Vak means

1. Yatah suptona K.mc.hmn Kmm Kemayste Kamchuu Swapnem
pnym. 18t Susuptam, Susupts stana eki bhutah, Prajnanaghans evs

Aahhiuk "

yo. khaha - Pra;nah - trutiyepadah.
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the indestructible Indra (Indra ksharam). Brahma is relsted
to the destructible being and Vishnu 10 the inexhaustible,
Indre is related to both Brahma and Vishnu. So the indest-
ructible includes three indestructibles Brashme, Vishnu and
Indra. So srutt hoids 'Vak(Matter! is 8 single indestructible’!
“The indestructible is thres indestructibles’'? The formation
of embrio takes place by Fire and essence (Agni and soma).
The action of the indestructible is to control it from its
cenire | Heart) Adharvaka Bandhu calls this indestructible
Indra, “'the inner ruler';Antaryami) This inner ruler is callied
Prajna in the individual, It has forgotten its sll knowing
form due to non - knowledge {Avidya; So Rshi enlightens
us in the following words.

“*Prajna who you think an ordinary one is All . knower,
the supreme Lord, the inner ruler and the cause of creation.
staying and destruction, Recognise the nearest being for
your own welfare’"?

Prajns 18 the supreme Lord in the tatslity of embodied
souls. Action (Kriya) and matiter (artha) are established on
this power of Knowledge. So we call Him, Omnipresent
Sarve Sarva), Rshi Says.

“’He is the supreme Lotd - All - Knower and the inner
ruler, He 18 the way for the evoilution of the world and its
objects’*3
T vt

2. “Aksharamithi tisysksh

3. "Eshs ser h - sshe servensh - sshomaryam
osha yOonuh sstvasys pesdh hi bh -

S¥yey
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Vii HYMN

It Is neither internal consciousness nor external Cons-
ciousness nor both, It ig neither conscious nor non-consci-
ous. It isunpercelvable, non.phenomenal, unknowable non.
quslified and unthinkable, It is the essence of the single
soul, an abode tor the solvation of the world; the tranquillity
the power of sive (sivam); Non-duality-Thus 1he wise will
comprehend the soul - the last state (Turiya) !

The four entities 1. the unmanifest (Avyaktam) 2. the
Great (Mahat) 3. the wisdom (Vijnana) and 4. the knower
(Prajnana) belong to one group. Prajna - Vaiswanara -
Taijass and body belong to snother group. The totality of
the two groups is the universe into which the immortal soul
will be released. The unmanifest is Brahma, Mahat is
subrahma, They are relative things, The composite from of
these two is called sukram. Mahat includes the unmanifest,
The soul reflects first in mahat, In Upanishadic terminology
we cell the soul, the indestructible (Akshara). So the great
Indestructible is the soul. Then it reflects in wisdomVijnana)
From wisdom it retlects in Prajnana, from Prajnana In
Prajna, Taijasa and Vaiswanara. This is the process of
manifestation ¢f mind (Chittam). Vaiswanara, Taijasa and
Prajna are permanent in their respective states ot existence
but not temporary occupant. Prajnana is the tempo-
raty occupant of the three states of existence weking,
dresming and deep sleep, when Vaiswanara combi-
nes with Prajna it 1s the waking state !Jagradavasta). There
will be no waking state at all without the two. All physical

1. "Nentah prajnam na bahiptajnam na ubhayatsh prsj prajnansgh
Na prajnam na sprajnam, ade yavehsiyam asgrahy
Achimty 4 > Peatyays setam prog h om

Samtham sivem sdveitem chaturdhamanyamte ss Atma Saviineysh™
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things are the forms of Vaiswanara. First they will be related
with Vaiswanars, because of their similerity (sajoteeyata).
Then Prajnana will be able to enjoy them through Vaiswe.
nara If it recedes from the external world, it becomas more
clear and the world of impressions it enjoys will also
become more clear, The objects of this state (dream state)
are very subtie spititual forms,

Taijasa is also a spiritusl form, Due to this similarity,
Taijass will come into contact with these subtie objects.
Then Prajnsna will be abie to enjoy them. if Prajnena leaves
this state and merges in the grest indestructible, there is no
need of Taijasa, Then pure consciosness (Projno’ which
is tull of knowledge remains in Prajnans due to its simila.
rity, In this siate there will be no distincjion between Prajna
and Prajnana, when Prajns merges in Prajnans, it will be
transtormed into Prajnana. This condition occurs when
Prajnana combines with the great indestrucuble, and talls
into dreamiess sleep Upto this moment, there will be the
conibination of Taijasa and Vsiswanara

it Prajna leaves Taijasa and Vaiswanara, he shines in his
original form, This pure Prajna becomes one with the pure
Prajnans who is the form of pure knowiedge. This condi-
uon happens in deep steep (sushupti). In this state since the
conscionsness (chit) will have no contact with a thing of
different race, Prajnanaprajns is called chetonmdukhae.

The synthetic wiole of Vaiswanarare, Taijass snd
Prajna is the enjoying soul (Bhoktatma). Prajnana is
the orgen of Brahmic Reality (Brahmasatyam). The enjoyment
is impossible without mind snd sense organs. So they are
accepted as the part of the divine reslity-the enjoying soul.
$0 ail things beiong to the divine reslity. Apart from inner
consciousness (Antah Projna) external consciousness (bahi«
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prajna) and both snd Prajnena, there is another geparate
entity called the intellectual soul (Prajnnatma). It is devoid
of any kind of enjoyment, and is distinct from Vaiswanare
end Taijasa or both. So it is called sprajna The former
part of the hymn deals with Prajnana and the later part with
the great indestiuctible, becauuse Prajnana includes the
two things - Prajnana and the indestruct ble. After Prajnana
there sre meny entities-wisdom, Mahat, unmanifest, destru.
ctible soul, the indesuuctible, and the inexhsustible etc.
Among all these, wisdom (vinana) has its place in Prajnana.
It is divisible into two parts 1, immortal and 2. mortal. The
morial wisdom belongs to Prajnana and the immortal wisdom
belongs to Great (Mahat) The indestructible pervades upto
Mahat The destructible part described in the hymn is the
lower mode of Brahma, and the indestructible part is the
higher mode of Brahma,

The Modes of Brahma

The inexhaustible — the Inexhaustible

The Indestructible — the Indestructible } Eternal
The Destructible soul — the Destructible soul

The Unmanitest - Swayambhu

The Great (Mahat) - Parameshti

The iImmortal wisdom — the immortel sun
The Mortsl wisdom — the mortal sun
Prajnana —_ Indra

Prajna — All - knower
Taijasa —_— Hiranysgarbha
Vaiswanars - Vaiswanara
Body — Esrth

{Adyatma) - (Adhidaivata)
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The terms - unperceptible, indefinable, beyond the
sense. 0rgans. without the sense organs, and unthinkable
indicste the indestructible Aksara of the Absolute (Para
Brahma) ‘The single soul’ indicates the inexhaustible
Avyaya. The Origin of evolution Sustinance and destruction
indicates the destructible part of the soul. ‘Sivam’ (Which is
the cause of lif e by its relation with essence) indicates Mahat,
The term ‘Non-duality’ shows the state of inditferenca.

The indestructible is imperceptible. The senses stop
with the dream state and cannot touch Him. Beyond the
dream stete is the state of dreemless sleep. Beyond this is
Prajnana, The indestrucuible is established indestructible is
established in this Prajnana, and this i1s the ultimate reality
(Turiyem). 1t is incomprehensible by the sense organs.
This means It is devoid of mind, intellect, Consciousness
and self sense. Mind is Prajnans, 'ntellect is wisdom.
Consciousness is Reality, self.sense is Great (Mahat). The
indestructible is external 10 oll these things, He is caim,
indetinable and incomprehensible by senses and He has no
sense 0OIgans.

The inexhaustible is sternal, all perveding, most subtle
and ynthinkable. it pervades equaslly in all embodied souls
in the form of oneness The wotld includes Earth, Moon,
sun, Perameshti and swayambhu. The materis! csuse of the
world is the destructible soul. We call this es Prapsnchopes-
sams - the ceuss of crestion - steying and dissolution,

The unmanifest - the self svolving Brshman s
‘Reel’ and is different from the six worlds which are subject
to motion snd rest. They cling to the unmenifest. Mehat ig
sivam The spirit of Rodasi is 8 firy one and is called Rudra.
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The spirit of Parameshti is the essence and is cslled samba-
sada siva Parameshti itself is Mahat So we call it ‘sivem’
Due to this reason, we call the cosmic soul, the form of siva
‘Mshadevs’ This Mshat pervades in wisdom and conscious-
ness. Cousciousness is impossible without Mshat. Non-dua.
lity’ is stressed to expose the sacret that the inexhaustible,
the indestructible, the destructible, the unmanifest and
Mshat are ditterent.souls but the same entity pervades them
all. Its substance is same but expansion varies. This is the
unity in ditference.

The inexhanstible, the indestructible, the destructible,
the self - evolving and sivam form a soul. This is the ulti-
mate Reality. This is the fourth state of Prajnana Brahma,
The first three states are vaiswanara, Taijasa and Prajne.
Vaiswanara is a physical entity Taijosa is 8 spacial entity.
Prajna is a solar entity, The fourth one is Parameshti (the
world above the sun) This is called Great (Mahat). From the
viw of the worlds Mahat is the ultimate one. The great inde-
structible is the fourth one above the three states of consci-
ousness, So it is the ultimate one, Mundaka calls this
“unperceptible’ one.

This fourth state will be released by metging the other
thiee states in it, The Highest includes the rest while trans.
cending them, Prapanchopasamam means merging of world
in Brahman and not its denial. when we rteach the fourth
state we wili comprehend the Reallty from another side-the
Absgolute, 1hen we will be able to identify that the reslity
of the world is Brahman itselt.
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1. Adresyam — Beyond matter, spirit, eyes,
ears and mind

2. Agotram — indefinable and non physical

3. Agrashyam — incomprehensible by interna!
senges

4. Achakshusrotramapanipsdam — devoid of eyes, ears,
hands and feet,

6. Sukshmam . Nityam — unthinkable eternity,
unknowable and
beyond the mind

6. Vibhum — indefinable

7. Sarvagatam — All - Pervading in the embodied
souls

8. Bhutayonim — Origin of avolytion-gtaying and
dissolution of beings

8, Santam - Beyond the six worlds

13, Sivam — the form of siva due toits
relation with the essence of
Parameshti,

Classification according to souls

1. Unperceptible

2. Incomprehensible } Beyond senses ) 1.0 . destructible
3. Indefinable Soul (Aksharatma)
4. devoid of ssnses

5. Unthinkable

8. Indefingble ;;:lil‘uxhw:l:g

7. All-pervading
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8. Origin of svolution staying

and dissolution — The destructible soul
(Ksharatma)
9, Beyond the six worlds — Soul of Tranquillity
(Santatma)
10, Sivam ~ The Casmic soul
(Mahadatma)

We notice 8 change in the order of the three beings.
The actusl order is the inexhaustible, the indestructible and
the destructible. Rsi changed 1his order as, the indestiucti-
ble - the inexhaustible and the destructible, The reason is.

The root cause of all this analysis is the indestructible
being In his absence, either the unmanifest Avyaya or non-
inrelligentidestructible cannot do eanything. More over
upanishad proves the individual self, which is releted 10
the indestructible of the suprems Reality so the indestru-
ctible is placed fwst The chief aim of upanishad 1s Prajnana
Brahmae. Its indestructible is the ultimate one So Mahat 1s
called sive. What we need here is not Mahat but the great
indestiucuble. It is established in Prajnana by wisdom, We
can comprehend it rthrough the word siva, Mahat, Prajnana
and wisdom are also siva, But Prajnana siva is famous by
the name siva. The nature of Fire is called Rudrs. The Fire
eombines with the essence of consciousness and becomes
sive. So sive has two bodies Fire(Agni) and Essence (Soma).
It 1he chief aspect is Fire, the indestructible becomes Rudra,
and it it is essence, he becomes siva,

As there is sssence in Parameshti, the Amgira spirit
conmm with the indestructible and becomes sive. Previou-
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sly we have said that the destructible is the cause of crea-
tion, staying and dissolution The unmaeaifest is sents and
Mashat is siva Now let us think that these three are Mahat
Vijnana and Prajne respectively. The eider of creation stops
with the great indestiuctible.

The great indestructible is the cause for the evolution-
sustinance and dissolution of the world ot doubles. We say,
so from the view point of creation. Amgira of Parmeshti is
essentially Fire, It combines with essence and becomes
sivam. which is the cause of the world, Below the Mashat is
the sun The essence Soma) will continyously fall from
Parameshti into the sun{Agni). Thus the sun is aiso siva, He
is the life giver and destroyer. He changes into the form of
Time and 1s celled Kalapurusha.

The Third one is Prajnang siva. Rsi atinbuted the term
'siva’ 10 Prajnana, Vijnans Sive is the cause of liberation
from the lower mode (Aparamukt:) and the great indestru-
ctible siva is the cause of hberation from the higher mode
(paramukti). Prajnans siva is the means of liberstion and
fosterer of life So we must worship Prajnana Siva as he ig
very near to us, than Vijnana and Mshat. There s the
Absolute Knowlbdge after Siva and the great indestructible
after the Absolute. Empirically these three sre different but
belong to the same entity, The worship with differencial

view is the cause of bondage. Non-duality leads to libers-
tion The fore-head is the seat of Prajnana siva, The upan

shads call this piace Varanasi, The skull 1s the thcusand
petaled lotus. Siva shines with his power in its centre,
Prajnana 1s the form of Indra. It 15 three eyed by its
relation with Fire (Agni) and essence (Soma.. Soms is the
Moon. Thig is Prajns. Vaiswanars, Prajnana and Aditys are
celled Fite (Agni), Moon (Chandra; 8nd Sun (Surya) respe-
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ctively. These three sre the three eyes of Lord siva, When
the essence Combines with sun-light it becomes goid in
colour, This is called Hymavathi or Uma.the tirst wondrous
Power (Maya). It always Co-exists with Lord siva and hence
is describea as His Consort, She is His power, We need her
grace to worship the Lord.

“He who knows the soul will never return’’

%‘
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